


The deuki system was outlawed in Nepal in 1950, but still flourishes today in the most remote
regions of far western Nepal. Deuki in Sanskrit means "handmaiden to the Gods." It entails the
dedication of young virgin girls to the temples of eight Hindu goddesses. here they were required
to perform rituals and maintain the cleanliness of the temple. The deuki are not permitted to marry.
This prohibition effectively prevented the deuki from acquiring economic support through a
husband. Many resorted to prostitution as a means of supporting themselves,

The stigma of prostitution has left an indelible mark on the deuki and has largely contributed to their
demise. Efforts by the Nepali government and international organizations has been only marginally
successful because of the failure to address deep cultural roots of the problem.

Aparna Devare and Ashwini Tambe, American University
The Art of Marketing Independence: Washington DC Events

How have the cultural institutions of the US and the Indian envoy to the US chosen to mark the 50th
anniversary of Indian independence? Our paper will explore events organized by the Smithsonian
and the Indian embassy to see in what respects these coalese in exoticizing the subcontinent. Do
both concentrate on ancient India and on certain forms of art? What kind of modernity does this
heritage industry champion for Indian Americans? What is the role of religion in their construction?

Paul Donnelly, University of Wisconsin-Madison
The Ontological Status of the Ultimate Truth in Tsong-Kha-pa's Ocean of Reasoning

The M lamadhyamaka Karika of Nagérjuna is held to be authoritative by all the traditions of Tibetan
Buddhism as well as by numerous other Buddhist traditions. In his commentary on Nagérjuna's
magnum opus, Tsong-Kha-pa, the Tibetan polymath and founder of the dGe-lugs order of Tibetan
Buddhism, forcefully argues for a very specific and perhaps atypical understanding of emptiness, the
madhyamikan ultimate truth. This view could be seen as bringing what most held to be a
transcendent soteriological truth within the domain of the conventional and placing it within the
reach of reason. Such a view had some precedent in earlier Indian and Tibetan Buddhist traditions
but the specific way that Tsong-Kha-pa synthesized Buddhist epistemological and ontological trends
earned him renown as well as denunciation among his contemporaries and his successors. My paper
will

examine how and why Tsong-Kha-pa presented this unique understanding of emptiness as well as
the broader religious implications of what some would call his rather rationalistic interpretation of
madhyamika philosophy.

Saurabh Dube, El Colegio de Mexico/University of lowa
Contending Histories, Contentious Pasts: Tales of 1dentity from Central India

This paper discusses the contested pasts and the contentious histories of a subordinate, untouchable
community. Satnampanth, a heretical sect of central India, has an elaborate repertoire of myths, a



part of the communitys oral traditions.These myths questioned and challenged the tenor of ritual
power and colonial authority in the region, but they also remapped cultural conceptions of gender
and order. All this involved powerful articulations of the past, a specific historical consciousness,
which simultaneously underscored group identity and solidarity and drew the symbolic boundaries
of the community. In the twentieth century, different efforts to transform the group turned its past
into contentious territory, a disputed domain. Evangelical missionaries and Brahman reformers
seized upon the oral myths to construct alternative written histories, contending authoritative
accounts. These assidously staged moves and manouvres, based upon a recognition of the
importance of their past-to the members of Satnampanth;-involved -an interface and interpenetration
between speech and scripture, orality and writing, Satnami myths and Hindu histories, converts
tales and missionary stories, and local legends and Brahmanical lore. Within these texts pasts stood
reordered, and identities were redefined. But did these histories realise their end(s) in the past?

Ishita Banerjee Dube, El Colegio de Mexico
One Past or Many? On the Construction of Histories and Itihasas

This paper will explore the ways in which history is used as a negotiable and reworkable resource
by focussing on the construction of an itihasa within a sectarian formation, Mahima Dharma, of
nineteenth century Orissa. It will discuss how this past straddles modemn conventions of history and
traditional Indian notions of itihasa to combine an attention to chronology and temporality with a
belief in the divinity of the founder of the sect, to place the founder within tradition and outside
history. These moves legitimize this itihasa as the only authentic history of the sect. Yet, the
attempts to stage a single history by gathering multiple parts unto a singular rendering, by ruling
out divergent voices, by recording fluid occurances as established facts, also open the itihasa to
further readings and renderings, and engender the creation of rival accounts of the past which once
again foreground the founder. ‘

Joan Erdman, Columbia College and Uﬁiversizfy of Chicago
Towards Authenticity: Uday Shankar and the '"Oriental Dance"

In the 1920s Uday Shankar created Indian dances which were promoted and received by western
audiences as authentic. Based on India's rich repertory of painting, sculpture and literary works,
Shankar choreographed Indian dances for Anna Pavlova and later for himself and other partners.
Uday Shankar and His Hindu Musicians and Dancers opened at the Theatre des Champs Elysees
in Paris in March 1931 to thrilled audiences and exuberant reviews. As an Indian, a Bengali
Brahmin and an artist, with a magnificent dancer's body and a keen appreciation of European
expectations of ‘oriental dance', Shankar and his works suited and appealed to the western gaze.

My paper, based on nearly two decades of research, is part of a forthcoming book about Shankar and
the oriental dance, to be published on his hundredth birth anniversary in 2000 AD. Shankar's
contribution to India's dance renaissance, his prominence as the first Indian to dance abroad, and his
third generation of disciples now dancing add complexity to issues concerning his authenticity. This
presentation considers his publicity and perceptions of his dance as "authentic’, and the continuing



questions of what makes an art form genuine, real, legitimate, and original and whether it matters.

Mark Felton, University of Wisconsin-Madison
The Role of Chert Tools in Craft Technology at the Site of Harappa, Pakistan

During the urban phase of occupation at Harappa, Pakistan, craft production dominated localized
areas of the site. Two recently excavated areas provide a wide array of raw materials being worked
and tasks performed, representing many important status and economic goods. Analysis of chert
tools provides a method of investigating what activities were carried out in these workshops, as chert
provided tools vital to craft processes. Edge wear patterns, tool classes, and manufacturing debris
all suggest varied practices between the workshops seen archaeologically. Variation between these
workshops and between different workshop neighborhoods will be discussed in reference to the
associated craft manufacturing debris.The role of chert tools in perforation, as tool blanks, and in
specialized uses will be integrated with the archaeological context, providing insights into craft
production across the site of Harappa.

Tanya Fernando, University of Chicago
A Scene of Sorrow: The Ambiguities of Desire in Rushdie's Shame

This paper involves an analysis of a single passage in Salman Rushdie's novel Shame. The passage
marks the anguish of a diasporic realty and is the formative moment in the novel. It speaks of the real
story of a South Asian girl in modern day London - tormented by white hoodlums because of her
race, murdered by her father because she has made love to a white boy: no matter where she turns,
she finds only shame, shame into violence. I will read this passage through the modernist technique
of shock; where the mechanisms of shock play out in a flirtation between neurosis and hysteria,
desire and madness, bondage and freedom. The body in shock ~ the gendered body in shock - bears
the indelible scars of a modernity that superimposes the shadow of colonialism upon an ever present
patriarchy. In this reading I will attempt to problematize the place of this girl of diaspora in a
configuration of modernity, the public space and modern subjecthood.

Michael H. Fisher, Oberlin College
An 18th Century Armenian Lascar: Joseph Emin in Calcutta and London

A range of Asian people circulated from India to Britain from the late 18th century onward, against
the dominant flow of imperialism. Less attention has been hitherto paid to the substantial stream of
Asians who entered British society at all levels. One of the most numerous immigrant groups
consisted of lascars (Asian sailors). Despite British efforts to constrain lascars’ contact with British
society and to ship them out of England as quickly as possible, a substantial number remained for
considerable periods. the proposed paper focuses on one Armenian lascar: Joseph Emin
(1726-1809). Arriving as a lascar in Britain, he rose to the level of a gentleman officer before
returning to Asia. In his final home, Calcutta, he encountered racial barriers to a career in the East



India Company's Bengal Army. Emin wrote and published his autoethnography, THE LIFE AND
ADVENTURES OF JOSEPH EMIN (London, 1792). By analyzing his work, in the context of the
experiences of other lascars, I argue for the complexity of the imperial process and the ongoing
negotiations between Asians and Britons,

Geraldine Forbes, SUNY Oswego
Saving Women's Honor: The Death of Elokesi

In May of 1973 Nobin Chunder Bannerjee murdered his 16-year old wife of one year in the town
of Tarakeswar, Bengal Presidency. Nobin turned himself into the police and confessed his crime.
The jury found him not guilty of murder on the grounds of insanity but the case was referred to the
high court which sentenced him to transportation for life. "Bengal is in sympathy for Nobin," The
Bengalee wrote. The real villain in the public eye was the Mahant of Tarakeswar, the man who
seduced Nobin's wife Elokesi and caused the murder. The Mahant was charged with the committing
adultery with Elokesi, found guilty, and sentenced to three years rigorous imprisonment.

The Friend of India, commenting on the trial, described the victim as the seducee "killed by her
unfortunate husband."

The Elokesi murder case inspired newspaper reporters, playwrights, artists, essayists, patuas, and
photographers. This was an important case for defining what was alternately perceived as Nobin's
authority and moral obligation to control his wife. The murder of Elokesi sparked discussion of the
changing roles of women but this discourse was constrained by public sentiment which condoned
the most extreme form of violence to maintain patriarchal values.

Sandria B. Freitag, American Historical Association
Two "Ways of Seeing'': The ""Local" and the "Global" in India's Visual Vocabulary of the
Nation

In the late 19th century, three new sources of visual materials became available, especially for
purchase, to ever-larger numbers of people in colonial India--postet/calendar art, photographs, and
the cinema (silent film). Focusing especially on poster and their production, this presentation looks
at the visual vocabulary developed as these new materials became, through mass production,
available for mass consumption. It examines how the visual vocabulary utilized became a way both
for expressing and contesting forms of identity related to the nation.

[Mlustrating as well the place of India in a larger imperial context, two “ways of seeing' intersected
in the new emergence of this visual vocabulary. First, a long tradition of South Asian narrative-
construction (what, for convenience, we will call "the local"), inculcated through live performance,
storytellers and their scrolls, state-sponsored sculpture and miniature painting, and worship activities,
was brought to bear on mass-produced and mass-consumed items. Significations that helped to
explain how the world worked, and where individuals fit into that working, began to be used and
adapted through new media. Second, new technologies and increasing commodification of items
for purchase by individual consumers entered Indian lives through the global connections effected



under the British imperial system and the broader intrusions of capitalist industrialization. The
practices and meanings associated with the global *gaze'--particularly the ability for small outlays
of money, and the related creation and possibility of satisfying desire through acquisition--became
thoroughly embedded in patterns of consumption.

Examination of the nexus of local and global “ways of seeing' the nation takes us to the heart of the
new processes and practices that emerged with the new media to help Indians make sense of the new
world in which they found themselves. Working together in this nexus were the values to be
protected (often expressed through the themes and figures used in earlier poster illustrations), the
understandings of place (captured and re-produced in photography), and the ability to consume these
according to individual desires and visions that immediately connected up to collective delineations
of community identity.

Michelle Fuerch, Ripon College
See Paul Axelrod

Jayati Ghosh, University of Wisconsin-Whitewater
Structural Adjustment Policies and Foreign Direct Investments in India

India is the largest market in South Asia. Traditionally the development policies have focused on
import substitution policies. These policies were expected to reduce poverty, promote a mixed
economy, and produce goods primarily for the domestic market. Since the mid-1980s India has been
moving towards export promotion strategies. In 1991 Indian policy makers adopted structural
adjustment policies which led to rising foreign direct investments. The paper will examine foreign
direct investments in India and the challenges faced by the country in this context. Also it will
discuss the sectoral allocation of foreign direct investments.

Gautam Ghosh, University of Chicago
Survival(s) and Souvenirs in the 1947 Partition of Bengal

The paper examines the proliferation of “East Bengal” associations in Calcutta over the past twenty
years. These associations are largely constituted by upper class, upper-caste Bengali Hindus who
migrated from east Bengal/East Pakistan in the wake of the partition. Through an analysis of the
activities and publications of these groups -- especially the Mymensingh, Dhaka and Sherpur
Associations -- the paper demonstrates the complex interrelationship between various genres of
representation and various forms of establishing a collective interpretation of historical experience.
The role such a collective interpretation in the formulation of an alternative -- yet still nationalist --
collective identity is examined, in the context of competing representations of the partition
experience.

David Gitomer, DePaul University
Wrestling with Raudra in Sanskrit Poetics



My primary aim in this paper is to analyse the 73rd amendment and its implications for women (and
specifically violence against women) in the PANCHAYAT (local village government) system in
rural West Bengal in India. According to this amendment one-third representatives of the
Panchayats has to be women; the democratically elected Marxist government of Bengal was the first,
among all other states in India, to actually implement this amendment. Although women are being
represented more than ever before in the Panchayat, in reality, however, issues specific to women
have not undergone a drastic change. The interesting thing is that there are discrepencies between
what women representing the Communist Party hegemony (women who partake of the patriarchical
power structure) say about women'slives and what subaltern women say about their own lives. The
female members of the Party talk of equality where issues of PUBLIC interests are concerned;
nonetheless, with regard to PRIVATE issues, specifically in cases of domestic violence, they are
often mere spokespersons of their male counterparts: abuse by a Party member within his home goes
unreported as a sign of Party loyalty. Moreover, these representatives are often wives, mothers, and
sisters of the Party members and are not willing to see gender as a separate issue other than what the
Party ideology allows. Panchayats tend to trivialize issues that cannot be directly or indirectly linked
to class-struggle thereby trivializing vital issues of exploitation and abuse that is a social reality in
the lives of rural women within the broader context of patriarchy.

Dennis McGilvray, University of Colorado-Boulder
Sufi Circuits in/to Sri Lanka

This paper traces three geographical extensions of popular Islamic mysticism both inside and outside
the island nation of Sri Lanka. The first example is the popular Muslim pilgrimage shrine at Daftar
Jailani near Balangoda, dating it is said to the 12th century, where contemporary Buddhist monks
are attempting to reclaim the site as part of the Sinhala archeological patrimony. This conflict can
be framed as a contest over the all-island hegemony of the Buddha vs. the globalizing claims of an
aggressively peripatetic Islam with many linkages to the Middle East over the past millenium. The
second example is related to the 19th century form of globalization known as British colonialism.
Here the proliferation of Sufi tomb-shrines led to a "branch office" concept. While the 16th century
saint Shahul Hamid of Nagoor is buried on the Tamilnadu coast, a farflung network of colonial
Muslim traders erected "virtual tombs" or branch offices in Sri Lanka and in Singapore where the
spirit of the saint is simultaneously venerated in annual kanturi festivals. The final example involves
the contemporary circuits of itinerant Sufi sheikhs to and from locations outside of Sri Lanka, a
practice facilitated by the globalizing spread of air transport and modern telecommunications.
Nowadays a number of Sufi teachers, particularly Tangals and Maulanas from the Malabar Coast
and the Laccadive Islands, come on regular circuit to Colombo and to outlying Muslim communities
in Sri Lanka. At the same time, a Sri Lankan Sufi master has acquired disciples in Dubai, and
another Sri Lankan sheikh is buried in a tomb-shrine located in the western suburbs of Philadelphia.

Michael Mcintyre, DePaul University
The IAS and India's Post-Colonial State: Still the Same Old Steel Frame?




From Jamza Alavi to Partha Chatterjee and beyond, it has been argued that the postcolonial states
of South Asia have been indeligably marked and misshapen by their colonial background. One
obvious locus of continuity between the colonial and postcolonial Indian states is at the very apex
of the state beurocracy, in the Indian Civil Service and its successor, the Indian Administrative
Service. Retained by Nehru and Patel despite the former’s pledge to do away with it, the IAS was
composed at birth of the India-born ICS cadre who increasingly composed its ranks since 1919.

In an important study, David Potter argued that the structure, ideology, and fucntion of the TAS had
remained basically intact until the early 1980s. In this paper, I will take up the issues raised by
Potter, placing the ICS and IAS as key actors in the maintenance of Grahscian “historic blocs”—class
and quasi-class alliances that form the durable basis of a state. The discussion will consider the
trransition from a colonial to a poost-cxolonial pact of domination, Indira Ghandi’s “bonapartist”
atempt to create a “committed” IAS, and panchayati raj’s challlenge to local IAS authority.

Divya C. McMillin, Indiana University
Speak Into the Microphone: Female Empowerment on Television in India

According to Hindu tradition, marrriage between a woman of higher caste and a man of lower caste
is taboo because the caste of the father determines that of the offspring. Such a union is called
pratiloma. Using narrative theory and discourse analysis, this paper critically examines the strategic
narratives embedded in Adarsha Dampathigalu, an Indian version of the Newlywed Game on
Bangalores Udaya TV, and draws a paralle] between pratiloma and the marriage of global with local
on Indian television to explain how the Hindu government of India positions the nation as chaste
female subject to pollution by cultural imperialism. The paper critically examines how the show
becomes an ideological battleground for the collision between the global and the local, between
patriarchy and female assertion, and between the domestic private sphere and the televised public
sphere. By providing a stage for the unraveling of the male-authored mysteries of marriage, this
show provides a space for female empowerment and thus challenges the restrictive myths of
marriage and of female identity. This challenge strikes at the patriarchal heart of Hindu India and
contests the very construction of national identity. Thus the show becomes a prototype for the larger
conflict between globalization and national identity in India.

Meeta Mehrotra, Virginia Tech
See Bradley Hertel

Rekha Menon, Ohio University
Rasa: The Thread from Then to Now

The discussion proposes to answer a question; to what extent the concept of Rasa functions as a basic
link through Indian art, from plastic through visual, to music and dance? An attempt to answer this
question will include art from traditional India and from contemporary artistic styles. If there are
continuities between traditional and contemporaty art, then Rasa may be the unifying concept. Thus,



despite the impact of the West on various contemporaty Indian art, the concept of Rasa may
constitute the basis for the unique styles of Indian art in general.

John Metz, Northern Kentucky University
Local Management of the Upper Slope Forest of Central and Western Nepal

Products taken from trees on private, common property, and open access lands are essential
components components of farming systems throughout Nepal. In the hills and mountains, the
largest remaining forests lie between 2500 and 3700 m, because monsoon mists and clouds cover
that zone

and hinder agricultural production. Over 90% of the people, however, live below 2500 m and most
rely on private trees and the remnant forest patches common below 2500 m for their needs. As a
result the vast majority of research on the use of forests has been at these lower, largely deforested
elevations. that research has described interactions between people and forests ranging from open
access to access restricted to known members of a "user group," to passive restrictions on
"traditional" uses of forests (no grazing, no cutting of green wood, etc.) to active management of
forests for biological and production objectives (cutting multiple stems to one, thinning, lopping at
a specified schedule, harvesting "mature" trees. Establishing the institutions to govern active
management is the most difficult and most important task user groups face. Few scholars have
examined the management practices of people controlling the upper slope forests, even though these
are the largest areas of more or less intact forests remaining in the uplands. This paper will outline
some of the research that has been done on these upper forests and suggest the future research that
might increase our knowledge and help improve management.

Algis Mickunas, Ohio University
The Cosmic Dance

The focus of the discussion is on the metaphor of dance in Indian art, and specifically in the arts
portraying the myths of creation, destruction and transformation of the universe. The reason for this
choice is the uniqueness of the conception of “cosmos” so well depicted in the dance of Shiva. In
contrast to Western “object art” Indian art involves the entire universe, and the latter is not a sum
of objects. Demonstrably it is all pervasive and encompassing, appearing in major notions of Lila,
Kama, Kali, Shakti - notions that cannot be reduced to characteristics of objects. The Dance of
Shiva will be taken as central “image to explicate other artistic types at the level at which they are
involved, participate in, and are pervaded by cosmic awareness.

The discussion will follow three levels: first, the myth of Shiva will set the stage for the metaphor

of cosmic dance; second, the notions such as Lila, etc. will be articulated as aspects of cosmic
understanding; third, various types of art will be shown as traces of the cosmic.

Barbara D. Miller, George Washington University



Andaman Update: Colonized Again for the Sake of the State

This paper first provides an overview of the current "development” strategies of the government of
India in the Andaman Islands and the impact of unregulated migration to the island by settlers from
the mainland. Some consequences of these relatively recent irends are then examined, with special
attention to the situation of the indigenous Andaman Islands people. The last section considers
similarities and contrasts between the strategies and effects of British colonialism and those of the
post-independence Indian government.

Heather M. -L. Miller, University of Wisconsin-Madison
Landscapes of Order? Urban Physical & Social Order in the Indus Civilization and the Case
of Craft Production

One of the unique characteristics of the Indus Valley civilization is the orderly organization of their
cities, as represented by massive systems of mud-brick platforms and/or boundary walls, a grid
pattern of streets, and elaborate water/waste disposal systems. These elements indicate the presence
of organized civic planning and maintenance, under the direction of urban authorities and managers.
However, very different interpretations of the social structure behind such civic organizatien have
been suggested. These range from a rigid, regimented elite imposing such planning, to the shared,
pervasive social ideals of the community being expressed as a created, ordered urban landscape.

How can we distinguish between these interpretations? The organization of craft production areas
within the urban centers offers one new line of evidence. The fact that the noxious, dangerous firing
stages of high-temperature crafts took place in the densely populated city center is counter-intuitive,
given the focus of the Indus peoples on civic maintenance, as well as later traditions about how cities
“should” be structured both from European ideals of craft “quarters” and Vedic/Hindu ideals of
purity. Are these objects produced within the mounded cities of Harappa and Mohenjo-daro because
their production was conirolled by a powerful elite, able to use city space as they wished? Or do
their production sites indicate that civic authority was not an absolute power, but that city growth
and structure involved compromises between the needs of many different city inhabitants?

Diane P. Mines, Washington University
Time, Nation, and Culture in Tamilnadu: A Comparative Commentary

Diane argues, in part, that collective violence may arise from the “discordance” between mythic and
historic realities, between ontic and epistemic discourses, between peoples’ multiplex versus simplex
orientations to the past (and, by implication, to the future). In constructing this argument, he posits
that Sinhalese, Jaffna Tamils, and Estate Tamils have different “dispositions” toward the past
(ranging from history to heritage). These dispositions relate, too, to the kind of future--including
the kind of nation, post-nation, or counter-nation--the different groups would (semeiosically) make.
When these dispositions clash, “moments” of discordant violence may erupt.



This commentary reflects upon two aspects of Daniel’s argument. First, I wish to consider the extent
to which some of these concepts--particularly the distinctions between heritage and history, ontic
and epistemic, multiplex and simplex--may relate to the nation making discourses of thise south
Indian Tamils whose “rural values” relate genealogically to those of the Estate Tamils. Second, I
will discuss more generally some implications for ethnography of Daniel’s “anthroposemeiosic”
concept of culture where “discordance” counts, and integration or concordance loses its hegemony.

Mattison Mines, University of California-Santa Barbara
Dialogues and Arguments of Identity: Courts, Councils, Polities, Innovations, and the Streets
of 18th Century Madras

Dynamic, innovative, sometimes mingled, and often competitive identities are an important, even
central feature of 18th century Madras sociality. This paper traces a history of the attributes of
individual and collective identities and the settings where these were expressed in the contexts of
Madras Town during the period, 1730 to 1830. Sustained in social relations and far from being
fixed, identities in the earlier half of this period were dialogic processes argued in a variety of social
contexts and engagements of limited jurisdiction, using a variety of criteria of estimation that
commingled elements of British and Indian understandings. The courts, caste councils, the presence
of nearby competing mini-polities, cultural invention of new hybrid symbols of honor, and
competition over control of the streets were each contexts for the dialogics of identity. These
constituted the social, judicial, and institutional settings of different forms of identity and defined
the multiple social processes within which competing identities and understandings were expressed
and

fought out. Following the Carnatic Wars, in the early 19th century, the East India Company
administration became more uniform, reflecting its monopoly of force, and identities became more
codified and less dynamic.

Anne Monius, University of Virginid
U. Ve. Caminataiyar and the Construction of Tamil Literary "Tradition"

This paper will explore the several ways in which the writings of U. Ve. Caminataiyar (1855-1942)
construct a vision of classical Tamil literary culture as monolingual, regionally coherent, and largely
free of specific sectarian or social affiliation, a vision that has guided the academic study of Tamil
literature and religious history for nearly a century. Hailed by Tamil scholars and nationalists alike
during his lifetime for his work in "recovering" and publishing the then little-known poetic
anthologies of the so-called "Cankam” period and the early medieval epic narratives, Caminataiyar
imagined such texts to be the voices of a bucolic Tamil past unmarred by the caste conflict, sectarian
disputes, or crass materialism of "modernity.” Generally portrayed as a dedicated scholar uninvolved
in, and even unaware of;, the political and social turbulence of his day, Caminataiyar in fact carefully
shapes a view of Tamil literary history and culture not only in his autobiography, En Carittiram, but
in the introductions to each of his edited "classics." Particularly in his autobiographical narrative,
Caminataiyar slowly constructs a vision of South Indian cultural "tradition” that privileges literary
or artistic merit over sectarian affiliation, historical harmony over disjuncture, and Tamil over other



literary languages such as Sanskrit. The paper will close with a discussion of the enduring effects
of Caminataiyar's particular construction of Tamil literary tradition for our understanding of South
Indian history and literature, particularly for the study of those texts first edited and published by
him. o

Frank Morales, University of Wisconsin-Madison
The Heart Transplant that Failed: The History of gaudiya Vaisnavism in America

This paper will examine the fascinating and dramatic history of Gaudiya Vaisnavism in its many
attempts to transplant itself on American soil. Though there have been several concerted efforts to
purely transmit this rather orthodox tradition of Hinduism to American shores - the most successful,
and controversial, of these efforts being the Hare Krishna movement - it is the position of this paper
that all of these attempts have been devoid of success. :

The exploration of this topic will begin with a survey of the philosophical and theological outlook
of the Gaudiya Vaisnava tradition. The most pertinent highlights of the 500 year history of the sect
will be recounted. Finally, the last 100 years of the group’s many missionary attempts in America,
including some of the most up-to-date and little known information about this tradition’s current
activities in America, will be examined.

Several theories explaining why this tradition of Hinduism has failed to export itseif to America will
be presented in this paper. These include: 1) the difficulty in adopting an essentially 15th century
Bengali temperament by late 20th century Americans; and 2) the Gaudiya’s consistent failure to
appeal to those American social groups most capable of sustaining the movement.

Debjani Mukherjee, University of Hllinois at Urbana-Champaign
The Other in My Space: South Asian/American Women Negotiating Hyphenated Identities

Cross-cultural and cultural psychologists have examined South Asians and Americans in categorical
terms of "identity" and "adaptive functioning" but there has been relatively little attention to the
experiences of bicultural South Asian-Americans. Furthermore, the complexities of negotiating
hyphenated (South Asian-American-Woman) identities are often lost when adopting psychological
frameworks that assume and reify a dichotomous way of being. This paper challenges the
assumptions that underlie psychological discourse about identity and "normal” functioning. The
paper will focus specifically on the bicultural woman drawing upon examples from the author's own
experience as well as her work with SouthAsian-American undergraduates.

B. V. Muralidhar, Sri Venkateswara University
Nuclear Confrontation in South Asia-India, Pakistan and the United States

Nuclear proliferation has become one of the principal concerns of the world. Ever since the end of
the cols-war, the global arms race which hitherto had been confined to the superpowers had not



become a permanent feature in many parts of the globe. South Asia in particular has seen nuclear
proliferation on an unprescedented scale. The alarming trend of muclear proliferation has grave
implication on the politico-deteriorated particularly after the Soviet invasion of Afghanistan. One
of the main causes of nuclear proliferation in South Asia has been the percieved insecurity of states
in the region. India, Pakistan, China are the three major countries with proven nuclear capability.
Mutual suspicions and hostility between these countries is one of the major reasons for nuclear
proliferation in the region. What concerns many experts is that several factors make the presence
of nuclear weapon capabilities on the subcontinent more dangerous than the superpower nuclear
rivalry that preceded it. The present paper is an attempt to look into the causes for the competition
between India and Pakistan in the field of nuclearization, the ways to reduce the tensions in the
region through a variety of global measures and regional initiatives anf the role of U.S. to make the
South Asia region free from nuclear confrontation.

Nalini Natarajan, University of Puerto Rico
Gandhi and Diaspora

Ghandi’s overwhelming stature as Nationalist leader overshadows the role of diasporic experience
in shaping his thought. Reading closely Ghandi’s Autobiography as well as his writings on South
Africa, this paper makes a case for Ghandi as a diasporic thinker who used the challenges of his
experience outside India to forge new perspectives. Although many of these perspectives are viewed
as “traditional” and “anti-modern,” in fact they reflect the ferment od ideas in regions as far apart
as England, South Africa and Massachusetts. One of the points 1 expand upon is Ghandi’s
“experimental” attitude to social change which his diasporic life afforded. While in South Africa,
he was free of the social stratifications which characterize life in India. This position brought with
it a certain freedom, but also a certain rigidity. The second is his attempt to construct an “inner
reality” (a version of Thorean’s Transcendentalism) which was independent of the State. I argue that
this “inner” world is quintessentially diasporic.

Jason Neelis, University of Washington
Epigraphical Records of Traders and Monks: Kharosthi and Brahmi Graffiti from Northern
Pakistan

The Northern Areas of Pakistan offer an immense variety of over 25,000 petroglyphs and 5,000
inscriptions which provide evidence for reconstructing the early linguistic, religious and economic
history of this mountainous frontier region. These rock drawings and epigraphs belonging to sites
in and around Chilas, Gilgit, Hunza, and Baltistan mark important junctions for trade in special
commodities between India and China where merchants, pilgrims, officials, and other travelers
halted at semi-permanent caravan camps before resuming their difficult journeys. While much of
the graffiti recording proper names, titles and dates written in the Brahmi and Kharosthi scripts
prevalent in this area from approximately the first to seventh centuries CE is in poor condition due
to the passage of almost 2,000 years, additional interpretation of the fragmentary epigraphical and
archacological remains illustrates the nexus between trade routes and the transmission of



Buddhism from South Asia to Central Asia and China.

Patricio M. Nelson, El Colegio De Mexico
Disentangling Indigenous Critiques of the Caste System

This paper will explore continuities and shifts within indigenous critiques of the caste system. My
focus will be on the Vajrasuci, a Buddhist text attributed to Asvaghosa, and the Vajrasuci(ka)
Upanisad, a Vedantic version of the Vajrasuci. These two texts set out certain significant criticisms
levelled against Brahmins and the Brahminical caste system, arguments that have a family
resemblance with critiques of Brahmanical ideology and practice mounted by different heretical
sects and dissident groups over several centuries. At the same time, the paper will argue there are
also important variations in the manner in which these arguments have been drawn upon and
reworked by Buddhists, Kabir Panthis, nineteenth century social reformers, British Orientalists, and
Indologists. These resemblances and reworkings reveal the intricacies and nuances -- but also the
many complicities and critical implications -- of the interplay between internal logic(s) of texts and
their historical readings, between inherent ambiguities of caste ideology and ever changing cultural
circumstances, all of which underlie the shifting constructions of ideologies of caste.

Robert S. Newman, Independent Scholar
A Goddess and a Village: Shanta Durga and the Village of Cuncolim, Goa

The Hindu Goddess Shanta Durga, associated with the village of Cuncolim in South Goa, has
protected the villagers, given them children, and stood as a symbol of their very identity. Cuncolim,
a village dominated by Kshatriya (called Charddo in Goa), was a leader in the anti-Portuguese
struggles of the late 16th century. After their defeat against the Portuguese many Charddo families
converted to Catholicism while others fled. Their gaunkari (comunidade in Portuguese, ‘village
commune’ in English) was disbanded, their land confiscated, but the warriors of Shanta Durga
fiercely maintained their allegiance to their goddess, whose image was smuggled out of Portuguese
territory into the hills to the south, The vicissitudes of this relationship echo strongly even today,
Shanta Durga still serves to unite the Charddos of Cuncolim, both Catholic and Hindu, against
perceived enemies, as well as unify all locals against those considered intruders. Cohesion and caste
conflicts are expressed in celebration of Shanta Durga’s temple festival, a rich tradition of myth and
symbol. The deep emotion surrounding this Goddess, perhaps a female embodiment of Goa itself,
have emerged repeatedly through history.

The political subtext of the paper is to point out that Goa, like India as a whole, has a rich tradition
of syncretism and cultural inter-weaving. Communalists prefer to ignore this tradition in their desire
to divide and rule. Conflict is inevitable in every society. Creative examples of how to pull people
together with common symbols and myths of unity are needed. The Goan case is one such positive
example.

Robert Nichols, University of Pennsylvania



Interpreting the "Fanatic': Colonial Justice and the 1897 Tribal Revolt in the Northwest
Frontier

The 1897 tribal revolts along the British-Indian Northwest "Frontier" have been viewed by
authoritative colonial and post-colonial perspectives as being detived from a religious emotionalism
(characterized as fanaticism or millenarianism) rooted in Islamic and tribal essences. This paper,
using post-revolt police interviews, judicial reports, and administrative correspondence, argues that
earlier analysis has reflected the displacement of fundamental issues of accelerating colonial
expansion and increased tribe-state competition onto imagery of spontaneous, short-lived revolts led
by charismatic figures opposed to modernity and western standards of civilization, It is argued that
the colonial trope of "tribal" fanaticism and post-colonial, academic evaluations of millenarian
upheaval and subaltern resistance to colonialism do not adequately explain the nature of 1897 events
nor the fragmented socio-political responses given as Pakhtun (Pashtun, Pathan) villagers of the
northern Peshawar district evaded colonial institutions (police, judicial, and revenue) mobilized to
assemble evidence, judge, and punish settled district complicity with the border area uprising.
Pakhtun elite strategies of implicating village dependents and artisans and larger colonial interests
in reestablishing regional stability diffused actual punishments revealed a complexity of imperial and
"tribal" interests and the inadequacy of analyses framed on binary oppositions.

Andrea Nightingale, University of Minnesota
Power and Nature: Contestations Over Land Use in Nepal

This paper presents a theoretical arugument for understanding the linkages between social and
ecological systems. I begin by examining how human-environment interactions are informed by
discourses of nature and social relations of power. Ecological conditions are understood to
influence social power hierarchies when groups who control land use ecological conditions as a
means of reinforcing social control. In addition, when ecological conditions degrade marginalized
groups often bear a disporportionate share of the resulting burdens and dangers. Using discourses
of nature and social power relations as a central analytical tools is one way to link social and
ecological systems. The range of land management options that a person will consider is limited
by their understandings of ecology and their role within nature, both components of a discourse
about nature. These land management decisions in turn affect (or donft) ecological conditions
which can then transform or reproduce peopleps understandings of nature and the institutions that
govern land use and social power relations, thus perpetuating the discourse. Some preliminary
ethnographic results from fieldwork done in Nepal is used to support my argument and suggest
areas for further research.

William A. Noble, University of Missoruri
Spirit Stones of Southern India

In their classic monograph (The native tribes of Central Australia), Spéncer and Gillen report on how
the Arunta utilize sacred caves and rock shelters to hold a churinga for each female and male
member of the tribe. Churingas relate to the transmigration of spirits, for each is believed to possess



the related human spirit after death. The spirit eventually wanders out and enters the uterus of a
female, thus again starting life as a human. Although there is no precise counterpart of this belief
system among tribals in southern India, some place a spirit stone for each deceased person in the
open, in a dolmen, in an above-surface cist, or in a simply constructed temple. Spirit stones are
almost invariably water-smoothened stones from stream beds, but among some tribals there is now
a tendency to emplace a sculptured memorial stone as well. The common belief is that the spirit of
a deceased male or female will be bound to the spirit stone for a while, but will then go to a
supernatural abode and not return to earth for another existence.

The Nilgiri Hills of Tamil Nadu and adjacent areas have the strongest surviving elements of the cult.
Both the Irulas and Kurumbas of the Nilgiris have spirit stones, and so do the Bettu Kurumbas and
Kasabas who inhabit the Mysore Ditch just to the north. Most Irulas spirit stones lie within temples,
whereas most Kurumba spirit stones lie within dolmens. Bettu Kurumbas leave a spirit stone on the
ground and near a tree during each funeral. Uralis inhabiting the Dimbhum region to the northeast
of the Nilgiris still practice the cult, and their ancestors in a now extinct patriclan once brought either
the dug up bones of their deceased, or their deceased, for burial at Nirgundi in the Nilgiris. Near the
burial site are the piled spirit stones left long ago. The Sholagas of the Billigirirangan Hills to the
north of the Nilgiris still deposit spirit stones within dolmens. A similar practice has long since been
abandoned by the Malayalis of the Shevroys to the east. However, in the nearby Kollimalais-to the
south, there are Malayalis who still believe that departed spirits dwell in stones deposited in
dolmens. While the Kattu Poosaalis of the Melagiri Hills to the northwest of the Shevroys no longer
leave spirit stones for their dead, dolmens with ancestral spirit stones remain. The Mala Arayans in
Kerala were once unique in constructing a small above-surface stone cist for each spirit stone.

Tom O'Neill, McMaster University
Social Resource and Symbolic Legitimation in the Tibeto-Nepalese Carpet Industry

An explosion in the export of Tibetan carpets to European markets in the last decade has attracted
hundreds of new carpet entrepreneurs from Nepal's rural regions to Kathmandu's bustling peri-urban
communities where these carpets are woven. In this case study, an 'economy of practices' links one
small scale entrepreneur to the social capital of a village that provides much of the labor on which
his enterprise depends. In this paper, I will discuss how he legitimates his new role as city-bound
entrepreneur in part by displaying his wealth and power in his native village through religious
patronage, Economic utility is thus obtained by ensuring a trusted pool of carpet weavers, reducing
the risks that other entrepreneurs face in an uncertain labor market. A purely economic accounting
of these practices, I argue, overstates the extent to which this entrepreneur recognizes the utility of
his behavior, but does usefully demonstrate how social resources are often mobilized in incipient
industry.

Janet O'Shea, University of California-Riverside
"Traditional" Indian Dance and the Making of Interpretive Communities




Within the South Indian dance form Bharata Natyam, there are several major styles, each with
different choreographic conventions, preferences in repertoire, and techniques of presentation.
While these styles differ radically, practitioners of each describe their style as “traditional,”
*authentic,” and, usually, “ancient.” - With the shift of the dance form from temples, courts, and
homes of wealthy patrons to the concert stage in the 1920s to 1930s and the change in demographics
of participation from devadasi to brahman, there has been a self-conscious attempt on the part of the
new practitioners to both legitimize the performance of the dance form and to reform it. At the same
time, some devadasi practitioners sought to defend their “proprietary rights” to the dance.

Through a study of the careers of the legendary dancers Balasaraswati and Rukmini Devi, this essay
explores the use of such concepts as *authenticity” and “tradition” in a modern dance form. Each
of these dancers justified their own and their communities’ treatment of the dance form through a
reference to “authenticity.” This concept of authenticity is tied to a construction of authority which,
in turn, is rooted in a reference to a historical moment and a creation of an appropriate history for
the dance form. This essay concludes, that while these two dancers, and their stylistic successors,
have debated what the “authentic” dance form is, they have defined authenticity, and the history of
the dance form, in two different ways: Rukmini Devi, a brahman Theosophist, referenced a time
period associated with classical Sanskrit, an upper class predecessor, and a past that prefigured
nationalism. In contrast, Balasaraswati, a devadasi, cited a historical precedent of devadasi practice,
Tamil origins, and a locale associated with the Tanjore Court.

Jennifer Olsen, University of Utah
A More Familiar Faith: Conversion to Mormonism in India and Nepal

Mormonism is one of the fastest growing denominations of Christianity in the world. It has
transcended its U.S. origins to gain converts worldwide, most notable in the developing countries
of Latin America, Africa, and Asia. How has the Mormon Church achieved such phenomenal
growth, especially in competition with other Christian sects? This paper attempts to answer this
question by focusing on the Church's recent missionary activities in India and Nepal, where
ethnographic research was conducted during 1995-96. Analysis of interviews with missionaries and
recent converts suggests that Mormonism has benefited in the transnational context form a
distinctive "double tension" at its heart. The first tension is between what we call a shamanic
orientation and a clerical orientation (Samuel 1993), As defined here, shamanism employs altered
states of consciousness to gain contact with a more fundamental form of reality than that of everyday
experience. as a result, shamanic religions remain open to change though divine revelation. Clerical
religions, by contrast, are scholarly, disciplined, and hierarchically organized, with a tendency
toward stable orthodoxy. Mormonism combines shamanic and clerical elements by stressing the
possibility of divine revelation, even among lay persons, while filtering and regulating the content
of such revelation through the auspices of an elaborate clerical hierarchy. Within the south

Asian context, shamanic practices are familiar to Hindus and appear to lend Mormonism an
advantage in competition with more rigidly clerical forms of Christianity. Mormonism's second
tension is between patriarchal family structure and economic individualism. On the one hand,
women and children are enjoined by Mormon social values to obey the head of the household, who
in turn answers to God. On the other hand, Mormonism stresses individual free will and divine



rewards of hard work and the striving for economic prosperity. An emphasis on patriarchal family
structure is again familiar to Hindus, yet Mormonism ironically combines this structure with an
economic individualism that is usually regarded as a threat to the traditional extended family of
India and Nepal. Mormonism strikes a balance, then, between the traditional values of patriarchal
society and a capitalist mentality already at work in the south Asian context.

Lazima Onta-Bhatta, Cornell University
"Children-out-of-Place'': Marginality, Criminality, and Paranoia

The street children in Nepal are popularly perceived as "children-out-of-place", i.e. not in
"appropriate places for childhood". This paper focuses on the street children's placelessness in
Kathmandu, and discusses: i) the processes of marginalization and criminalization of the street
children; ii) how these processes interrelate with the meanings of the domestic and public spaces,
the normative conceptions of children, and the public anxiety over safety, wholesomeness, and
nation's image; and iii} the street children's experiences of violence.

Since the placelessness of the street children is linked with their subjection to violence from the state
and the society, this paper focuses on the cultural construction of placelessness and how it signifies
danger and disorder to the adults. Illustrating the relationship between adults' perception of the threat
from the street children and their use of violence to control and transform them, the paper illuminates
how violence emanates as a mechanism of the adults to maintain their specific imaginations of
identity, status, and power when they perceive disorder in the processes of social reproduction. By
fleshing out how violence is rendered different meanings by the state, the society, the NGOs, and the
children themselves, violence is illustrated as a decentered, contested, and intricately layered
phenomenon.

Radhika Parameswaran, University of lowa
Female Sexuality and Women's Struggles in the Private Sphere: An Ethnographic Portrait of
Mills & Boon Romance Readers in a South Indian City

Control over women's sexuality has always been one way in which patriarchies have maintained
power over women's movements by enforcing male domination in the private sphere. In India,
particularly for urban, upper-caste and middle-class Hindu women, constraints over their sexuality
continues to be a strategy for controlling women and for maintaining caste boundaries. In this paper,
I examine thirty young Hindu middle-class women's interpretations of the content of Western
romance fiction, Mills & Boon romance novels, to show women's ambiguous and contradictory
responses towards female sexuality. Even as these women express resistance towards the
construction of "asexuality” as a characteristic of good Hindu wives by arguing that their romance
reading is a "right" that they deserve for following the rules of society, they nevertheless capitulate
to the nationalist construction of Western women as amoral and sexually promiscuous. Articulating
their desire for intimacy with husbands through the metaphor of the "Mills & Boon romance,"
women express confusion about their roles because they are expected to be independent career
women but at the same time cannot express independence in their private lives,



Kunal M. Parker, Cleveland State University
Anglo-Indian Law and Dancing Girls, 1800-1914: An Inquiry Into the Legal Construction of
Crime

When Anglo-Indian legal commentators in the late nineteenth century praised the Indian Penal Code
for its targeting of “crimes peculiar to India,” they painted over the protracted struggles between self-
representations and antagonistic conceptions of group identity that revealed deep ambiguities at the
heart of the project of consulting “crime.” Through an examination of legal discourses surrounding
the “crime” of “dedicating girls to a life of temple harlotry,” the perpetrators of which were
identified as communities of “dancing girls” in the Bombay and Madras Presidencies, this paper
identifies the strategic deployment within legal discourses of representations of religion, group,
family and sexuality that permitted Anglo-Indian judiciary to accomplish the construction of the
“crime” of “dedicating girls to a life of temple-harlotry.” In identifying the triumph of
liberal/reformist ideology in the construction of this “crime,” the paper highlights the heavy reliance
of liberal/reformist ideology upon reconfigured (and sanitized) notions of religion, group, family,
and sexuality in the emerging modern consciousness of late nineteenth century India.

Sonal Patel, The Ohio State University
Sacred Texts of Newar Buddhism: Their Use in Ritual and Their Manifestation as Image

Buddhist religious rituals and various ceremonies throughout Nepal are conducted by members of
the priestly castes who perform the multiple rites with great technical precision and yogic
concentration. Their teachings are not only based upon and grounded int the methodologies of their
personal ritual specialists, but also in many doctrinal texts of Newar Buddhism that are considered
to be sacred, and hence worshiped. Further, priests’ manuals, although they do not hold the same
sacrality as doctrinal texts, are nonetheless teaching devices and aids for priests as well.

The main focus of this paper involves defining what these doctirnal texts and priests’ manuals are,
how they are used in ritual setting by Newar Buddhist priests, and the ways in which some of these
documents manifest themselves into images. Although the importance of these different types of
texts is manifold, they nonetheless share common threads as well: first, priests may use any or all
of these sacred books during a religious ceremony; second, the texts may manifest into various
artistic images that are present at the bahal or Buddhist monastery where the ritual is taking place.
In essence, what is of significance here is the entire notion of texts used in rituals and the prominence
of this practice throughout Nepal.

Archana Pathak, University of Oklahoma
Restricted Multiplicity




It has been argued that the communities of Indian immigrants in the United States are among the
major impetus and support for various conservative Hinduisms in India. The concerns addressed
in the proposed discussion will focus on the ways these communities evaluate and interpret Indian
traditional and contemporary art. The discussion will present political and ethical valuations used
by these communities. While there is no total homogeneity of criteria among such communities,
available research suggests predominant trends that shape these criteria,

Given such trends, the discussion will address specifically the judgements concerning the
representation of feminine images, inclussive of feminine sexuality and socio-political position. The
inreasing feminine voices in India warrant this discussion as one of the central topics in att.

Indira Viswanathan Peterson, Mount Holyoke College
Intersecting Ethnographies: Tanjore "Company" Paintings of Castes and Occupations and
18th Century South Indian

"Company" Paintings, made for Europeans by Indian artists in the 18th -19th centuries, have been
viewed as reflections of and responses to the interests of European patrons. Since they appear to
derive from the classifying and exoticizing European discourses on "caste", the "Castes and
Occupations” sets of paintings (the bulk of the "Company" genre) are particularly vulnerable to such
an interpretation.” I have argued that such paintings from 18th century Tanjore are in fact firmly
situated in indigenous discourses on jati (‘caste") and social relations, especially as refracted in the
innovative literary-dramatic genres patronized by the local elites (the Marathas and Palajyakkarar
"kings") of the petiod. The new genres portray a multi-ethnic, multi-lingual world, and were
performed before a large public. They focus on complex depictions of 18th century communities,
ranging from brahmins to the nomadic Kuravar, the very same 'characters' who appear in the
Company paintings. The newly-established elites' desire for imaginative representations of
heterogeneous selves and "others" that emerges in these dramas both intersects with and diverges
from the contemporaneous European ethnographic gaze, opening Company paintings up to
multivalent readings, and illuminating Indian agency in a transaction that has been viewed as having
been driven solely by an European program.

Carla Petievich, Montclair State University
Urdu Poets as Suffering Mistresses: Radha-Krishna Imagery in Dakani Verse

Among the more intriguing aspects of early Dakani Urdu ghazal poetry are its explicit employment
of Radha-Krishna imagery to invoke the pathos of the lover’s separation from the beloved; and
employment of a feminine narrator/ ‘gshig in verses of viraha. The author argues that the
employment of (a) “idolatrus “ images in early Indo-Muslim poetry; and (b) “Sanskritic”
terminology associated with the bhakti tradition -- which were both eventually excised from the
“classical” Urdu ghazal of the nineteenth and twentieth centuries -- indicate a process of negotiation
that took place in Urdu literature over several centuries as to how “Indian “ Indo-Muslim culture was
to be.




Shantanu Phukan, University of Chicago
Muslims as Hindus: Hindi as a Language of '"Conversion' in Mughal Lyric Poetry

This paper focuses on the possible motivations of Mughal Persianate authors in choosing to write
mixed Hindi-Persian verse. Hindi verse by Mughal Sufi and courtly authors has repeatedly been
viewed as a literature of mediation between Hindi speaking Hindus and Persianized Muslims.
Another conventional explanation invests this poetry with a Muslim intent to convert rural Hindus
by writing in Hindi-the language most familiar to them. Both views are in keeping with the modern
Hindu nationalist anxiety about the expansion of Islam and its allegedly hostile historical presence
in India. This paper focuses on a mixed Hindi-Persian lyric poem, Bikat kahani, by the
mid-seventeenth century Mughal poet Afzal. Although Afzal himself offers no commentary on his
motivations in composing the poem in two languages, internal textual evidence suggests that he used
Hindi to emphasize a feminine narrative voice, thereby heightening the emotional charge of a poem
in which the female lover (virahini) laments the absence of her male beloved. Later Mughal
commentators such as Valeh Daghestani offered explanations of this language hybridity by casting
the poet Afzal as a convert to Hinduism in keeping with the lyric convention of the Muslim lover
having to embrace kufr (disbelief} as proof of his single-minded pursuit of the beloved. Thus, far
from being a form of mediation between Persian-speaking Muslims and Hindi-speaking Hindus,
Bikat kahani was understood by medieval readers like. Valeh as a paradigmatic text in which a
Muslim proves his sincerity as a lover by displaying his conversion to Hinduism through his use of
Hindi.

Aravinda Pillalamarri, University of Wisconsin-Madison
Reading Dalit Literature

How does Dalit literature attempt to reveal the social and political oppression, in the form of silence
and invisibility, with which established ways of understanding language and literature are complicit?
How does Dalit literature disrupt this complicity by shifting the site of representation and attempting
to recreate the contexts of its production? To what extent has removal from context constituted the
prevailing standard of the literary and how does this replicate the ideology of caste? To the extent
that this pushes literature away from subject formation and mimetic reading, what relationship
between author and reader does Dalit literature make possible? In what way has the idea of language
as a deliverable commodity influenced our conceptions of the human and the literary? Reading
certain poems from the anthology of translated Dalit poems _Poisoned Bread_ I will demonstrate
the ways in which Dalit literature quetions these conceptions and demands new ways of reading.
I will also discuss the implications of translation and international reception on the meaning of this
literary movemnt.

W. Dennis Pontius, University of Michigan
Strategic Religion: The Politics of Orthodoxy Among the Tamang of Nepal

Changes in the value placed on religious activities can drastically alter the social order and local
level political economies. The resurgence of Tibetan Buddhist ideclogy among the Tamang of Nepal



has resulted in the transformation of their religious practices. This is particularly true for those
living in villages who were, until recently, under the direct control of the state. In these villages
other, non-Buddhist, religious forms and institutions were encouraged until quite recently. Now,
central to the rise of ethnic consciousness among Tamang throughout Nepal have come demands for
the return to Buddhist religious practice. In the Tamang villages of the Kathmandu valley this has
led to a profound change in the religious activities of villagers. This is not only seen in the types of
rituals participated in by lay people but in the make up of the religious order within these villages.
In this paper I will trace the life of one man who has managed to remain a religious leader
throughout this period of change.

Through an analysis of this man's life history I will show how the value placed upon various kinds
of religious practice have changed over time. I will pay particular attention to how these external
political considerations have influenced the religious activities of villagers and what this has meant
in the lives of both villagers in general and those involved in supplying them with the rituals
necessary in their lives. :

Leela Prasad, University of Pennsylvania
Talk About Eating Together: Upacara (Propriety) and the Negotiation of Caste in Sringeri

I analyse two oral narratives about public meal events in Sringeri, southwestern Karnataka. Known
for its Sankara matha, Sringeri shares the region's fame for upacara (translated from Kannada as
"appropriate conduct," "hospitality", or "sweet talk"), but it is a fame that has come to be criticized
today as ironic by visitors. This contested disrepute, in fact, makes residents more sensitive to, and
critically evaluative of, the performance of cordiality, and to the politics--and the aesthetics--of
managing cultural difference. One narrative describes meal arrangements made by the matha when
it hosted local residents and patrons from outside during a 21-day ceremony. The other centers
around the sharing of duties in hostel meals by participants from various communities. The central
issue in both narratives is the problem of how to delicately negotiate the question of caste while
organizing public meal events. Analysing various narrative frames, I explore how local
insider/outsider configurations, the matha's influence as "traditional" dharmic authority, and the
cultural emphasis on subtly managing social detail come together in the narratives. Notwithstanding
intricate Bastric stipulations, these narratives underscore how individuals negotiate the tensions
between prescribed and practiced modes of social conduct, and through these negotiations, illustrate
diverse possibilities for interpreting propriety.

Vijay Prashad, Trinity College
Sly Baba: Deepak Chopra in the American Imagination

Deepak Chopra is the Guru of the 1990s fortysomethings who provides the mystical feeling of the
1960s gurus (Maharishi) as well as the self-indulgent corporatism of the 1980s gurus (Rajneesh).
I will offer a detailed critique of his ideas on health and on the human personality as well as offer
a critique of his use of Ayurveda from a reading of Agnivesa's Caraka-Sambhita. The paper will
locate Chopra's ideas in relation to the crisis in health care in the US since the 1970s.



Omar Qureshi, University of Chicago
State and Civil Society in Pakistan

Postcolonial states such as Pakistan provide sites to examine relationships between ethnicity, civil
society and state. Their recent political history is usually marked by efforts at state-building within
the context of ideological debates and ethnonational challenges. Social science writing has assessed
Pakistan's political development by concentrating on state ideology and policy, i.e. state-building,
and slighting civil society. Because state and civil society are mutually constitutive, political
processes within an expanding civil society provide another means to analyze identity-based social
movements,

The paper accounts for the emergence of a mass identity-based movement in Pakistan. Identity
politics in turn can expand and strengthen civil society. I examine the ways in which state
sovereignty and legitimacy is reworked by subnational movements. State structure, I argue, depends
on discursive and institutional practices that mark a boundary between civil society and state. An
ill-defined and porous boundary between civil society and the state can affect the extent of state
sovereignty. Processes that legitimize state sovereignty go on within the complex public discourses
of civil society. I view ethnic nationalism as the deployment of contesting institutional and discursive
practices within civil society to interrogate and reformulate state legitimacy and sovereignty.

I explore the nature of civil society in Pakistan by producing a political history of the formation of
a "migrant" (Mohajir) identity among the urban population of Sindh province in southern Pakistan.
Mohajirs are an urban, largely literate minority group which dominates some of Pakistan's largest
cities. They are descended from Muslims who migrated from Muslim-minority provinces in India
to Pakistan after independence from colonial rule in 1947. "Indian" Muslims who led the movement
for Muslim separatism in colonial India took a leading role in state-building in Pakistan. In the last
two decades "Mohajirs" have moved from staunch supporters of Muslim autonomy in India, to
advocating official Pakistani nationalism, to pursuing a political identity based on ethnicity. As other
ethnic groups in Pakistan become upwardly mobile, Mohajir nationalism has been driven by relative
economic and political deprivation. More interesting is the Mohajir transition from mistrusting the
prospect of a centralized state in India to supporting then challenging the Pakistani state they helped
build. This shift in political objectives led Mohajirs to conceptualize a series of particularly subtle
views on the relationship between state, society and ethnicity. Meanwhile, their political practice
has oscillated between active cooperation and support of the state to selective opposition. My
research indicates that Mohajirs have attempted to devise a political doctrine that links its
post-independence contestation of state authority with a reformulation of the bases of state
legitimacy

and sovereignty,

Chitra Raghavan, University of Hlinois at Urbana-Champaign
Identity, Self, Personhood: What Does It All (Not) Mean?




Almost no other construct has excited as much attention as that of "the self" in fields as varied as
philosophy, anthropology, feminist ideologies, marxism, religious ideologies, and psychology.
Each field has tended to approach the study of the self from a particular, though often related,
theoretical standpoint, drawing upon different epistemologies to make its point. Consequently, there
is a profusion of meanings attached to labels such as the self, identity, and person. The confusion
and controversy regarding the construct of the self has heightened considerably in recent years, with
the criticism that the definitions of the self are often irrelevant and inapplicable to many cultures.
This paper will explore the different meanings attached to the constructs of the self, identity, and
personhood; how these meanings are derived; and why it is a worthwhile endeavor to continue the
pursuit of untangling the self. -

Lynn Rainville, University of Michigan
A South Indian Microcosm: Reuse, Recycling, and Trash in an Indian Village

Archaeologists usnally analyze architectureal remains, pottery, and craft items in order to understand
domestic organization and activities, Small finds (defined as objects under 3 c¢m in lenth), are often
ignored. I argue that an analysis of microdebris can provide information on commonplace daily
activities, while, in contrast, the larger remains often indicate rarer events, such as the disposal of
a shoe or a broken pot. Because of the rural Indian practice to reuse and recycle many items, a study
of microdebris, such as seeds, small pieces of paper, or other non-reusable items, is particularly
useful. To test the utility of this approach, I studied the daily disposal activities of three rural South
Indian families and analyzed soil samples from their trash pits. Analysis focused on both large and
small finds, screening the latter with .5 cm to 2 cm mesh screens. My results suggest that a thorough
analysis of both macro and microdebris is necessary in order to understand dally activities and the
impact of reuse in archaeological contexts.

Swarna Rajagopalan, University of lllinois at Urbana-Champaign
Tamil is My Mother; India is a Feeling in My Heart

The fiftieth anniversary of India’s independence is an opportune moment to re-examine all the bases of
Indian identity and statehood. Foremost among these is 'India’ itself. What is India? Is it a mystical bond
between the citizens of the Indian state, a shared political contract that is constantly renewed, a passport
or an accident of history and fate? Or is it something else altogether?

This panel draws on the ideas about and definitions of 'India’ culled by the panelists from their work in
three prominent Indian regions -- Uttar Pradesh, Maharashtra and Tamil Nadu. Together, they suggest
the beginnings of a counter-point to the Indian state's own self-definition. In light, too, of a central
government dominated by regional parties, such an effort is timely and topical.

Sumathi Ramaswamy, University of Pennsylvania
Mapping the Body Politic, Envisioning the Nation




J. B, Harley, the well-known historian of cartography, notes that "maps as an impersonal type of
knowledge tend to “desocialize' the territory they represent~-they foster the notion of a socially empty
space." Drawing upon material from twentieth-century Tamilnadu, this paper considers an alternate
tradition of mapping the body politic in which the nation is cartographically presented to its subject
citizens not as "empty social space, but as a known mother-figure as embodied in the images of Bharata
Mata (Mother India) and Tamilttay (Mother Tamil). Through an analysis of the "carto-images" of
Bharata Mata and Tamilttay as these appear in school textbooks, postcards, posters, and newspaper
cartoons, | ask what is at stake in cartographically deploying the female body to map the nation. And [
consider how such carto-images, even as they systematize a partlcular visual image of "India,” also
consolidate the notion of the nation as "motherland."

Barbara N. Ramusack, University of Cincinnati
Issues of Equity: Maternal Medical Facilities in Rural Mysore, 1880-1930

The princely state of Mysore established maternity hospitals in the 1880s in Bangalore and Mysore city,
its administrative and princely capitals, to reduce maternal and infant mortality. In subsequent decades
smaller municipalities and rural districts began to demand maternal medical care arguing that most of the
state population lived, worked, and paid taxes in these areas. . In this paper I will trace the extension of
maternal medical care first through the establishment of female dispensaries and the provision of
"scientifically” trained midwives and then in the 1920s and 1930s with the development of maternal
hospitals and health visitors. I will analyze the complex interaction among the Mysore durbar,
municipalities, and district boards over the issue of financing and managing these medical facilities, the
difficulties experienced in the recruitment and retention of medical personnel, the dilemmas involved in
attracting women to utilize these services, and the relationship between public and private, mainly
missionary, institutions, My tentative hypothesis is that the Mysore state durbar was most interested
in providing matemal health facilities in areas of particular economic significance, especially the Kolar
Gold Fields and the Malnad with its coffee and areca nut plantations.

Asha Rawni, University of Chicago
Politics of Enumeration: Ethnicizing 1dentity in Colonial North India

This paper will discuss how, through the enumerative strategies of censuses, gazetteers and linguistic
survey reports, the category of language was redefined and rearticulated in late 19" century colonial north
India. This genre of “enumerative writings”, otherwise, comumonly known as “official discourse™, not
simply facilitated the process of state rationalization in terms of counting and numbering of numerous
languages, dialects, and mother tongues of people but also advocated, in the process, the rationale for
standardization and homogenization of linguistic diversity. The paper engages with a set of such
enumerative practices which aimed at objectifying and ethnicizing the linguistic landscape of north India
from 1900 to 1950. Tt argues that to treat these writings as simply ‘techniques’ of control, authority and
legitimacy on behalf of the British colonial state does not allow an agency of ‘resistance’ and protest to
the people who constantly argued and debated over these categories. It is therefore, necessary to look at
its other side, that is, how a ‘strategic reversibility’ of the enumeration process was intimately a part of
the larger nationalization or nativization project on the part of both the colonial state and nationalists. The



paper will engage with a set of enumerative writings prepared by several colonial officials, linguists,
ethnologists, census commissioners, gazetteers writers and survey reporters and will show how a dialect
of universalization vs particularization, individualization vs collectivization, homogenization vs
heterogenization was central to the problematic of Hindi and Urdu linguistic identity conflict during this
period. At the same time, this larger process of quantification could not work without its immediate
consequences for the community identity politics based on re-alignment of caste, religion, race, and
language identities.

Brinda Rao, University of California-Berkeley ,
Post-Colonialism, Gender, and "Indigenous' Cosmetics: Mythologies of Beauty and Womanhood
in India and Abroad

Focusing on the recent attention paid to the globalisation of capitalism and the production of desire for
consumption of multiple and fractured authenticities, the purpose of this paper is to explore the relevance
of indigenous forms of cosmetic knowledge to the operation of international economies, and its links to
the reconfiguration of specific notions of nation, gender-identity and class in postcolonial India. This
paper will examine the process of "disembodiment" of indigenous scientific knowledge, especially as it
relates to the alternative cosmetic industry. I am seeking to understand the conditions under which this
knowledge has "migrated" to diasporic contexts in the West to produce specific notions of "eastern"
beauty and authenticity, on the one hand, and equally specific, static, and colonial djstortions of subaltern
gendered subjectivies in India. Using examples from media advertisements in India and the United States,
I discuss the double-sided process through which, on the one hand, images of India in the diasporic
imagination are filtered and consumed through essentialised versions of beauty and ethnicity, and on the
other hand serve to provide a reconstitution and rationalization of new urban, middle class gendered and
"hybrid" subjectivities.

Chandra Mouliswara Rao, Sri Venkateswara University
Federalizing Indian Politics - The Role of the Telugu Desam Party -- A Study

The Federal spirit enshrined in the Constitution was never allowed to come to fore during the Congress
Rule at the Centre in India. With the declining influence of the Congress since 1967 and the emergence
of the Non-Congress national and region~ parties on the Indian political scene, the Federal mechanism
started asserting itself in the functioning of the Indian Polity and the centre-State Relations.

The emergence of the Telugu Desam Party in Andhra Pradesh in 1982, its electoral landslide victory in
1983, its roje in the formation of the Southern Chief Ministers Council in 1983, holding of the seties of
conclaves of the Non-Congress leaders, the Appointment of the Sarkaria Commission on Centre-State
Relations in 1983, formation of National Front in 1989, its call for restructuring of Centre-State ties in
favour of devolution of powers to the States, formation of the Federal Front of Regional parties in 1996,
its President and Chief Minister Chandra Babu Naidu, AP. playing the role of the architect of the United
Front consisting of 13 National and Regional parties at the Centre, its role in the replacement of the BIP
Government at the Centre by the United Front, the fire-fighting role played by the Supremo of the Federal



Front in reinstalling the United Front Govemment under a new leader, Mr. Inder Kumar Gujral in 1997,
are highlighted in this Paper, providing an analysis of the role of regional parties in national politics thus
federalising the Indian politics on the foundations of the hitherto existing structure of the one party
dominance of the Congress Party, relegating it to the place of a supporting dispensation without allowing
it a share in the Governmental power at the Centre.

Nalini Rao, Amarillo Museum of Art
The Art and Role of Hindu Monasteries in South India

The paper is an original investigation into the art and social role of South Indian Hindu monasteries
known as Mathas or Matams in the context of South Indian religion and history. It is an enquiry into
the origin and growth of these widespread institutions in relation to the Hindu temple, Buddhist and
Jain monastery (vihara)2 and the ancient Indian educational institution (gurukula and agrahara)
through & visual analysts of its art and architectural form Issues that will be discussed include the
role of the individual, ideclogy, caste and philosophical schools in the growth of sectarian
mathas; royal patronage and features of medieval kingship in the development of monasteries: and
incorporation of feeding, as well as iconic and aniconic worship in its form and function. My central
argument Is that the matha may be seen, in visual form as an institutionalization of the guru. -

Vyjayanthi V. Rao, University of Chicago
Displacement and the Normative Orders of Place: Notes on Subjecthood, Citizenship and
Archaeological Transformations of the Past

The construction of the Srisailam Dam over the River Krishna in Andhra Pradesh, India entailed the
displacement of more than 100,000 persons from an area covering around one hundred villages due to
the submergence of these villages. Prior to the submergence, the State Department of Archaeology and
Museumns undertook a remarkable project to 'rescue” more than a hundred monumental Hindu temples
located in these villages, by physically dismantling them and reconstructing them at specified sites in the
areas resettled by displaced villagers. Of the 20,000 families displaced by the construction of the dam,
nearly half availed of legal remedies against the state over compensation, some claiming ownership rights
over Jands occupied under various ‘traditional' tenures such as Inam (Gift) which were deemed as being
vested in the state subsequent to the passage of laws abolishing such 'traditional' tenures. This paper
locates an emergent space for such 'traditional rights and tenures and the social relations they embodied
" between the complex (and historically 'past’) political practices of gift (Inam) channeled through the
functioning of one "rescued" temple (of the Sri Vaishnava sect) as a social, economic, religious and ritual
space prior to submergence and the administrative practices of modern states (colonial and national) in
disposing with the legally non-modem forms of right and interest. The transformation of these social
relations, it will be argued, signals a shift in local understandings of subjectivity and the emergence of
a notion of a national citizen-subject not only through a transformation of the ritual contexts in which
local subjects are produced but also through the archaeological intervention into a local space of memory
and the integration of this space into the bureaucratic-national space-time.



Mohammed Rashiduzzaman, Glassboro State College
The Islamic Critique of Economic and Media Globalization in Bangladesh

I wish to concentrate on Bangladesh with reference to the Islamic parties and the orthodox Muslim groups
reactions to economic internationalization, media globalization and cultural “domination” (through the
NGOs). I have recently completed a paper on the Islamic groups response to women's development and
the NGO's in Bangladesh which will be part of Sic resources for my presentation,

Chandan Reddy, Columbia University
Local/Global: The Queer Aesthetlcs of Shyam Selvadurai's Funny Boy and Shani Mootoo's Cereus
Blooms At Night

Together with recent inquiry into the internationalization of capital and the formation of transnational
economies within national territories has been a consideration of diaspora cultures in the North and “new
social movements” in the South. Within this double focus we might say that while capital extends its
universality globally, the forms of articulation against capital remain situationally specific. This paper
will build upon the notion of “new social movements™ by extending that concept’s meaning to encompass
the “movements” or shifts in aesthetic forms for figuring and representing new social subjects:: More
specifically, the paper focuses on two South Asian diasporic novels -- Funny Boy and Cereus Blooms At
Night -- which take place in Sri Lanka and Trinidad respectively, to ask how a “queer aesthetic” might
contribute to the representation of the experience of globalization in two different postcolonial contexts.

Russell M. Reid, University of Louisville
Nutritional Assessments from Available Indian Anthropometric Data

While there are many kinds of data that have proven useful in the assessment of nutritional status of
individuals and of populations, anthropometry (measurement of the human body) has proven to be
especially useful for field assessment. Often, the appropriate data are already available, having been
collected for other purposes. This paper uses published data on adult males from the 1971 "All India
Anthropometric Survey" to show how the "Body Mass Index" can be calculated from individual heights
and weights to provide useful insights into variation in nutritional status both within and between castes.
For example, an examination of the data from rural Haryana indicates that predominantly landed
communities such as Jat Sikhs and Rajputs were, on average, significantly better nourished than either
Brahmins or Harijans. Analysis of such published data also provide useful historical data when assessing
secular trends in growth and development.

Beatrice Reusch, University of California-Berkeley
The Rg Veda and the Aryan Migrations




The Rg Veda is not the oldest archaeological piece in an Indo-European language. Hittite tablets are. Yet
since this panel's focus is discussing how or whether speakers of a specific Indo-European language, an
Aryan language that is, migrated into South Asia a few millennia ago, then the Rg

Veda is unavoidable. The Rg Veda is the oldest literature on the planet written by Aryans, for Aryans,
in an Aryan language, having Aryans as its protagonists. It was never engraved on stone or placed on the
bottom of a pyramid, but its every word is remembered to this day -- at least in one of its recensions.
Back in 1954, Emeneau (University of California, Berkeley) defined the entering of "the speakers of an
Indo-European language into India over the northwest passes" as a "linguistic doctrine.” Time has shown
his statement to be accurate. My paper's purpose is not to perform any historical, epistemological, or
ideological analysis of the doctrine. I will simply try to examine from a linguistic and philological
perspective some Rg Vedic words and passages that have been or may be taken as indications of the
coming of the Aryans from outside South Asia. My intention is to keep the text within its own textual
context and thus let the data speak for itself. Albeit modest, this is not an easy task. One recent translation
of some selections from the Rg Veda was dedicated "To all those who have occupied themselves with
the Rg Veda and endeavored to understand its meaning."

Valerie Ritter, University of Washington
Nature and the Ambivalent Erotics of Modern Hindi Poetry: Hariaudh, 1865-1947, and Nirala,
1896-1961

Ayodhyasingh Upadhyay "Hariaudh's" epic poem Priyapravas (1914), and his collection of Braj poetry,
Rasakalas (1931) expressed the ambivalence of his generation of poets toward the erotic content of
dominant poetic genres in Braj Bhasa. Beyond the didacticism that often characterizes Hariaudh's style,
his ambivalence was resolved through the use of particular poetic devices that were already part of the
existing vocabulary of alankar, yet provided a framework for the transformed erotic content of Chayavad
poetry. In the latter, nature became the screen upon which the activities of the lover and beloved were
projected. Hariaudh's use of nature began to unmoor poems from their original allegorical referents in
Radha and Krishna and riti lovers to create a pointedly modern aesthetic in which nature itself was
deployed in reassessments of ideal love and the poet's own voice. My paper will use examples of Braj
Bhasa poetry by Bihari and Raslin,Dwivedi-era poetry (primarily of Hariaudh), and poems of Nirala to
illustrate the disjunctures and continuities found in the new Hindi poetic genres of the time.

Paul Robbins, University of Iowa
Occupying the Ecologies on the Global/Local Border

Global environmental initiatives continue to drive and be driven by a declensionist discourse; the
language of struggle against the forces of desertification, deforestation, and biodiversity decline is
consistantly evoked in Indian environmental policy. Locally, environmental narratives center on
productivity, inclusion, and exclusion; the priorities of production and the politics of sovereignity
dominate stories of environmental change in village Rajasthan. These two languages and priorities
encounter one another in the daily life of producers and managers who adapt, adopt, and transform global
and local environmental languages to the practical problems of their lives. In particular, local State



Forestry planation officers occupy the space between global environment and local cultural ecology. This
paper focuses on the ecological priorities and daily politics of these officals. Here, the often assumed
divisions between the global and the local fall apart, leaving an indeterminant and highly contested
environmental terrain,

Lloyd I. Rudolph, University of Chicago
Medievalism, Nationalism, and Romanticism in the Making of Tod's Ra;asthan

Why and how did James Tod construct the metaphors and narrative of his two volume Annals and
Antiquities of Rajasthan [1829 and 1832] in terms of feudalism, neo-classicism, Romanticism and
nationalism? And how did his text influence imperial and Indian historiography and early, particularly
Bengali, nationalist tropes and narratives?

I address these questions by inter alia examining and interpreting chapter I of the second part of volume

I, "Sketch of a Feudal System in Rajasthan" where he tells us "I had ample abundant sources of
intelligence to guide me in forming my analogies; Montesquieu, Hume, Millar, Gibbon. The most

important for forming his analogies is the least renowned today, Henry Hallam's View of the State of
Europe during the Middle Ages. First published in 1818 and running through eleven editions in England
and four in America, Hallam's Middle Ages unlike the works of the other authors Tod singles out, failed

to achieve canonical status but for Tod writing in the 1820s it loomed larger than the others. We find

evidence too of the influence Europe's burgeoning neo-classicism, Romanticism and nationalism,

particularly as they are manifest in the "Hellenic" Greek "nation's” rebellion in 1821 against the despotism

of the Ottoman Turks.

Finally I consider how Tod's text shaped British imperial ideology, e.g. India's princes as loyal vassals
of the Queen Empress, the theory of the martial races; Rajput conceptions of themselves as valorous
warriors and ancient ruling dynasties; and nationalist conceptions of heroic hlstory and resistance to
despotic imperial rule.

Clara Sacchetti, York University, Canada
Colonial Encounters: Single-Lady Missionaries in India, 1870-1900

Feminist history underscores the important role middle-class Victorian "western” women played
promoting British colonialism. This was especially the case in late-19th century India, where evangelists,
government agents, and sojourners generally believed that India was not an entirely "savage" or
"barbaric" place; an ideal that allowed "western" women - albeit mostly as wives of colonial agents or
missionaries - to travel to the Orient. My paper explores the various ways in which Victorian
constructions of Indian womanhood helped to open up spaces for "western” women to participate in the
colonial project ~ especially single-lady Baptist missionaries from Canada. At a time when Victorian
women were circumscribed in the private sphere and metonymically indexed by their reproductive
abilities, the single-lady missionary, who was neither a mother nor a wife, constituted a "deviation" from
the norm. To legitimize this "deviation," missionaries fashioned an image of Indian womanhood as a
"degraded” but powerful force in the modernization of Indian society. By evoking these two polar



discourses, single-lady missionaries were able to expand Victorian conceptualizations of "western”
womanhood and, by extension, their role in the colonial arena.

Lawrence Saez, University of Chicago
Rethinking Indian Federalism: The Significance of the Sarkaria Commission for Centre-State
Relations

On June 5, 1996, the newly appointed United Front government released a "Common Minimum
Programme" (CMP). A centerpiece of this document was the United Front's strategy with respect to a
redefinition of federal relations in India. The CMP called for the implementation, through administrative
and legislative action, of the recommendations of a 1988 governmental commission called the Sarkaria
Commission. For that purpose, the CMP invoked a two-track policy. The first track entailed the
implementaton of those Sarkaria recommendations "on which there is a broad consensus." The CMP also
proposed a second track which called for a "high level commitiee to review and update the
recommendations of the Sarkaria Commission." On July 7, 1996, Prime Minister Deve Gowda appointed
Orissa's Chief Minister, J.B. Patnaik, to prepare a paper on recommendations of the Sarkaria Commission
in consultation with other veteran Chief Ministers.

This paper examines some of the key provisions of the Sarkaria Commission. The paper first analyzes
the context under which the Sarkaria Commission was constituted. It then examines the Sarkaria
Commission's recommendations in light of some of the key debates brought to light in the responses to
the Sarkaria Commission. The paper goes on to argue that the debates about federalism as embodied in
the Sarkaria Commission Report did not illustrate a simple difference in approach to centralization and
decentralization of federal power. Instead, borrowing Alexis de Tocqueville's terminoloy, the debates
about federalism in the Sarkaria Commission showed differences in approach with respect to
centralization and decentralization of administration, but a consensus with respect to centralization of
government. The paper concludes with an analysis of the limited legislative efforts to enact some
recommendations of the Sarkaria Commission and its prospects for successful implementationn under
the United Front government.

A. Whitney Sanford, Iowa State University
Negotiating Braj Cultural Tensions Through Poetic Vision

Tn Braj bhakti, icons of the deity - whether presented through verbal and visual media - lead the bhakta
inward on a cognitive pilgrimage which transforms the bhakta's perspective from laukika to alaukika.
These iconic images function as code for the bhakta; each detail triggers culturally constructed
mytho-poetic associations which strengthen the bhakta's identification with the lila. Balarama - like
Krishna - represents an amalgamation of disparate threads which coalesced over time, yet, Balar E5Sma’s
cultic antecedents (naga, yaksa and agricuttural) represent multiple cultural tensions which render him
an ambivalent figure. Images of Balarama - poetic and visual - mediate tensions between representations
of urbanity and the rural; pastoral constructions of nature and the raw aggression of an "unconstructed"
nature compete for self-expression through

Balarama.



Priya Sankalia, University of lllinois at Urbana-Champaign
A Regional Spatial Analysis of Forts in the Chitradurga Area, Karnataka

Anthropological and ethnohistorical studies of the poligar chiefs in South India have demonstrated the
changing construction of kingship in medieval south India, This paper explores this change through the
archaeological record with a spatial analysis of the forts and fortifications in the Chitradurga area of
Karnataka. The observed proliferation of military architecture in the region is offered as a premise based
on the post 1565 downfall of the Vijayanagara empire, and its resulting economic and political dynamics.
Using gazetteer information, Survey of India map data and a GIS approach, this paper will analyze these
political and economic interactions that possibly manifested a distinct archaeological signature.

Stuart Sarbacker, University of Wisconsin-Madison
Yoginis and Dakinis: Goddesses on the Threshold

The religious cults surrounding the Yoginis and Dakinis demonstrate a process of interpretation and
re-interpretation of myth within the regions of Northern India, Nepal, and Tibet. In the Hindu tradition,
the Yoginis are associated and identified with marginal and malevolent figures such as the Goddess Kali,
the Matrikas and Grahas, sorceresses and graveyard spirits, and female ascetics and yogis. In Buddhism,
though the malevolent appearance of the Yoginis and the Dakinis remains, there exists a strong
association of these goddess-figures with the conception of prajna, or wisdom, and certain historically
important female ascetics and meditators. A diversity of scriptural bases and identifications are found
within Hindu and Buddhist literature which detail the particularities of each cult with regards to initiation
and outer and inner objects of ritual worship and meditation. The relationship between the valuation of
these mythic figures and the role and activity of women and the "feminine principle" within these
traditions is an issue which has been explored in the works of authors such as Shaw, Klein, Gross, and
Willis. These studies also provide a reflective example of the extension of the influence of these mythic
forms upon American culture. We argue that the Yoginis and Dakinis can be understood to be "on the
threshold" in several respects. Often associated with malevolent and dangerous forces, they stand on the
margins of life and society. As initiators, they stand on the threshold between ignorance and wisdom.
As women they epitomize an ideal of autonomy which breaks down cultural and religious boundaries.

Mahua Sarkar, Johns Hopkins University
Hindu Perceptions of Muslims and the Problematic of Muslim Identity in Late Colonial Bengal

Recent pioneering work on Muslims, in general, and Muslim women, in particular, has shown that
identity tensions among Bengali Muslims in late colonial Bengal arose chiefly, if not solely, out of their
efforts to reconcile an inherited “Islamic” (i.e. Perso-Arabic) culture with a new indigeneous (Bengali)
one. The present paper both builds on and seeks to go beyond this existing scholarship. It argues that the
identity question amongst Muslims in late nineteenth and early twentieth centuries stemmed at least as
much from the prevailing constructions of these identities, the “Islamic” and the "Bengali", in currency
at that time--constructions engineered by a dominant Hindu community. The paper cites articles from



contemporary Bengali periodicals to show that Muslims were not only aware of negative representations
of themselves, but were involved in actively contesting them in their efforts to forge a Bengali Muslim
identity.

Laxman D. Satya, Lock Haven University
The Impact of British Colonialism on the Land, Water, and Forest Resources of Berar (Central
India) in the 19 Century

This paper will address the impact of cotton cultivation on this region. It will analyze how the gradual
extension of cash crop agriculture led to large scale ecological disturbances. It will study the impact of
colonial pressure on traditional irrigation methods, water and forest resources of Berar. How did colonial
exploitation lead to deforestation and dislocation of forest dwellers? How did the traditional agricultural
society ad-just to the drastic change brought about by colonial technology like railroads, telegraph,
metalled roads, steam gins and presses, etc. A general rise in temperature and the scarcity of water for
human and animal use will be seen in the context of changing ecological landscape. How did
environmental change lead to the rise of diseases like cholera, smallpox, malaria, plague, fever,
bowel-complaints etc.? In what ways did colonialism lead to the decline of food availability and famine?
There is certainly a connection between famine and ecological change. This paper will critically examine -
this connection.

In summary the paper will look at the overall picture of the environment and analyze the impact of
colonialism on it. This will be undertaken through the study of changing demography, human migration
pattern, disease, temperature, rainfall, weather pattern, cropping pattern, water salinity, soil condition,
floral and faunal condition, land use, etc.

Mathew Nelson Schmalz, University of Chicago
Tales Untouchables Tell: Counter Myths Among Landless Laborers in Eastern Uttar Pradesh

Based upon ethnographic research in the Ballia District in Eastern Uttar Pradesh, this paper examines
how untouchable landless laborers have developed their own counter mythology. In so doing, they
attempt to reclaim an indentity which they believe the prevailing culture has either hidden or distorted.
The counter-myths told largely concern the Ramayana in which Ravana becomes a revolutinary crusader
for social justice with Hanuman portrayed as a libertine and rapist. Such reinterpretations of Hindu myths
stand alongside more political stories which claim that the scheduled castes were the original inhabitants
of India who, after Independence, were destined to establish the independent state of “Chamaristan,” only
to have such aspirations thwarted by Gandhi and Nehru. The paper concludes by considering how these
counter-myths draw upon a variety of political and cultural movements resisting untouchability and
constitute an analysis and critique of what are considered to be the dominant themes in Indian life.

Carolyn Woodford Schmidt, Independent Scholar
Bodhisattva Images with Floral- or Jewel-Wreath Attributes in Buddhist Art of Ancient Gandhara




At some point, seemingly during the late second or early third century A.D., sculptors in Buddhist ateliers
of Gandhara began to produce large schist images of turban-wearing Bodhisattvas that carry floral or
jewel wreaths. While these large examples exist as isolated images long removed from their original
iconographic contexts, the life-size or half-life-size scale of the images and the technical skill with which
they were carved place these Bodhisattvas among the finest examples of early

Mahayana Buddhist art from South Asia. Held in the proper left hand, the use of the floral or jewel
wreath attribute appears to be unique to the Bodhisattva tradition of the northwest sector of the
sub-continent. No examples have been recovered from Buddhist communities that were also active at
this time in the Mathura region or regions to the west of the Safed Koh.

An approach that offers possibilities for supplementing information that can be developed from early
Mahayana literary preferences, stylistic characteristics, and archaeological reports is comparative analyses
focussed on small-scale stone panels and stelae from the same period and region. Several diminutive
relief images that replicate the characteristics of large, individually sculpted figures offer invaluable
ingight into iconographic developments by providing models for the reconstruction of

Buddha triads and other programmatic features.

Peter L. Schmitthenner, Virginia Polytechnic Institute and State University :
Telugu Identity Arising out of Resistance to the "' Orientalist' Construction of Modern Telugu, ca.
1840-1875

This paper examines and compares works constructed during the mid-nineteenth century that were aimed
at legitimizing an emerging prose literature in Telugu. On one side were descriptive grammars, lexicons,
and accompanying texts that were largely the product of Western influence and incorporated colloguial
spoken usage of Telugu. The chief representative author of such works was C.P. Brown, known
particularly for his Telugu-English and English-Telugu dictionaries (both were first published in 1852),
and, to a lesser extent, for his Grammar of the Telugu Language (1840; rev. 1857). Contemporaneously,
native Telugu scholars wrote prescriptive grammars, lexicons, and accompanying works. Prose defined
by such works was largely guided by classical Telugu and Sanskrit grammatical rules for writing poetry..
The chief representative of this latter category of works was Baalavyaakaranamu , a grammar written by
Paravastu Cinnaya Suri and first published in 1858. Until recent times, such prescriptive works have
retained greater authority over descriptive works. Thus, in the "modern" vernacular construction of
Telugu grammar, native (particularly brahman) agency appears to have been much more influential than
any colonial-based forces.

Charles M. Schweik, Indiana University
Using Spatial Information to Understand Forest Change and Community Dynamlcs A Case from
Nepal

In most settings, the forest composition we witness today is a product of temporal anthropogenic and
nonanthropogenic disturbances. Any investigation dedicated to understanding human impact on forest
resources therefore requires the collection of information on the condition of forests across multiple time



periods. Or does it? Scholars from geography, anthropology and other disciplines have long been aware
of the informing nature of spatial relationships: human actions from a previous

time often leave their imprints in today's landscape. Traditional empirical studies of forest condition
typically ignore this type of information and rely on aggregated forest-level indicators developed from
aspatial plot-level analyses. This paper conducts a spatial analysis of one particular important forest
product species using geographically referenced forest plots collected in the southern Siwalik hills of
Nepal. After accounting for the natural spatial distribution of the species and physiographic influences,
an unexpected geographic pattern is discovered. This pattern is best explained through an understanding
of the forest governance structure and the social inequities that exist between villagers within the forest
user community.

Martha Ann Selby, Southern Methodist University
The Sign of the Bangle: On the Symbolic Life of an Object in Early Indian Poetry

Inspired by Roland Barthes' 1953 essay "The World as Object," this paper will trace the symbolic life of
a single item, the bangle, through several centuries of poetry and across three distinct poetic traditions.
I will be drawing poems for close analysis from various classical anthologies, including the Sanskrit
Subhasitaratnakosa and the Amarusataka , the Old Tamil collections Narrinai and Ainkurunuru , and the
Mabharastri Prakrit Gathasaptasati and Vajjalagga. The goal of the paper is to demonstrate the diverse
ways in which poets from three discrete traditions have understood and incorporated into their
compositions a solitary object common to their physical and literary environments, and, in turn, how
audiences well-versed in aesthetic convention should ideally process this object in the act of "reading.”

Sagaree Sengupta, University of Wisconsin-Madison
The Pleasures of Prejudice: Bharatendu Hariscandra's Social Satires

My paper will discuss the ambivalent motivations behind the stereotypes found in social satires written
by the 19th-century Hindi and Brajbhasha writer Bharatendu Hariscandra. In addition to over-colorul
content that unavoidably connects these short dramas to the milieu of their composition in spite of
Hariscandra's "classic” status in Hindi literary history, the plays embed implications about the very nature
and value of dramatic performance in the Indian context.

Jim G. Shaffer, Case Western Reserve University
Migration, Philology and South Asian Archaeology

Prior to the development of archaeology as a distinct discipline, philology, or historical linguistics, was
academically and publicly believed to be the only field of investigation that could provide insight into
historically unknown human arenas. An important element in this approach was the widely held
association of linguistic and cultural change with specific peoples, or "races", and their movement across
the landscape. Such beliefs persists in South Asia which is routinely depicted as little more than a host
of series of migrations, or diffusionary influences, from the West. Certainly the most significant, and one
of the earliest, of these migrations was that of the Indo-Aryans. Archaeological research now indicates



this traditional hypothesis of an Aryan invasion into South Asia is unsupported by the emergent data.
Rather than an invasion or diffusion from the West, the South Asian archaeological record indicates
cultural continuity and internal changes which are consistent with the traditional Vedic accounts. A
discussion of these developments and how they affect our understanding of not only South Asian cultural
history but also that of the more expansive paradlgm of Indo-Aryan (European) linguistic theory will be
presented.

S. Shankar, Rutgers University
Poison, or Committed Literature in the Age of Global Capltahsm

Writing in the age of global capitalism should be a poisonous activity. Committed literature (to resurrect
an old, discredited term) , like poison, must course through the body of global capitalism, leaving
dissolution and change behind. Like poison, committed literature is not outside the body it corrupts. It
has no way of moving about in the world--of finding distribution as people in the. industry of publishing
might say--except through the channels that global capitalism itself makes available. Today, committed
writers must be assassins, injecting poison into the veins of global capitalism. Our venomous objective
must be two-fold-- the spread of anti-capitalist ideas through our writing; and the dislocation of the
big-business practices of publishing, the circus that is the marketing of literature. It seems to me the first,
though apparently more substantive, is easier to achieve than the second.

At this point, a note of caution is in order. Is it not possible that by actively participating in the
production of committed literature global capitalism reviews the substance of the criticism against it,
coopts it and fortifies itself? It is possible, even probable, that to global capitalism committed literature
is not poison but a vaccine. Is it not appropriate to say then that through committed literature global
capitalism actually renews the vigor of its antibodies, retools the mechanisms of its defences?

I wish there were a simple answer. I will read an excerpt from my novel A Man of Where I Live and
some poetry (including sections from the poem that was published in Contours of the Heart) not as a way
of setting out an answer but rather to illustrate a dilemma.

Amita Shastri, San Francisco State University
Indian Tamils: The Ceylon Citizenship Act and Sri Lankan Politics

The current ethnic conflict in Sri Lanka has led scholars to analyze the past in a effort to discover the
roots of the present crisis. Several studies have focused on the sectarian nature of the Sinhalese nationalist
ideology and politics that developed in the late nineteenth and early twentieth century. This paper
examines a neglected aspect of this ideology and its consequent policy--the particularly conservative and
illiberal bent it acquired in relation to the Indian Tamil population as tragically evident in the citizenship
and franchise laws which were passed by the local elite soon after independence, In this essay, I argue that
in the complex 'nested" calculations of high politics, the actions of D.S. Senanayake and his colleagues
were rife with economic and political calculations, which could and did lead to explicitly ethnically
divisive outcomes; just as much as did the more explicitly articulated ethnic policies of S. W. R. D.



Bandaranaike later. I show that the new laws critically altered the electoral balance between the various
ethnic groups, and had a crucial bearing on the political and electoral possibilities for coming to power
in the following period, with fateful consequences for ethnic relations within the polity as a whole.

Elora Shehabuddin, Princeton University
Defining the Illicit: The Politics of Adultery in Rural Bangladesh

Although adultery is not recognized as a criminal offense by the

Bangladeshi state, over 60 women have been whipped, stoned or, in one instance, burnt at the stake, on
charges of adultery since 1993. These punishments have been meted out in the form of fatwas [Islamic
judgments] by village salish committees [mediation councils] comprising social and religious community
leaders.

Through a detailed exploration of the reformed Muslim family law code espoused by the state and of
customary laws, which are based on tradition and local interpretations of Islam and generally inform
salish decisions, my paper analyzes the factors that have permitted local elites to take the law into their
own hands in this manner. [ explore the extent to which these rival codes reflect the concerns, interests
and actual practices of impoverished Muslim men and women. I-argue that their ignorance of the law,
along with a lack of faith in the state's ability to enforce its own laws, protect the weak, and uphold public
morality, lead the rural poor to dwell largely outside the nations formal legal structure shunning courts
in favor of informal salishes , for example rendering them, in the process, susceptible to exploitation by
the rural elite.

Mohan N. Shrestha, Bowling Green State University
Recent Migration Patterns in Nepal

Population migration in Nepal is not a new phenomenon. However, it was only in the 1991 census, a
question on the place of residence one-year prior to the census was administered, It was reported that
91,000 people or 0.5 percent of the total native born population aged one year and above changed their
place of residence from one district to another district. Out of these total migrants, 59,000 people moved
across their geographical regions. More than half of these migrants came from the Hill Region, followed
by the Terai and the Mountain Regions. Major destinations of these migrants were the Terai Region,
particularly the Eastern and the Western Terai Regions. The only Hill Region that gained population
through the in-migration during this period was the Central Hill Region. With this rate of population
migration, it is imperative that by the year 2000, the population of Terai Region will be equal to the
combined population of the Hill and the Mountain Regions. If the present uncontrolled population
migration continues, it will perpetuate economic poverty, social injustice, and ecological imbalance not
only at the origin, Mountain and Hill Regions, but also at the destination area, the Terai Region.
Therefore, this exodus of people from the hills and mountain areas in the north to the fertile plains in the
south should be looked at not only as a Symptom of population pressure and ailing agricultural economy,
but also as a possible cause of failure of future national development process itself



Nanda R. Shrestha, Florida A&M University
Common Land and Common Tragedy: Any Common Ground?

Land is not just a feature in the grand configuration of Nature; it is also a vital resource, imbued with
social and cultural meanings because it is a source of social status and cultural roots. Land is what gives
peasants their rootedness, what gives a peasant society like Nepal its economic character and grounding.
By definition, common land can be viewed as a resource that anybody (or any class member) can claim.
‘There are three competing forces that lay claim to this resource in the Tarai. They are: the State, the
(local} dominant class, and the landless and near-landless (the dependent class). Admittedly, the division
between the State and the dominant class is somewhat tricky because of the fact that the State's ruling
class is generally the dominant class in society. In this sense their interests certainly overlap. Yet their
diverse interests cannot be ignored. While the state as a ruling class is vested with the duty of protecting
its dominant class interest, the state as a ruler composed of certain factions or individual members of the
ruling class is keenly interested in preserving its own factional or individualized priorities, that is, to
maintain its powerhold and hence the spoils of their power and authority almost at any cost. Such a power
and class configuration and contestation over common land has historically led to common tragedies,
both for poor peasants and commeon land resources. Yet missing from this picture is any common ground
that can bind the three competing forces together for a common cause, that is, to protect the ecological
sanctity of the land as well as the economic security of the poor. It is these issues that my presentation
will explore. o

Jael Silliman, University of lowa _
Crossing Borders, Maintaining Boundaries: The Life and Times of Farha, a Woman of the
Baghdadi Jewish Diaspora, 1870-1958

This paper recreates the everyday lives of middle-class Baghdadi women through the narrative of Farha,
a member of the Jewish Diaspora of Calcutta, India. Farha, born in Baghdad, came to Calcuita to marry
apetty trader. Then she travelled with her husband on several of his trading ventures across the Far East.
She later set up her own small businesses in Calcutta, including an import-export trade in Jewish food
and ritual items to support her family. Through her narrative the conceptual, material and spiritual worlds
of middle to lower middle class women are examained from multiple locations. The roles women played
in community are explored. The paper raises several questions related to issues of identity, travel and
diaspora. While Farha's life encompassed a great deal of spatial and geographical movement, she always
stayed in one location - "The Baghdadi Jewish Community." Her travel was more about sustaining and
recreating the diaspora community than an individual's encounter with "otherness." The paper broadens
notions of who was travelling and for what purposes in the 19th century in the East and Far East paying
particular attention to the role of gender in coloring those experiences.

Robert A. Simpkins, University of Wisconsin-Madison
The Writing System of the Indus Valley Civilization in Context and Comparative Perspective

The world's earliest writing systems tend to be invented/adopted for limited use, and later co-opted by
other sectors of society for increasingly diverse purposes. The largely undeciphered script of the Indus



Valley Civilization appears to be no exception to this pattern. But over the course of the possibly 900
years (ca. 2800-1900 B.C.) of its existence, there is still no evidence of its use in the diversity of contexts
found in other early civilizations. The recent excavations of the Harappa Project in Pakistan have
provided a chronology (still in development) for inscribed objects which, while showing increased
diversity in repertoire of forms with which it is associated, suggests a still-restricted use of writing across
Harappan society. This paper will compare the development and use of the writing system of the Indus
Valley Civilization to other cultures, and develop criteria by which a contextual "ethnography of writing"
can be applied to an archaeological context. It will also outline how the categories of form, material and
message intertwine and can be tested against the interpretations given here and elsewhere.

Natasha Singh, Sarah Lawrence College
Writing and the Burden of Representation

This paper will examine issues facing writers and, in particular, writers who are emerging from
marginalized communities. South Asian writers in the diaspora are currently engaged in a process of
reconstructing our identities. In this process, however, we often feel the burden of representation. We
know that when one's work goes out into the mainstream, one is often deemed to be the political
representative or spokesperson for one's community. This burden of representation is placed upon South
Asian writers, whether they like it or not. And to reject this burden does not change the fact that the
expectation and assumption of representation continues to hold.

While some may feel empowered by being in this position, clearly no one person can write for a
community which is heterogeneous, and one voice cannot and should not have to do that. This climate
can amount to what writers now call self censorship. Since there are so few South Asian writers who are
reinventing our representation (as compared to their white counterparts), we may find ourselves r~uctant
to write about the problems and tensions in our respective communities. The danger in this reluctance,
however, is that we lose out on valuable opportunities to redefine ourselves collectively, and, therefore,
to engage in critical dialogue with one another However, in examining both the issues of the burden of
representation and the burden of accountability to one's community, it is crucial to interrogate not just
dominant culture, but the climates we create within our own communities. How do we not only as South
Asian writers but also as readers assess the works emerging from within the South Asian diaspora? Are
we attached to notions of authenticity? What shapes the lens through which we write/read our
communities/our selves? How do we critically talk about South Asian writing without essentializing
identity? How do we share the burden of representation? How do we problematize accountability so tha
we allow for a multitude of voices/experiences to be reflected in our writing?

Reading excerpts from my short fiction, among which is the story "Miss Vindaloo" (appearing in
Contours of the Heart: South Asians Mao North America), I will attempt to show the ways in which my
own creative work incorporates and illuminates these issues.

Rana P. B. Singh, Banares Hindu University
See J. McKim Malville




Amita Sinha, University of lilinois at Urbana-Champaign
Design of Settlements in Vaastu Shastras

The architectural treatises of medieval India, vaastu shastras, are based upon a metaphysical design
philosophy which underlies the construction of furniture, vehicles, building details, buildings, and
settlements. Design geometry is an abstraction of anthropomorphic form called purusha which is also a
symbol of self The vaastu shastras outline a theory of environmental design based upon person-place
identity. Both sacred and secular structures are governed by its design principles. Design of settlements
is an elaboration of architectural design at an enhanced scale, using a similar vocabulary of forms, their
symbolic meaning, and design expertise.

Subir Sinha, University of Vermont
Revisiting State Retreat, Transnational Linkages and the Third System Globalization and the
Indian Fishworkers' Movement

Hardly a decade agao, scholars writing in solidarity with ‘new social movements' in the South had begun
to argue that local communities, comprising peasants, women and indigenous peoples, vicxtims of
state-led development, were struggling to find 'autonomy' from the state. Deep disillusionment with the
post-war development project and with the state as its chief agent, in this formulation, required a retreat
of the state, and the enhancement of local capacity to manage local affairs. Some saw in the new
movements the contours of a 'post'development’ era.

Globalization has thrown these theories, which pit 'state’ and 'social movements' and 'global' and 'local'
as adversaries, into some disarray. As McMichael (1996) has argued, it is the increasingly untrammeled
movement of global capital, not local social movements, which threaten to reduce the relevance of the
state, and end development as we know it. Social movements in India now seem to enter into two sorts
of new relationships, one with the state, and the other with social movements abroad. In the case of the
Indian fisheries particularly, globalization has involved multinationals entering into joint ventures for
deep sea fishing within the Indian EEZ with Indian business houses, and the national fishworkers entering
into alliances with social movements globally.

This paper first draws attention to the new role of the state articulated in the Indian fishworkers'
movement agenda, and then will focus on linkages it has established with environmental, fisheries and
human rights movements worldwide. Using this movement as an example, I will provide critiques of
theories of state retreat, and re-examine some tehories, such as Korten's 'third system', which attempt to
explain how and why social movements link up across national borders. I will conclude by outlining a
theory of 'counter-globalization'.

Ajay Skaria, University of Virginia
A Counter-Aesthetics of Modernity: Some Dangi Histories

In Dangs, a densely forested region of western India, there is a rich complex of oral narratives or goth
about the past. This paper suggests that it is inadequate to understand these narratives as mere sources



for an oral history, or even as important resources for an ethnohistory. Rather, it argues that these
narratives are better understood as articulations of a counter-aesthetics of modernity. In conventional
understandings of modernity, history is an inescapable and inevitable precondition for thinking about
personhood and agency. Thus, radical movements have often staked claims to recovering the history
of subaltern groups, to reclaiming for these communities the pleasures (and struggles) of their pasts.

Yet, both in Dangs and elsewhere, is this move of claiming history (and thus modernity) adequate?
Focusing mainly on the ways in which Dangi narratives deal with questions of truth and time, my paper
will argue that these narratives -- and subaltern narratives about pasts, more generally -- do not simply
affirm history, do not only claim history, but that they also significantly exceed the concerns of history.
Precisely because of this excess, the paper suggests, they produce hybrid histories, pasts that exist in an
agonistic relationship with history and modemnity.

Selma K. Sonntag, Humboldt State University
Contestation from Within: Autonomous Councils and the Indian Liberal Nation-State

A number of studies predicting the "end of the nation-state" envisage the nation-state being rendered
obsolete by globalization and regional economic blocs. Others foresee traditional European nation-states
and post-colonial nation-states disintegrating under the forces of communalism and secessionism.

In its obsolescence or disintegration, the totality of the nation-state remains the theoretical premise. In

contrast, this paper suggests that it is the aporia of the nation-state itself that contests its theoretical
(liberal) foundation. Fissures result from aberrations in the liberal project. The institutionalization of
these fissures differ from federalism--they are not designed uniformly by administrative fiat. Rather they
are asymmetrical and anomalous. As such they are the institutionalization of a "counter-discourse” to
the liberal paradigim of the nation-state.

In the paper, autonomous councils in India are used as a case study of the institutionalization of the
ruptures caused by the aporia of the post-colonial liberal nation-state. I argue that liberalism's contortions
in accommodating group rights has resulted, in the Indian case, in the possibility of institutional
alternatives, such as autonomous councils. These institutional structures contest the nation-state far more
than the normal channels of dissent in the liberal nation-state, such as the courts.

Rajini Srikanth, Tufis University
Planting Land Mines in the Frontier of the Text

Contours of the Heart: South Asians Map North America (New York: Asian American Writers
Workshop, 1996), of which I am co-editor, was one of the winners of the 18th annual Before Columbus
Foundation American Book Awards. This collection of writings by first- and second-generation South
Asians in the North American diaspora features fiction, poetry, essays, and photography. While bath the
editors and contributors are extremely gratified with the recognition conferred on the book, I wish to look
beyond the euphoria of the present moment to examine some troubling implications.



What are the "responsibilities” a South Asian creative writer faces in the context of North American
multiculturalism and its celebration of the production and consumption of literature by people of color?
David Palumbo-Liu, in his introductory essay to the collection The Ethnic Canon, declares that one of
the dangers of ethnic texts is that they come to serve as easy substitutes for the real experience of entering
other cultures and comprehending their multiple dimensions. The text, he argues, becomes the
comfortable space in which to encounter the "other." Liu's observation draws attention to the importance
of the creative writer's task that s/he be always aware of the necessity of making the textual encounter
multilayered, complex, and unsettling, precisely because the textual experience can become a kind of
intellectual and abstract meeting ground that has been swept clean of the "unseemly" clutter of
meaningful encounters.

Consider the text, as does Arnold Krupat, as a frontier, or as the line of contact between writer and reader,
between one culture and another, or between diverse subgroups within a large ethnic group. Is it too
prescriptive to enjoin the South Asian writer to riddle the textual frontier with land mines? South Asian
communities in North America are diverse in terms of class, sexual orientation, religious practices,
education, and occupations. Contours of the Heart: South Asians Map North America was conceived with
the view to problematizing and complicating the portrayals of South Asian experiences in the United
States and Canada. Yet, a multiculturalist literary endeavor can become complicit in the commodification
and fetishization of the unfamiliar. A reader of the majority culture can consume the commodity. and
assess it to be "interesting" (a convenient and polite word with which to categorize difference). Is'it ever
possible for writers of color, in general, and for South Asian writers in the diaspora, in particular, to avoid
such a reductive reading of their work? What are some of the devices that South Asian writers might
deploy to mitigate against the easy consumption of their work?

My paper will serve as the "preface" to my reading from my short story "Fully Incorporated.” By framing
the reading within the paradoxes of multiculturalism and questions of commodification of South Asian
diaspora culture(s), I hope to engage the audience in an interactive discussion of the ways in which my
story confronts or does not confront the issues raised in the introductory presentation.

Radhika Subramaniam, New York University
Sacred Excess: Gandhi and Political Performance in Bombay

Bombay's streets have long been spaces of contention over religious processions that converted
ostensibly public space into sites of a riotous and sacred excess. Nationalist campaigns used as their
performative sources the festive formats of Muharram and the newly invented Ganpati procession.
Gandhian satyagraha also used as its source religious models of sacrifice -- for instance, in the great
bonfire of foreign clothes that competed for crowds with the Prince of Wales' arrival in 1921, The
central concern of this paper is the emergence of 'sacred excess' that is located at the core of both
religious/nationalist processions and the unruly rioting mob of religious riots. It examines the
performative connections between Gandhi's nationalist campaigns and prayer meetings and that used by
the Hindutva movement in recent years. The issue of Muslim "public prayer" has been a source of
tension, fanned by Hindu right groups. During the riots in Bombay in 1992-93, the local Hindutva
political parties organized a series of massive prayer meetings called 'maha-aratis' to "recapture the streets
for Hindus." These prayer celebrations, it is said, inflamed religious passions and incited Hindu mobs



to attack Muslims. This paper asks therefore: How does the interaction of passion and place as
manifested in political performances such as processions and prayer meetings also provide the source
for the "riotous" crowd?

Ajantha Subramanian, Duke University
Competing Visions of Sustainable Development: Local Fisheries in Tamilnadu

India's New Economic Policy marks a shift from a command economy, in which the state was the
primary vehicle of development, to an emphasis on private capital, both national and foreign, as the
engine of growth. My paper outlines two positions on this new development paradigm by comparing their
reactions to the modernisation of a local fishery. The first Sustainable Development position is
exemplified by the National Fishworkers Forum (NFF); the second Hindu Nationalist approach by the
Swadeshi Jagaran Manch (SJM). Their approaches to culture, democracy and the world economy form
the bases of comparison. Both share a critique of the subordination of national interest to the global
capitalist economy. However, they view national interest, and its comerstones of development and
democracy, very differently. The NFF defines democracy as the devolution of control over natural
resources to artisanal producers and adopts their cultural economy of non capital-intensive production
as a basis for development. The SIM too uses a model of & decentralised economy grounded in a culture
concept but this decentralisation is defined as greater liberalisation of state controls towards extending
capitalist growth, and its cultural grounding as a fluid, stratified Hinduism. I argue that while the NFF
offers a real alternative to globalisation, the SIM's Hindu-style capitalism operates within this paradigm.

Radha Subramanyam, New York University
See Elspeth Kydd

Tom Suchan, The Ohio State University
Locating the Mahasiddhas in Newar Buddhism

The Mahasiddhas, Great Accomplished Ones, form a diverse range of personages from kings to
housewives who, having obtained higher realizations in their lifetimes, acquired transcendental powers
over physical and mental phenomenon. The tradition of great siddhas or master yogins occurs both in
Buddhism and Hinduism. The great siddhas are generally believed io represent real, historical personages
whose life spans coincided with the establishment of the great Buddhist learning centers during the Pala
Sena Dynasties (7th to 12th centuries). In the Tibetan Vajrayana traditions, the great siddhas figure
significantly as the authors and transmitters of many important texts. Although no similar teaching
lineage per se occurs in Newar Buddhism, sick/has are mentioned in the Swayambhu Purana, and a
number of sick/has are frequently represented in Newar Buddhist art. Their importance is primarily
related to Cakrasamvara, the agam deity of many Newar temples. This paper will exam what sick/has
occur in Newar Buddhism and how they relate to the greater ontology of the Newar Buddhist community.

Peter Sutherland, Louisiana State University



Government by Diety: Caste, Representation, and Agency in a Former Himalayan Hindu State

Caste (with a capital 'C') no longer dominates anthropological studies of India. But, despite repeated
assertions that Enlightenment models and orientalist discourse have rendered caste agency invisible in
western historiography, we still know little about the political life of castes (with a small 'c") in the pre-
colonial Hindu state - especially in the 'mid-field’ of power between 'king' and ‘village'. My regional
fieldwork on the 'devEdevata system' (system of goddesses and gods) of eastern Himachal Pradesh fills
that gap with a detailed study of a Himalayan p011t1ca1 idiom which one of my informants felicitously
calls 'government by deity'.

Ethno-historical analysis shows that the 'signifying practice' of tutelary deities and their oracles formerly
articulated a territorially organized and caste-ranked system of collective representation, power, and
agency in the twenty-two Hindu states of the Simla Hill States District under colonial rule,

I argue that this traditional religious system, now seen as the sign of 'under-development', still preserves
a pre-colonial form of Hindu polity frozen by 'British protection' in 1815. My paper focuses on the world-
constituting representational symbolism of /& in government by deity in which different 'species’ (jati)
of tutelary deity 'stand for'; 'speak for', and "act on behalf of different human ‘castes' (also jai) in four
kinds of relationship -- 1) between local communities (in peasant society), 2) with the king (in the former
Bashahr state), 3) with demons (in nature), and 4) with the great gods (in Indraloka) -- through aii'idiom
of 'dancing' palanquins, oracular speach, processions, and assemblies.

Anne Sweetser, ATS Consulting
NGO Contributions to Educational and Social Development in South Asia

NGOs functioned primarily as relief agencies until the early 1980s when more responsibility for social
development was devolved to them by governments influenced by conservative international economics
and severe budget constraints. Their numbers grew significantly and they received increasing support
from international donors; more complex programmatic administrative and supervisory skills were
demanded of them. Some NGOs criticized the failures or harmful consequences of the programs with
which they were assisting, and sought greater opportunities to contibute to project design and relevant
policies. With the cessation of the Cold War, their role as partner with government and the private sector
is receiving greater scrutiny. Their ability to reach and directly involve citizens who might otherwise
be 'left out' in planing and executing social programs for their own benefit has led to both improved
social conditions, for example a more widely and perhaps better educated poulace, and intensification
of social capital -- the networks of association based on reciprocity and trust -- that constitute civil
society and support further economic development. Examples pertaining to educational and social
development in Pakistan, India and Bangladesh will be presented and discussed.

Woodman Taylor, University of llinois-Chicago
Displaying Resistance to Imperial Designs: Visual Rhetoric of the Bada Mahal's Painting Program
at Kota




Through 'reading’ the visual rhetoric of the Bada Mahal wall painting program within the royal palace
at Kota a counter history unfolds in architectural spaces that contests the hegemony of colonial histories.
Here paintings as visually constructed history disturb the status and interpretation of textual
representations. The wall painting program, which frames narrative episodes and also incorporates
individual folio paintings mounted behind glass, projects a visual message of Rajput resistance to imperial
designs during the early nineteenth century. For two years, from November 1819 to November 1821,
Maharao Kishor Singh resisted British designs on Kota, engaging company forces in an armed conflict
that for Tod was 'one of the most difficult that ever beset our policy in the East.' In his contestation of
supplemental articles added to Kota's 1817 treaty with the British, Kishor Singh opposed British support
of the Regent Zalim Singh, insisting that all authority reside with the Maharao. After losing a battle with
colonial forces Kishor resorted to sirna, or asylum, at the religious polity of Nathdvara, from where he
negotiated a favorable settlement. As represented in the Bada Mahal painting program, in this move
Kishor deftly employed religious alliances based on the notion of Kota being ruled as a Vallabha polity,
where in darsan displays and during court ceremonial Maharaos and divine svarup images were
prominently displayed together.

Raghuraman S. Trichur, Temple University
Politics of Goan Historiography

Goan History is dominated by elitist renditions of their family histories and documentation of Portuguese
colonial activities in Goa. Majority of the Goan population, i.e., the Goan peasantry is not easily visible in
this body of literature except in the romanticized versions of Goa’s pre-colonial past. Thirty six years after liberation
from Portuguese rule the problem persists. The historiography of Goa has evolved in isolation from the
theoretical concerns characteristic of Indian historiography. This has restricted the scope of postcolonial
Goan research within the chauvinistic content of colonial historiography. Postcolonial Goan
historiography has sought to construct a precolonial and colonial Goa which does not expose but
obfuscates the real impact of the colonial legacy as well as the ongoing crises within the context of
postcolonial Goan society. In this paper, I will critically evaluate Goan historiography. This paper will
explore the political economy of colonial and postcolonial Goa and show how the same influences the
politics of Goan historiography. I will also explain the persisting dominance of the Hindus merchants
and landed gentry in the colonial and post-colonial Goan economy.

Sue Tripathi, Kent State University
Beliefs and Health Behavior of Rural Women in India with Sexual Diseases

This paper presents results on the beliefs and health behavior of women with sexual diseases in four
districts in rural India. Health behavior patterns for all sexual diseases are based on women's illness
experiences. Particular diets are followed. by women to eliminate discases such as white discharge,
syphilis, genital warts and sores. White discharge is a conumon complaint and linked with other key
health problems of women In particular, women associate white discharge with "weakness" and
"backache". I'eelings of shame and embarrassment are associated with the disorder which prevent women
from reporting symptoms of the disease. The health behaviors of. women indicate that there are three
main modalities of treatment seeking for all sexual diseases: use of home remedies, traditional



practitioners and western medical practitioners. Traditional beliefs. feeling of shame and guilt, fears,
taboos, perception that sexual disease is women's fate and should be accepted as such, reservation and
concerns about illnesses, prevent women from seeking help immediately. This study is a significant step
toward an effort to understand the health behavior of such women.

Helen E. Ullrich, Tulane University
From Midwife to Obstetrician: Maternal Birth Experiences in a Karnataka Village

In the Havik-Brahmin dominated Karnataka village of Totagadde, traditionally Havik Brahmin midwives
assisted Havik women in birth and trained non-Havik women in midwifery. In the 1960s they referred
women with difficult pregnancies to the hospital. At the same time a prominent woman went to the
hospital for the birth of her second child, and some Havik Brahmin families requested government-trained
midwives. Since 1980, obstetricians in the nearby town have provided all Havik Brahmin women with
prenatal care. So rare are Havik home births that they arouse comments.

Even the Havik midwife believes hospital births are safer. Other Havik women comment about their fear
of home births, With an increase in hospital births, there are rising expectations for a healthy mother and
child. Older women angrily express their frustrations about the earlier period when women did not have
access to prenatal care and hospitals. In this paper I will explore changes over the past thirty years in
prenatal care, birthing arrangements, and postnatal care and what they reflect about broader social and
economic changes.

Gautam Vajracharya, University of Wisconsin-Madison
Reigning in the Rain: A Study of Cakravarti the Ideal Indian ng

Cakravarti is the ideal Indian king, He differs from the kings of other civilization significantly. This
paper will examine the reasons for the difference.

Vamsicharan Vakulabharanam and Maya Yajnik, University of Massachusetis-Amherst
Strategic Interventions in the Liberalization Debate

The practices of economic liberalization in India have often been justified with a "there is no alternative"
rhetoric. Proponents of liberalization wave documents, spout numbers and offer arguments related to the
balance of payment crises, the hollowing of the industrial infrastructure and the need to keep up with the
rest of the "developing" world as compelling reasons that must inevitably force India on the globalization
and liberalization bandwagon. Even as the poverty levels in the country surpass those of sub-Saharan
Africa, the argument goes that liberalization is the road to prosperity and that closing our doors to foreign
investment would invite economic disaster. |

In this presentation, we shall examine the possibilities of strategic interventions in the liberalization
debate. We will offer answers to some important questions such as: What are the pragmatic alternatives
to liberalization? What are some of the grass-roots responses of the affected majority to the national



economic policy? At what levels does the liberalization phenomenon offer the space for strategic
resistance? What are the principled options available to us, the bourgeois subjects of the diaspora?

Through this, we will challenge the increasingly hegemonic formulations of this exclusionary discourse
that ironically affects the lives of millions of people.

Martijn van Beek, Aarhus University (Denmark)
Lessons from Ladakh? Local Discourses about development

Ladakh is often held up as a place where the ill effects of the 'development project' are particularly clearly
seen. Traditional Ladakh, in these representations, is placed either in the past, or in the villages. It is
represented as a utopia of gentle Buddhists living in harmony with one another and their environment.
This traditional Ladakh is then held up as a mode! for itself and the world.

This paper, drawing on more than a decade of research and engagement in Ladakh, critically reviews
some of the dominant themes in the representation of Ladakh. Rather than engaging in a debate on
authenticity, it lets Ladakhi political leaders, activists and 'the people’ speak about their ideas of past,
present and fliture of their society. These statements show that Ladakhis themselves do not recognize a
glorious golden past, nor do they share a coherent critique of development, or 'Western civilization'.
Ladakhis' lived experience, in their own understanding, is not one between tradition and modernity,
village and city, past and present, but an engagement with the conditions of their lives as they seek to
create livelihoods. In this context, they consistently employ idioms of 'backwardness’ and ‘marginality’,
attributing their lack of 'progress' to the machinations of unsympathetic and incompetent state
governments. Their demands, quite logically, have been for more conventional development and a state
of their own to manage it. Rather than engage these local conceptions, they have been dismissed and
~ erased by counterdevelopment activists.

Virginia Van Dyke, University of Washington-Seattle
Uttar Pradesh: '"We Have Seen India and It Is Us"

UP is the center of a struggle over India's identity and the arena within which political battles with
all-India implications are being fought--communal issues, caste conflicts, and issues of ideology. Yet,
more than its political importance, UP considers itself to "be"India and regional autonomy, an important
issue for some constituents of the United Front, is therefore not a concern. Casteism and communalism
are the important issues here, and the only language issue also has communal implications--the status
of Urdu. Regional parties in UP frame their own political struggles in Pan-Indian terms and view UP,
or at least the Hindi heartland, as being somehow synonymous with India. Therefore the attempts of one
regional party drawing a large part of its support base from UP, the BJP, to unite all Hindus may butt
up against the resisting forces of regionalism in other areas of India.

Ainslee Embree argues that tendencies towards regionalism in India have been countered by a
nationalism stemming from two foreign invasions and a unifying Brahmanic ideology. (Wallace, 1985)
All of these factors have implications for UP's view of itself as the center of India. UP is the
mythological center of Hinduism, being the location of the birthplace of Ram, the birthplace of Krishna,



the city of Shivaand one could imagine nationalism, or centralization such as it was, extending out from
UP, as the center of the Mughal Empire, the center of British rule, the area where Muslim separatism
developed and Pakistan as a theory was born. Hindu nationalists want to view India, and UP, as
somewhat desecrated by its foreign intrusions,--their view of India is the mythical India with 12
centuries of invasions miraculously erased. In this sense, the South can be seen as more Indian than the
North, but Hindu nationalists do not view the south as then the center of India--rather it is a protected
backwater,

Svlvia Vatuk, University of lilinois-Chicago
Barattee's Death: Jurisdiction Over Women and Slaves in Households of the Muslim Nobility in
Madras in the 1820s

On the 18th of January in 1828, Fakharunissa Begum, a daughter of Muhammad Ali Walajah, deceased
former Nawab of the Carnatic, was accused, together with three of her young slave-girls, of having
murdered "Barattee", another of her domestic slaves. While steadfastly maintaining that she was in no
way responsible for Barattee's death, the Begum professed a mortal dread of breaching a lifetime of strict
seclusion by appearing in public in a British court to answer the charge of murder. Presenting her version
of events to the court via a British solicitor, she ultimately allowed herself to be persuaded to pleadiguilty
to the lesser charge of manslaughter and then apply to the King of England for a pardon. This case raised
for those involved, as well as for the then reigning Nawab (her grand-nephew) and the British authorities,
a number of jurisdictional issues concerning the locus of authority over women and over slaves in the
Muslim household generally and within the Nawab's extended family in particular under Company rule.
It also raised questions about how far the British authorities were found to respect customs of female
seclusion in order to ensure the preservation of social respectability for women of the Muslim nobility
and the honor and prestige of their male kin. The paper will examine the "conversations” that took place
among some of the parties concemed in this case, with the aim of disentangling the perspectives and
motives of both those parties allowed to speak and others as centrally involved--notably Barattee herself
and her sisters in slavery -- who were, predictably, completely silenced.

Anu Vedagiri, The Ohio State University _
Return to Lumbini: Revealing the Sacred History Through Narrative

The didactic role of a parrative to illustrate myths and epics has been a medium of public communication
for hundreds of years. The story of Sakyamuni Buddha's return to Lumbini, a life event unique to Newar
Buddhism, is frequently depicted in narrative form. Scenes of his return are re-enacted during festivals
and the legend is portrayed in various art forms. In order to understand the reportage of public ceremonial
observances, it is necessary to consider their function in life.

These episodic events are used as narrative frames to provide a context for the realization of his presence.
This method of recollecting the Buddha's return to Lumbini manifests and reinforces his state as a
paradigmatic Enlightened Teacher. Similar to the practice of uttering and interpreting epithets that praise
the exalted nature of the Buddha, the tradition of recounting biographical virtues can be understood as
a technique of visualization and a way of vivifying his presence. As Eliade states, "reality is acquired



solely through repetition and participation”. This paper examines the recreating of sacred history as
fundamental, because it explains and, by the same token, justifies human activities in the context of
Newar Buddhism.

Jvotika Virdi, George Washington University
Symbolic Worlds of Film: Real/Fictional Histories in the Culture of Popular Indian Films

For its hundred years of history, for its ranking as the largest and most prolific film industry in the world,
for its singular dominance in the Indian scene of culutral production, we are in posession remarkably little
today by way of historical records and archival resources that document the history of popular Hindi
cinema. Treated as pulp and scorned by the literati, practically no attention has been paid to this
institutionh that otherwise has a pervasive and powerful influence.. Many films, themselves a record of
history in some sense, are lost, fil records have been destroyed, even film lists and production details are
hard to come by. How then does one write film history, trace culture and change, reconstruct our past?

To a large extent we rely today on films themselves to speak a social history. But when the film texts
tend to be “formulaic,” the sources we read must expand, the archival records we use to construct culture
must include the social text beyond the film. For this purpose, I conceptualize film culture as a
“continuous film text.” By this I mean not only the narrative weithin the film bnut also those surrounding
it: discourses en film among different fora, such as, film criticism by journalists, within the academy, but
most importantly, the popular discourse of film and gossip magazines.

Among the constituting elements of the Hindi film industry, the dingle most dominant group is the film
stars. With a powerful grip on people’s imagination, “star-texts”, comprising narratives of film star’s
lives, are a constant preoccupation of film magazines — virtually an ancillary industry. Read against as
parallel trexts to films, star texts ofer a fund of information about cultural opolitics, particularly because
of the post-independence years. In part this methodological innovation is in response to the exigency of
the situation — the emptiness of official archives, but it also is one that draws upon the domain of the
popular in order to read the popular. I will discuss how the construction of stars in popular discourse
intersect many of the issues raised in the films: femininity, masculinity, heterosexuality, family, nation
and community.

Kamala Viseswaran, University of Texas-Austin
Gender Asylum in the U. S. South Asian Communities

Gender asylum is a fairly recent concept under U.S. immigration law. Historically, women had little
success obtaining political asylum in the U.S. when facing gender-based persecution argued under
membership in a social group. Although sexual assault has been used as a political weapon throughout
history, it has not, until recently, been viewed as gender specific persecution. While battered immigrant
women married to U.S. legal residents have recently gained some relief under the Violence Against
Women Act, immigrant women married to nonresidents and subjected to violence have only one avenue
to gain residency - gender asylum. This paper discusses the legal and social complexities of asylum
claims by South Asian women based on persecutory harm that is specific to applicants’ gender (e.g.,



domestic violence, rape, sexual abuse, genital mutilation, bride burning, infanticide, forced marriage,
forced sterilization, forced abortion, etc.). It also addresses the responsibility of the academic community
in supporting such claims by women by suggesting roles South Asia scholars can play in influencing
policies on violence against immigrant women.

Jeffery von Munkwitz-Smith, University of Connecticut
Contrafactive and Past Habitual Forms in the South Asian Linguistic Area

An examination of the connection between the forms used in contrafactive and past habitual statements
in the South Asian linguistic area in light of Bruce Pray's 1980 assertion (in Evidence of Grammatical
Convergence in Dakhini Urdu and Telugu", Proceedings from the Sixth Annual Meeting of the Berkeley
Linguistic Society) that the use of a single form for those two types of statements in the Dakhini
Urdu-Telangana Telugu micro-linguistic area was the result of Telugu influence. The conclusion is
reached that the use of a single form in the larger linguistic area was most likely the result of internal
development in Indo-Aryan that spread to several other languages, of various language families, in the
South Asian linguistic area. Further, while not all languages in that linguistic area share the feature, it is
sufficiently widespread to be considered a characteristic of the linguistic area.

Susan S. Wadley, Syracuse University
Inscribing the Community: Gender and Caste in the North Indian Oral Epic Dhola

Dhola is an oral epic performed primarily by low castes males in the farming villages of Bharatpur
District in Rajasthan and the western districts of U.P. The social community in which it is performed
includes numerous castes, castes often ignored by the Brahmanic epics of divine kings and military
heroes equally common in these villages. Situating this epic within the phethora of oral and literary
traditions current in this region, I show how Dhola incorporates the social communities of its listeners
into its narrative - whether these be women, oil pressers, Gujars, or Sweepers while at the same time
contesting the rule of kings and Brahmans. As such, Dhola can be seen as a Bakhtinian parody of the
more prevalent and all-India epic, the Ramayana.

James Walch, Stockholm Institute of Education, Sweden
The Telecom Policy Process in India

The telecom sector in India is operating in a global context of economic, technological and informational
disparity. The lack of adequate telecommunications has been a major bottleneck for development in key
sectors in the economy and for export. The new telecom policy of the 1990s is part of the New Economic
Policy of liberalization, a break with the post-Independence economic strategy of centrally planned
allocation of resources and import substitution. However, large public sector involvement in informatics
did lead to considerable progress in certain areas, notably software development. A goal of the new
telecom policy is to bring in both foreign capital and technology and telephone services are being
privatized. Telecom is politics in India and telecom policy is being formulated and implemented in a



context of partisan disputes. The formation of a new institutional framework that would separate the
functions of policymaking, regulation and production in telecom has been tardy, taking place after the
launching of the new policy. As a result, many actors participate in the telecom policy process, each
bargaining for part of the final outcome.

India’s telecom modernization policy is overdetermined and subject to vacillation.

Joseph Waiser, Loyola University-New Orleans
Synthesis and Schism: The Vicissituddes of Legitimation in Early Mahayana Literature

A great deal has been written in modern scholarship about the rise of Mahayana Buddhism as a reaction
against the more established "Hinana." What has not been explored as thoroughly is the way that, despite
a degree of rhetorical resistance, there is a degree to which Mahayana literature remains overdetermined
by the authority of certain fundamental Hinayana doctrines. In this presentation, I will demonstrate this
overdetermination through an examination of some of the early Mahayana sutras and their reworking
in the early "anthologies" (sutra samgraha or sutralamkara). I support this reading through the
discussions of Asanga, Vasubandhu and Bhavaviveka of the relationships between Mahayana and
Hinayana texts. I argue that while Mahayana texts definitely have anti-Hinayana rhetoric, their success
is ultimately tied to their ability to appear as a "double-exposure™ -- as both orthodox Hinayana and at
the same time more fundamental, i.e., Mahayana. The goal of Mahayana rhetoric of this early period,
is not to create a new Mahayana tradition but to show the radical possibilities of the existing Hinayana
tradition.

Judith Walsh, SUNY-Old Westbury
What Women Learned When Men Gave Them Advice: Rewriting Patriarchy

We need to rethink the place of women in the late nineteenth century nationalist reconstruction of
patriarchy in Bengal (and by implication India). Although much Bengali women's writing in this period
is marked by an intensely devotional tone, it is a mistake to read this as signifying either a return to older
patriarchal traditions or a simple acceptance of (what Partha Chatterjee has called) anti-colonial
nationalism's 'new patriarchy’. This paper investigates the rewriting of patriarchal traditions and
ultimately the issue of women's agency in late nineteenth century Bengal through an analysis of a genre
of late nineteenth century Bengali domestic science/advice for women manuals, with particular emphasis
on an 1884 manual by the popular author, Dhirendrenath Pal, and a 1900 book by the woman poet
Nagendrabala Dasi. New patriarchy offered Bengali women an attractive alternative to the family
hierarchy sanctioned by older patriarchal traditions and this alternative, combined with new patriarchy's
sanctioning of literacy and education, allowed Bengali women (such as Nagendrabala) to begin the
process of rewriting both old and new patriarchal traditions at the end of the nineteenth century. The
intensely devotional tone, sentiments and ideas characteristic of Nagendrabala's Nari dharma -and, I think,
of Bengali women's discourse in this period in general-result from a choice made by women like
Nagendrabala. This choice, while contingent on the possibilities open to women in the world in which
they found themselves, also began the rewriting of old and new possibilities to meet some of those same
women's needs. In the end, my essay concludes, "what women learned when men gave them advice was



simply this: they learned to read." Competing patriarchal traditions-and the transforming power of
education-open up a space in which women can begin to fashion an agency for themselves.

Saleema Waraich, University of Wisconsin-Madison
The Art of Politics: Raja Savan Singh and the Kishangarh School of Rajput Painting

This paper focuses on the relationship between Raja Savan Singh and the Kishangarh school of Rajput
painting, Raja Savan Singh's-interest in and patronage of painting will be examined as a conscious
construction of identity through the use of style and themes. An outline of the characteristics of the
Kishangarh school of painting is combined with an analysis of their implications, meanings and functions.

Swjata Warrier, New York City Office for the Prevention of Domestic Violence
Responses to Violence Against South Asian Women in the U.S.

This paper will examine the issue of violence against South Asian women and the responses by the
mainstream domestic violence community in the U.S.. It will explore the ways in which strategies
propagated by domestic violence service providers fail to address the needs of South Asian wémen,
especially with the passage of the Welfare Refor Act and IRAIRA (Immigration Reform Act). -

In addition, the paper will examine the failure of the South Asian academic community to respond to the
neeeds of the constituency they "study."

Anne Waters, Mount Holyoke College
Marked Women: Violence and the Female Body, 1740-1826

The paper examines historical records from eighteenth and nineteenth century Maharashtra judicial
records that focus upon women as a site of violence. I analyze documents that describe specific forms of
violence: the mutilation and disfigurement of the female body (such as amputation of breasts, slitting of
the nose, burning of limbs, etc.).

I discuss the familial and social context of these acts. These were often criminal but include other
instances in which the mutilations were judicially sanctioned. Further, I suggest that these documents
illustrate a fundamental contest between the family and the state in the (literal) inscription of power over
the female body and by extension, women subjects.

Zach Weber, University of Wisconsin-Madison
Jharkhand: Identity, Sub-Nationalism & the Indian Constitution

Jharkhand is a geographical, but not a geopolitical area of East India. During the division of independent
India into linguistic states, the tribal network on the Chotanagpur Plateau was unable to lobby the central
government for its own state/union territory. India's secular, post-colonial existence has marginalized



those living in the region, and continues to perpetuate many of the colonial constructs surrounding issues
of adivasis (tribals).

Within this particular sub-nationalism, the people inhabiting Jharkhand have been unable to find
representation within the larger nation-state rubric via the Jharkhand Party, and the Jharkhand Mukti
Morcha, and therefore, forced to look to Tribal Advisory Councils, Autonomous Councils, and/or a new
state or union territory. Selig Harrison (1960) predicted that Indian Balkanization would occur if
fissiparous tendencies were allowed to formulate. With growing tribal concerns, the implementation of
the Fifth/Sixth Schedule, and reservation policy, there has been a re-emergence of sub-nationalist
demands. In this Congressionalist nation, when the central government has failed to allow for
participation, the only real solution has been to accede the creation of new autonomous councils, new
states or union territories. Issues examined in this project include the multi-faceted identity of those living
in Jharkhand, and how as a result of under representation, they have been forced to find alternative means
of participation within the larger nation-state complex.

Identity is key for survival of any group. For that survival to continue,the Jharkhand need to control
schools, law, health care, environmental management, and enhance political power for a sustained and
productive livelihood. Jharkhand presents an opportunity to examine challenges faced by India 50 years
after independence. The current nationalist construction has isolated parts of the populous, leaving them
with no choice but to look to alternatives in retaining a sense of identity. If the central government of
India hopes to prolong current nationalism and allow for the current nationalist fabric to remain intact,
it must recognize its diversity and address the problems at hand.

Gretchen Jayanti Wegner, Independent Scholar
Contemporary Marathi Theatre and the Folk Phenomenon: Regional vs. National Perspectives

Beginning in the 1950s and climaxing in the 1970s a new theatre movement emerged all over India in
which many artists threw off the shackles of western-modeled, living-roon theatre and sought to discoiver
how traditional Indian performing methods could be incorporated onto the contemporaty stage. The
result of this experimentation is most visible on the national and international festival circuit, in which
many of the invited plays incorporate various combinations of folk/traditional elements to tell stories
based largely on myths and folktales. Although to the casual observer these form-dominated plays create
aan image of uniform ‘Indian’ (ie ethnic) theatre, a closer look at regional theatre activity reveals a more
complicated dynamic than the oft-touted post-colonial ‘search for identity’. In the state of Maharashtra,
home to one of the nation’s most successful such experiments (Ghashiram Kotwal, 1972), theatre lovers
are critical of what many see as a spectacle-ridden, irrelevant theatre idiom. Within this context I will
examine a few Marathi plays of the 70s and 80s, revealing that their use of folk elements is less an
attempt to regain a lost cultural identity (as in other states) but rather a series of creativee solutions for
various dramatric impasses. [ will discuss these plays in their relation to 1) Maharashtra’s unique socio-
political context during Delhi-based Sangeet Natak Akademi sponsored by the central government, and
3) the critique of such folk-experiments as voiced by two leading Marathi playwrights.

Brian Weinstein, Howard University



Bible and Talmud as Evidence of India-Israel Trade

Jewish traders from Arabic speaking countries such as present-day Iraq, Syria and Yemen were
well-known in Bombay, Calcutta and Cochin from the 18th century to independence in 1947, For the
period of the 11th, 12th and 13th centuries letters found in the Cairo synagogue Geniza have shown much
about Jews trading between the Mediterranean, the Red Sea, and Indian Ocean. The

Hebrew Bible, canonized between the 7th century B.C.E. (Before the Common Era

- in place of B.C.) and the 2nd century C.E. (Common Era - in place of A.D.) and the Talmud, completed
in Mesopotamia by the 6th century C.E. are another source albeit more conjectural. India is mentioned
once in the Book of Esther and six times in the Talmud.  Some commentators claim that Ophir and
Tarshish, ports to which King Solomon and his Phoenician allies sent their ships, were in India. More
interesting are the many references to specifically Indian products such as amomum, aloe, cinnamon,
sandalwood, spikenard (nard), sweet flag (calamus). Weinstein attempts to infer a pattern of ancient trade
between India and Israel from this and other evidence.

Chaundra Alta Williams, University of Minnesota
Tipu Sultan's Royal Regalia in its Indian Context

Tipu Sultan (r. 1782-1799), renowned for his resistance against the British, continuously strove to expand
his kingdom of Mysore and to firmly establish his role as Padshah over the southwest Deccan. His reign
and its artistic production have been studied primarily in terms of their relationship to the British and
colonial expansion.. This paper will address Tipti Sultan's reign and its arts with relation to his subjects
and other Indian kingdoms. Tipu, a Sunni Muslim leader, who has been characterized by some as a
near-fanatical Muslim out to vanquish all non-Muslims, extensively used the emblem of a tiger in his
regalia. However, the tiger also was the ailing symbol of the powerful, albeit earlier, Hindu Chola and
Hoysala dynasties. What awareness did Tipu have of these past dynasties and their symbols of kingship?
To what extent and in what ways was he trying to solidify his own rule by appropriating royal symbols
from past rulers? What meaning did his subjects and other Indian adversaries ascribe to Tipu's
symbolically-charged arts? Finally, how sectarian were the kingly visual traditions on which he was
drawing? This paper will explore these issues within their Indian context and will look at Tipu within his
own kingdom and as an adversary to other Indian kingdoms.

Theodore P. Wright, Jr., SUNY Albany
Muslim Self-Reliance in India: The Model of the Business Communities

The "New Economic Policy", including privatization and globalization, introduced by the South Asian
governments since 1991 has important implications for Muslims, be they in a majority as in Pakistan and
Bangladesh, or in a minority as in India and Sri Lanka.

In India this policy marks a potential shift of power from the old ashraf elites of Northern, interior India
who from their history of pre-British dominance still look to government for benefits to the lower status
quasi-castes and southern, coastal business communities, some of whom are from Ismaili (Khoja and
Bohra) sects of Islam. These groups have a long history of self reliance and strong internal cohesion



which should make them admirably suited to take advantage of the opportunities provided by
privatization and globalization and to provide role models for the bulk of the Muslim minority who are
neither "service" nobility nor business communities. There is some evidence that these entrepreneurs are
not yet visible in big business, to which most researchers pay attention, but are to be found in small or
medium sized firms.

Keiko Yamanaka, University of California, Berkeley
Nepalese Labor Migration to Japan: From British Army to Japanese Factory

According to Japanese immigration records, in 1989 during the height of Japan's rapid economic growth,
2,964 Nepalese entered Japan legally, an unprecedented number. Many of these arrivals overstayed their
tourist visas to work illegally in jobs shunned by Japanese. Alarmed by the massive arrival of foreign
migrant workers, the government implemented its revised immigration law in June 1990, imposing
criminal penalties for employers hiring undocumented workers. In 1992 the economy entered a deep
recession, leading the government to tighten immigration control even further. Nevertheless, the inflow
of Nepalese workers continued. By the end of 1995 an estimated 3,000 unauthorized Nepalese-mostly
men-were working in such labor-short industries as manufacturing, construction and services.

This study, based on 140 interviews and survey questionnaires collected among Nepalese workers in
central Japan and returnees in Kathmandu and Pokhara, analyzes labor migration experiences of Nepalese
as one of Japan's most vulnerable laborer categories. The research revealed a predominance of
Tibeto-Burman speakers from Nepal's western hills, suggesting the likelihood that the well-documented
antecedent "Gurkha connection” in the Asia-Pacific region has played a role in building contemporary
Nepalese migration networks.

Phillip B. Zarrilli, University of Wisconsin-Madison
Reading Raudra and Vira in Kerala: Between "Fury," "Transgression," and Achieving an
Optimal State of Accomplishment

Abstract: Reading across representations and enactments of raudra and vira in kathakali dance-drama,
and discourses and modes of embodiment in the practice of kalarippayatiu (Kerala's martial art), this
paper focuses on raudra as a state of consciousness/being/doing/actualization through which the ideal
martial hero is optimally able to accomplish his traditional task of upholding the social order through
sacrificial blood-letting. By examining the act of blood-letting both from the outside perspective where
it appears "furious," and from the perspective of the sacrificer, it questions the usual 'transparent”
translation of raudra as "fury”, and suggests that it can also be read as a state of superior
accomplishment/ doing/ actualization..

Joselyn Zivin, Drake University
The Building of an Information State Across the Colonial Divide in India




This paper will outline the geneaology of India’s official mass media and propaganda institutions, and
the ideologies and political logic that underlay them, from the inter-war years through the first decades
opf Indian independence. If British frulers had once touted the blessings of imperial overlordship, by the
1930s trhe government’s new media and “publicity” departments were attempting to shroud the granite
face of colonial occupation behind the construct of a benign state ushering in modernity and cultivating
a resopnsible citizenry. Institutions to regulate and infiltrate the burgeoning sphere of public culture —
everything from press liasions and censor’s offices, to radio stations and mobile cinema trucks — were the
modern tools of the “imperial idea.”

Considering their tainted birth, why did Jawaharlal Nehru and his fellow state-builders adopt whole-cloth
to their predecessor’s propaganda and mass media institutions and policies? The colonial information
apparatus was designed to give credence to assertions that British governance preserved the civil liberties
accorded democratic societies even as colonial rule remained necessary “for India’s own good.” So, too,
did the postcolonial regime attempt to contain the forums of public culture (and especially broadcasting)
“for India’s own good,” justified in the cause of “anational integration” and the “peril” posed to it.



