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I\lrajml,ll= Abedin, Tuskegee University

Bangladesh Liberation Movement (March-December 1971) and the Indian

Parliament: Lok Sabha's Response to the Demand for the Recognition of
Bangladesh as a Sovereign State

The Indian Parliament devoted an enormous amount of time in debating various
issues pertaining to the liberation struggle in the thepn East Pakistan, now
Bangladesh. One of the most pressing issues was M India )
'immediately' recognize Bangladesh as a separate sovereign independent state.
While some were in favor of the 'immediate' recognition, others wanted to
pursue a wait and see policy as the politico-military situvation was gradualily
unfolding. Indiz eventually recognized Bangladesh in December 1971. It was the
- first country to tohe sucli a step which was soon followed by 2 good nunbaer of
other countries. ’

This paper examines analytically Lok Sabha's (Lower House's) response to the
demand for 'immediate’ recognition of Bangladesh. It is divided into three
parts: In part I efforts have been made to discuss briefly, in 2 clironoclogical
order, various developments pertaining to the demand for recognition. Part II
gives a brief account of some arguments that were put forward for and against
granting 'immediate' recognition. In part III some analytical chservations
have been made. The paper is almost solely based on parliamentary debates on
the floor of Lok Sabha over a period of about nine months.

Sara Abraham, University of Wisconsin-Madison

The Limits of Indian Nationalism in the Caribbean

The English-speaking Caribbean gained independence from Britain in a process
marked by the conspicuous absence of anti-colonial nationalist movements.
Independence was more a product of Britain’s desire to end its empire than from any
inexorable pressures inside its Crown Colonies of the Caribbean. The forging of a
national unity was thus left for the post-colonial states to accomplish. It was expected
that sectarian sentiments would decline in the process of building the nation -- that, for
instance, the Indian community of Trinidad would become assimilated into a general
Trinidadian national culture. However, sections of the Indian community in Trinidad
have, in recent years, promoted a cultural nationalism whose substance largely derives
from the ideology of the Vishwa Hindu Parisad (part of India’s ‘Sangh Parivar’). Some
members of the Indian community are identifying with the aggressive Hindu nationalism
in India. The attempt to draw Indians into a pan-Hindu culture may be the first stage
towards an attempt at political organizing in the manner of the Bharatiya Janata Party,
especially now that the Indian community in Trinidad constitutes a majority of the
population (just barely). This phenomenon, contrary to common expectations, not only
requires some explanation, it also requires a recognition of its severe limitations.
Trinidadian politics, like that of Guyana where Indians are facing similar appeals of pan-
Hinduism, imposes certain limits on this type of chauvinist politics and it is likely that
Indians will remain more inclined to work within racially-mixed labor unions, political
parties and cultural forms.



Mariam Mekhala Abu-Lughod, University of Wisconsin-Madison

"Guru Guru, Off the Wall, Who is Pure and Who Will Fall?"': The hare
Krishna's Guru Dilemma

1996 is the year of the celebratnons honoring and deifying His Divine Grace A.C.
Bhaktivedanta Swami Srila Prabhupada, the founder Acharya of the International Society for Krishna
‘Consciousness (more commonly known as the Hare Krishnas or ISKCON) Events have been
planned for the year which include celebrations in India and all the various temples around the world.

On Memorial Day weekend I attended the Prabhupada Festival at the Los Angeles
ISKCON temple. It consisted of two days of festivities and devotional functions which included a
chanting and dancing procession of over one hundred devotees in the streets, classical Indian dance
performances, and the recitation of sanskrit prayers by the children raised in the ISKCON gurukula.
All these were offered as worship to the murti of Srila Prabhupada.

| Two events, however, were strikingly unique. One was a devotional play depicting the
horrors of the age of Kali, who in personified form has a discussion with Sin personified. Sin
explained to Kali that he must go into hiding, as he had done when Krishna descended to Earth 5,000
years ago. He had to go underground again 500 years ago when Lord Chaitanya (the most recent
incarnation of Krishna) appeared in Bengal to inaugurate the Sankirtan movement (congregational
chanting of the holy name and dancing) 2s the Yuga Dharma. At the present time there was no place
for Kali and his evil ways because Srila Prabhupada spread the transcendental chanting of Hare
Krishna throughout the world. Thus in the play, Srila Prabhupada is portrayed as being directly
connected to Krishna and Lord Chaitanya, establishing him as the foremost spmtual authority for the
Golden Age.

The play ends with devotees chammg their way out of the temple and into the street to
greet a limousine driving up carrying a lifelike deity of Srila Prabhupada. This second event was a
re-enactment of his many visits to the LA temple. The deity was then seated on a palanquin and a
lively procession led him to a seat of honor on a dias, where he was worshipped by an extensive arati
and several homa sacrifices. '

Surviving two heart attacks with no medical attention on his boat ride to America, Srila
Prabhupada arrived in Boston in 1965 with seven doflars in his pocket. One devotee writes, Before
leaving India he had written three books; in the next twelve years he was to write more than sixty.
Before he left India he had initiated one disciple; in the next twelve years, he would initiate more than
four thousand. Before he left India, hardly anyone had believed that he could fulfill his vision of a
worldwide society of Krishna devotees; but in the next decade he would found ISKCON and open
more than a hundred centers...

Srila Prabhupada’s accomplishments seem super-human indeed. Although he left a vast
wealth of scholarly spiritual literature and established hundreds of temples, ashrams, farms, and
gurukulas throughout the world, his passing away in 1977 at the age of 81 created a void that was
impossible to fill. The last two decades have been marked by a chain of controversies regarding the
proper implementation of the disciplic succession. As a result of the misdirection of the current
leadership and the heated politics amongst the members of ISKCON, Srila Prabhupada’s exalted
position as the pre-eminent Acharya has become clearly evident.

In my paper I will give a brief description of the events, show seme video footage of the
festival, and analyze the current heated debate on the ISKCON Guru issue which is taking place in
devotee exchanges on the Internet, in newsletters, and meetings. Finally I will look at the reasons for .
the deification of Srila Prabhupada and its practical consequences for the devotees in ISKCON.



Marian Aguiar, University of Massachusetts-Amherst

The Reproduction of the Home(land) in the Indian Diaspora

Saimon Rushdie writes in his seminal essay "Imaginary Homelands" that the
displaced Indian writer looks back to reclaim a lost home, only to find a fragmented
object. These remnants must then be collected into an imaginary homeland. Home, for
these diasporic writers, becomes an idea: an idea of nation, of communiry and ultimately,
of identity. This conception of home as an intangible, inaccessible place has become the
dominant paradigm of dislocation. : .

But what abour the material home? How does the reproduction of the material
conditions of the home by Indian women of the diaspora problematize the dichotomy of
“here” and “there.” Rather than simply an imaginary location to be looked back upon by
the alienated emigrant, the material home is produced and reproduced, primarily through
female labor. My paper argues that the material home of the diaspora is a site at which the
imaginary homeland is both concretized and problematized. In this essay, I integrate
literary and political readings of the emigrant home to consider the conflicts and
coincidences of the imaginary and material home of the diasporic Indian.

. Hena Ahmad, University of Massachusetts-Amherst

""Putting an End to Frontiers" in Salman Rushdie's The Moor's Last Sigh

This paper will examine the ways in which the concept of the Indian nation and Salman Rushdie’s
South Asian diasporic location in Britain inform his latest novel, The Moor's Last Sigh, which, as
my paper will show, paradoxically transcends the "national," even as the "nation"” feeds the
author's imagination. The novel demonstrates how Rushdie negotiates the idea of the Indian
nation from his diasporic location and reconfigures the role of nation in shaping identity. Rushdie’s
choice of a protagonist who is half-Jewish and half-Christian is a significant departure from the
mainly Hindu or Muslim protagonists in his earlier novels. The Moor's Last Sigh reinscribes
Rushdie's engagement with the hybrid nature of
postcolonial Indian identity by highlighting the multiple origins of the central character, Moraes

- Zogoiby, and thus showing the complexity of Indian identity. Zogoiby's quest for answers that
will give meaning to his life leads him to discover the meaninglessness of identity. He finds
meaning by finally realizing the importance of, as the novel says, "putting an end to frontiers" and
"dropping . . . the boundaries of the seif."



Rafique Ahmed, University of Wisconsin-La Crosse

Monsoon Prediction in Bangladesh: A Preliminary .Study

The arrival date, duration and rainfall amount of the sﬁmmc_r monsoon season in Bangladesh vary
from year to year and from place to place. Although Bangladesh is located in a major monsoon
regid_n of the world, very little is known about the various characteristics of its summer mMONSCON.
Especially, no study has been done on monsoon predi;tiom |

This paper presents the resuits of an empirical study on the prediciion of the arrival date,
duration and rainfall amount of thé summer monsoon season in Bangladesh. Daily rainfall amount
and mean wind direction (azimuth) at 19 stations, for the period May 1 through October 31, for each
of the 30 year period (1961 through 1990), were used to determine the arrival dates and withdrawal
dates of the -summer monsoon. These, in turn, were used to determine the duration and rainfall of the
sunumer inonsoon season for each of the 30 year period. Relationship of the weekly temperature
difference between Chittagong and Rajshahi during the early part of the pre-monsoon season (i.e., for
each week of March 1 through mid-May) with the arrival date of the summer monsoon were used in
this study to develop the empirical model for the iﬁediction of the arrival date of the summer
monéoon. Scparate empirical models were developed for the prcdiction of the duration and rainfall
amount of the summer monsoon season, based on their relationships with the arrival date of ihe

monsoon, using the same 30 year data.

Vidyut Aklujkar, University of British Columbia

Queer Guests and Gracious Hosts

In the Marathi Sant tradition, several stories are told and retold about demanding guests and
generous hosts. I explore in this paper the historical and cultural underpinnings of such stories in
the discourse of Bhakti. My focus is on trial stories or stories of hospitality fitting the paradigm
of sattva-parikéa. I contextualize the trial stories along their Saiva or Vaisnava heritage to bring
out their inherent differences, and finally, discuss in detail a story of Anasuya / the birth of
Dattatreya, as told by Eknath, in the context of trials of hospitality and the triumph of female
creativity. -



Humaira Afzal, University of Michigan-Dearborn

Immigrant Muslims in the American Political Process: Making Muslim Voices
Heard in the 1996 Elections

This paper examines the role of group affiliations as a basis for
political mobilization among new immigrant groups in the United States by
analyzing political participation among “immigrant” Muslims—-the people of
mostly South Asian and Middle Bastern heritage who comprise nearly half of
America’s Muslim population. I compare political activity among Muslims from
Indo-Pakistani and Arab ethnocultural groups, with particular emphasis on
Pakistani- and Lebanese-Americans from 1967 to 1996. Immigrant Muslim
participation in the American political process is not only increasing, it is
shifting from organizations based on ethnicity or national origin which are
concerned primarily with U.5. foreign policy towards thelr ethnic homelands
(e.g. Pakistan, Kashmir, Lebanon, Palestine) to multiethnic, multiracial
organizations which emphasize their Muslim American identity and are concerned
with domestic issues as much as foreign policy. I focus on the role of the
international context (especially crises in the immigrants’ homelands and
other parts of the Muslim world) and the U.S. context {anti-Muslim sentiment
and demographic change) in sparking group mobilization and conditioning which
dentity provides the basis for group-based activity. The comparative
examination of politieal activity among these ethnocultural groups provides
important information on not only when and how ethnic or religious identities

affect political participation, hut also which affiliation group mobilization
is based on.

Rimjhim M Aggarwal, University of Maryland-College Park

Falling Water Tables and Increasing Rural Inequities: The Political Economy
of Groundwater Use in India

- The present paper focuses on two alarming aspects associated with the
current pattern of groundwater utilization in rural India: falling water tables
and gciowing inequities in distribution. A number of recent studies have
cmphamzed the role of water markets in promoting access of poor farmers to
groundwater irrigation. Based on data collected from a primary level survey

in western India, we examine the structure of these markets and point to a
number of factors that determine who gets access to irri igation and the quality
of service in terms of the timing of the water deliveries. The jmpact of
alternative policies to regulate these markets is very sensitive to local
condltlpn.s and this poses some interesting questions regarding the appropriate
role fm; state-level management and its links with local-level initiatives, which
we explore in this paper.



Sanjay W Anand, Cornell University

Nominal Christians and Authentic Tribals: A Reading of the Convesion
Movement in 19th Century Chotanagpur '

This paper proposes to examine the conflicts between missionarics and colomal admmnistration
surrounding the doubted ‘authenticity’ of conversions of Mundas in the latter half of the
nineteenth century in Ranchi Distrit. The comtradiction invelved in the conflictng
interpretations of conversion as motivated by ‘genuine / spiritual’ or “insincere / material’
interests stemmed, to a large extent, from the collective nature of conversion and the percetved
‘simplicity” and primitiveness of tribals. Questioning the genuineness of conversion usually
amounted to arguing that the converts had only taken the outer ‘emblems’ of the new religion
but had not, ‘in their hearts’, accepted the tenets of the new faith. Seen differently, however,
the emblematic practices signifying conversion call attention to the fact that conversion was
more a public than a personal act. Readmng such ‘emblematic’ practices in terms of their
inteltigibility for the tribals shows conversion to be embedded in broader processes constituting
tribal identity. It is proposed that tribal identity and difference is best understood not as
residual primitiveness or primordial glory but as part of a creative response to processes of
incorporation and interaction with “outsiders’. ‘

Mark Baker, University of North Carolina-Asheville

Mistaken Rights: The Effects of Colonial Redefinitions of Property in Kangra
on Resource Use, Access and Control

When the British assumed control of the Trans-Sutlej states, in the mid 1800s, they
initiated a set of dramatic changes in property rights and the nature of the state's interest in
property. The first revenue settlement of Kangra hill state in 1850 employed modgls of land tenure
and property rights derived from the plains where the settlement officers were ﬁmqed. Because
pre-colonial property rights in hill areas significantly differed from those on the plains, the .result
was an unintended "revolution" in property rights in Kangra. Examples included the creation of
village common property (shamilat) whose ownership rights were vested in landoYvning families,
and the temporary abdication by the colonial state of property rights in the extensive forests of
Kangra. This paper examines how the colonial redefinition of property influenced access to and
control over cultivated and uncultivated lands among different socio-economic groups, as well as
the administration's interest in irrigation and forests. I show the administration's objective of
revenue maximization resulted in quite different policies regarding water and forests; in the former
subsidies and other forms of support were provided, in the latter state control was re-asserted.



Trevel Balser, Ohio State University

An Icengraphic Analysis of the Shrine Facade at Uku Bahal

This paper will examine the iconography of the south wall or shrine
facade of Uku Baha in Patan. Since the shrine facade is the devotional focal
point of the baha, a detailed analysis can reveal much about the symbolic
function of the monument as a whole. Because the field of Nepalese art
history is at a very early stage, the conclusions reached in this paper must be
largely speculative. Nevertheless, I will argue that there is a fairly coherent
iconographic program that demonstrates the complete process of
- enlightenment as it is understood in Newar Buddhism. In particular there is
an explicit reference to the Buddhological understanding of the three "bodies,”
or kayas, of the Buddha: Nirmanakaya, Sambhogakaya, and Dharmakaya.

. The metal sculptures placed along the wall of the shrine facade represent
various Bodhisattvas who manifest the Nirmanakaya, or "Transformation
Body,” while the Jina Buddhas on the first level of struts manifest the
Sambhogakaya, or "Bliss Body." . I will also discuss the yogic and
cosmological symbolism that is found on the shrine facade, including the
concept of Mount Meru and the sun/moon symbols.

In addition, This paper will grapple with some of the problems of
identifying which mandala might be represented in the iconography of a baha.
Very rarely do the sculptures adhere to the standard texts, such as the :
Nispannayogavali and the Sadhanamala. In the strut figures of Uku Baha,
there are features of at least two distinct mandalas: the Dharmadhatu
Vagisvara Mandala and the Vajradhatu Mandala. Is there a deliberate
conflation of mandalas in Newar Buddhism, or is this evidence of an entirely
. different tradition unknown to scholars?

In short, it is clear that Uku baha contains a highly complex and fully
developed symbolic system that attempts to communicate some of the central
notions of Newar Buddhism. .



Swapna Banerjee, Temple University

From Being "Figures in the Landscape" to Becoming Important Actors: The
Politics of Representation of Servants in Bengali Middle-Class Writings of
Colonial Calcutta

My paper is about the politics of representation of servants in the dominant middle-class
discourse of colonial Calcutta. Recent scholars of South Asia repeatedty point out that the i
nineteenth century construction of the Bengali middle-class self-identity was predicated on the
position of its women who were defind by the ideologues in opposition to the lower classes
engaged in the income-earning activities in the urban economy. While the scholars emphasize the
self-fashioning of the middle-class cultural identity, they do not trace the processes by which the
middle-class differentiated themselves from the lower classes. By examining the Bengali
ideologues' construction of the mistress-servant relationship, my paper will identify the processes
by which the differences between the dominant middle-class and the subordinate lower classes
were structured in the middle-class culture. My paper argues that the middle-class males' concern
with the changing relationship of servants and their upper-class mistresses reflected their
hegemonizing effort to establish their sway over not only their women in the domestic domain, but
also over other subordinate social groups. The multifaceted and paradoxical references to servants
in middle-class writings indicate the politics of the representation of the "other"—the lower classes
and different races—who needed to be controlled, disciplined, and punished, but with temperance
and love under the aegis of middle-class paternal authority.

Dina Bangdel, Ohio State University

Dharmadhatu Mandala Iconography at Kwa Baha

One of the major artistic themes found in many Buddbist bahas of the
Kathinandu Valley is the Mandala of Dharmadhatu Vagisvara Manjughosa.
This iconographic theme emerges time and again in the baha context: as
complete mandalas in the courtyard, as strut figures supporting the shrine
facade, or as part of the torana iconography over the shrine door. The
preeminence of this iconographic theme suggests its significance in Newar
Buddhism.

In the Newar Buddhist context, the central deity of the Mandala~—
Dharmadhatu Vagisvara Manjughosa—is identified with the Swayambhu
Mahacaitya. The little-known connection between the Stupa and the Mandala
appears to be the underlying basis of Newar Buddhism, and this relationship
is expressed symbolically through complex iconographic programs in the vast
number of Buddhist monuments in the Kathmandu Valley. The focus of my
paper is to analyze the iconography of the Dharmadhatu Mandala, as it
appears in Kwa Baha, Patan, and to examine how the symbolism of the
Mandala defines and reiterates its identification with Swayambhu B
Mahacaitya.



Daniel Bass, University of Michigan
Gender and Renunciation in Manimekalai
Within the context of the history of bhikkhunis in India, Manimekalai, a fifth

century Tamil Buddhist text by Cattanar, is a curious text, since it seemingly advocates |
female renunciation in an age that witnessed its decline, but does not endorse traditional
Buddhist institational methods of renunciation. Cattanar bono@ed extensively from both
Tamil and Buddhist texts, and his use of the Butldhist theme of rebirths and the Tamil
theme of the chaste and nurturing wife undermine the feminist potential of J\Janunékalar
Despite its strong female characters, Manimékalai provides few opportunities for
: opﬁosiﬁonal, liberating readings for Buddhist women, but rather promotes an austere life
for all Tamil Buddhist laypeople regardless of gender. ’fhe Buddhism of Magn}izélmjai isa
quasi-Mahayana that endorses renunciatory practices among laypeople over renunciation
within the institutional setting of the sarigha, especially because Manimékalai resembles a
supematurally powered bodhisattva more than she does an ordained nun govemed by the

Vinaya. Cattanar’s use of Manimékalai as his central character strengthens his Mahayana
Buddhist propaganda by showing how even a passion-filled courtesan can progress on the
Buddhist path and by referencing Cilappatikaram and Cangam poetry, which allows him to
Buddhicize his Tamil audience while Tamilizing Buddhism in the process.



Srimati Basu, Ohio State University

Mapping Wealth and Well-Being: Indian Women's Negotiatioi:s of

Discourses of Property and Propriety

Analyses of property transmission in contemporary India reveal that 1deolog:cal rather than legal
restraints lie behind women’s ubiquitous exclusion from family property; women themselves routinely
refuse natal property, citing numerous reasons relating to the construction of gender roles, kinship,
entitlement and responsibility. On the basis of interview data, this paper presents a close reading of
some myths of property evoked by women in explaining their marginality from family assets, showing
how these hegemonic beliefs were accepted, neogotiated, contested and recuperated. These myths
include notions that dowry substitutes for natal inheritance, that property goes to eldercaregivers, or
that women’s relationships with natal families should be severed upon marriage. While the analysis
of some legal skirmishes shows that women’s fears of incurring family wrath upon requesting natal
property were not unjustified, these negotiations around property reveal a complex mix of
consternation, affection, empowered munificence and optimized survival strategies, of cultural
locations neither contained by nor independent from dominant ideologies. The play between relations
of production, state apparatuses like education and law, and gendered evocations of “tradition” and
“culture” in determining the maintenance of property relations in the postcolonial milieu can thus be
traced.

Jane Baxter, University of Michigan

Tamil Literature and Terra Sigillata: Indo-Roman Trade From the

Perspective of the Sangam Kingdoms

Indo-Roman trade has long been a subject of scholarly inguiry. The vast majority of these studies
have focused primarily on Roman aspects of this trade partmership, and often portray the
contemporary Indian cultures as passive recipients of a Roman engineered trade network. This
paper combines an analysis of the literature and archaeology of the three Sangam kingdoms, with
anthropological models of how prestige goods and elite ideologies operate to “normalize” social
inequalities. In sc doing, this paper explores the dynamic internal features of these Indian
kingdoms, and how these dynamics may have provided potential motivations for the rulers of the
Sangam kingdoms to engage in the Indo-Roman trade parmership.



. Wendell Charles Beane, University of Wisconsin-Oshkosh

‘The Paradox of Violence and Non-Violence in the Bhagavad-Gita

Action in the Bhagavad-Gita is inevitable. Its teaching on
viclence and non-violence, however, seems to involve two
contradictory perspectives: the performance of duty without
attachment in devotion to the Absclute under the form of Krishna;
and with a view that maintains the unity of all things in Krishna,
thus precluding the separation of all "others" from one's own
self. This paper will deal with the familiar scholarly claim that
the Gita's accommodation of margas does not really solve the
problem raised by Arjuna in Gita III.1l. Yet an understanding of
the paradoxical gquality of its teaching on violence and non-
violence requires first, an appreciation of the convergence of a
number of concepts associated with its Krishna theology and
worship; and second, the nature of its Upanishadic background,
both of which enable one to interpret more coherently a work that
is often held to lack philosophical-religious integrity. '

Katheryn Besio, University of Hawaii-Manoa

Keep the Home Fires Burning: Colonial and Postcolonial Representations of
Reproductive Labor in the Himalayas

The richly geographic travel writing of colonial women played an integral role in empire
formation. It delivered to metropolitan areas images of the "exotic" Other, aiding in the formation
of colonial categories, The images found in these writings reinforced imperial notions of class,
race, and gender superiority. While these women’s writings reflect dominant masculine coloniai
discourses, they also resist those discourses in ways that vary significantly. In this paper I
examine the intersection of feminist and colonial discourses within the context of Western
explorations of the Himalayas. I look at the writings of Fanny Bullock Workman, Ella Maillart,
and Jennifer Bourdillon, paying close attention to their representations of Himalayan women and
their reproductive labours, as well as to the children of those women. I argue that these fernale
authors fashion themselves as “modems” vis a vis their representations of working women and
children, thus aligning themselves with colonial authority. Despite sharing an authorial position,
the writings do not conform to a coherent “discourse of difference”, but reflect the writers’
particular geographies and imaginings of the work spaces of non-Western women and children.



Ashok Bhargava, University of Wisconsin-Whitewater

Foreign Direct Investment, Multinationals, Economic Nationalism, Sovereignty
and All That: What Is a Reasonable Policy

Indian economic policy has made a qualitative change from a -
closed, inward looking policy to a slow move towards opening the
economy to international competition, infusion _of international
equity capital, liberalization in the_ international trade sector,
convertibility of the currency which inevitably opens up the
economy. All these measures together may be said to constitute a
tentative movement towards joining the World economy without any
constraints - this has often been referred to in the past decade as
globalisation. A significant part of this new policy is the change in
first time can invest in the equity of Indian companies.

In this paper | will examine- the changes in policy towards foreign
direct investment and the multinationals and compare it with the policy in
- China and the Pacific rim countries. The paper will evaluate the conceins
of various. political and economic groups who have been critical of the new
policies. Are the new policies too liberal - how far do they conflict with
the goal of economic self-sufficiency ? Who are the losers and winners ?
Are the issues of Nationalism and sovereignty real issues representing the
interests of particular economic groups, or are they the result of
xenophobia left over from the colonial era ? What policies would be
appropriate for the near future ? The literature on Muitinational
enterprises provides a framework for evaluating policies with respect to
foreign direct investment - this will be used to evaluate and propose '
policies.



Karni Pal Bhati, University of Notre Dame

Gender and Community in Qurratullain Hyder'é Fiction

The contemporary Urdu novelist Qurratuilain Hyder is credited with a complex historical
and social consciousness that enables her to depict the fluidity of collective identities in north
India before the process of communalization brought about a hardening of Hindu and Muslim
identities. Her novel Akhir-¢-Shab ke Hamsafar (published 1979 and translated into English by
thc author as Fireflies in the Mist, 1994) encompasses the lives of five faxmhes--two Hindu, one
Musllm one Indian Christian, and one British, and spans the period 1939-1972 a period that saw
the consolidation of separate Hindu and Muslim identities Ieadmg up to the partitioning of 1hc
subcontinent, armed conflicts between the post-colonial states of India and Pakistan, as well as
several communal riots.

.My paper reads this novel with some of Hyder’s other fiction as a possible genealogy of
the shift from syncretic or fuzzy identities to communal ones. Crucial to an understanding of this
transformation of identities are contemporary Indian debates over communal identity and gender
which have not only provoked a rethinking of issues such as cultural (or group) rights versus
rights of individuals (as in the Shahi-Bano coniroversy, and the continuing debates over 2 uniform

. civil code), but have themselves contributed to the formation of collective identities. My paper
therefore attempts to read Hyder’s work as especially relevant to the utopic but necessary project
of “non-denominational pmciples of collectivity.” '



Rini Bhattacharya, University of [ilinois at Urbana-Champaign

Screening Politics: Subverted Voices in Indian Popular Cinema: The Legacy

Continues

Indian Popular Cinema is a fine example of mainstream cultural artifacts in which the
dominant discourse (4 la Raymond Williarns) deals with coniradictions and oppositions i a way
conducive to resolvability in the contest of the narrative itself. Secular, Feminist and Socialist
discourses get unfolded in the body of the unilinear visual narrative, get explored via the hero’s
Lukacsian journey, and is signed off along with a catharsis at the end of the story.
Rebellions/protests which occur in the body of the narrative are always contained within it. The
traditional, realistic narrative structure—centered around one or more chief protagonists—is hardly
gver challenged. '

In this paper, [ shall talk about some films which claim political content/intent—like
Rudaali, Krantiveer, Damini, Bombay, etc.—and some other ones which donot, and try to show
how these films subvert opposiitons/contradictions and finally end up as re-visions of the dominant
ideology.

Monoling Bhattacharyya, University of Minnesota-Minneapolis

Native Space and the Questions of Identity: Calcutta in the 19th Century

In contrast to the earlier research on 19th century
Calcutta, based on lithographs by European artists, accounts of
travellers, maps, British architecture, etc., accentuating British
domains of habitation, administration, trade and commerce, which.
credited Europeans for dominating the physical layout of Calcutta
and reforming its material well-being, my paper focuses on
indigenous forces in the native areas of Calcutta in the eighteenth
and nineteenth centuries. In the process, such earlier research has
overlooked the role of the native population, the way people lived
and worked, their habitation patterns, architecture, street
pattern, society and culture all of which formed the complete
character of a city. From the fieldwork that I conducted in its
old neighborhoods, Calcutta provided a picture of segments of well
balanced units that represented visually and physically a strong
combination of varied communities and professional groups that
formed distinct localities nerth of the city.

Thus, in this paper, 1 propose a re-examination of the
representations of Calcutta’s native areas in European lithographs,
travelogues and official documents, substituting these for extant
visual elements, such as, native settlements, with their naming
pattern of streets, neighborhoods and bazaars, that were determined
by caste, profession and wealth, and architecture (that continued
from the late 18th century till today). 1 seek to investigate what
constituted the urban space, how the natives were constituent
elements in the functioning and development of the city, and how
that reflected the identity of Calcutta in the British colonial
period. '

In place of the earlier elitist and Euro-centric research,
that has misrepresented or deliberately avoided the role of the
colonized populace, my research approach proposes an-alternative-
methodological model for the subsequent study of any city in South
and Southeast Asia branded as a colonial creation.



Thomas J Bickford, University of Wisconsin-Oshkosh

Bangladesh, China and India: The Political Economy of Cooperation and
Conflict _ ' '

This paper will examine the prospects for economic cooperation and conflict between
China and South Asia in the Post-Cold War era with especial attention to Sino-
Bangladeshi relations now that Bangladesh is celebrating its 25th year as an independent
country. While China’s impact on South Asia in the past has been primarily in the area of
security issues, China’s rapidly growing economy means that econonic issues are '
becoming increasingly important.

The paper is divided into three sections. Section one will look at increased prospects
for South-South trade and investment between China and the countries of South Asia,
especially Bangladesh. Section two will examine global economic issues of mutual interest
such as technology transfer and recent negotiations on global warming where China and
India have very similar negotiating stances. Section three will make the argument that
while the prospects for cooperation are good, there are also several areas of contention as
some of China’s economic policies are not in the interests of Bangladesh or India.

John and Naomi Bishop, UCLA

'Himalayan Herders (film)

Himalayan Herders

HIMALAYAN HERDERS is an ethnographic portrait of the village of Melemchi in Yolmo
(Helambu) between 1971 and 1993. Melemchi residents are agropastoralists living at 8,500
feet altitude in east-central Nepal. They herd cow-yak hybrids called zomo, for butter
production. The film includes scenes of subsistence activities, Buddhist and shamanic rituals
(including the most important Yolmo Buddhist festival, Nara), a funeral, a capture wedding,
and interviews with residents about important issues facing the village today: the increase in-
circular migration to India for wage labor, the incorporation of the village into the Langtang
National Park, their hopes and concerns for the future of Melemchi, and the changes they have
seen in their lives. Based on a twenty-five year association with the village, the filmisa
document of culture change and stability in contemporary Nepal.



Stephen P Blake, St. Olaf College

The Social Architecture of Imperial Ceremony: Mughal Shahjahanabad and
Safavid Isfahan _

I examine the architecture of the imperial palaces and the activities in the
imperial audience halls in both Shahjahanabad and [sfahan. My aim is to explore
what the architecture and activities reveal about the nature of political legitimacy
and authority in the two imperial capitals. In Shahjahanabad, a single structure
combined the functions of palace and fortresss. The palace housed both the
domestic depariments of the imperial household (harem, kitchens, workshops, and
records) and the treasury, soldiers, and arsenal. In Safavid Isfahan, however, the
two functions were separate. The imperial palace in the Nagsh-i Jahan garden
contained the harem and the domestic household departments, but the Qal'a Ta,
barak held the principal treasury, the arsenal, and most cavalrymen. In the
audience halls of Shahjahanabad the imperial ceremony was regular, rigidly
controlled, and forbiddingly formal. In Safavid Iran, on the other hand, the
imperial ritual in the open audience halls of the imperial palaces and garden-
retreats was irregular, fess formal, and less structured. My basic conclusion: in
Isfahan, the division between palace and fortress, and the informal nature of
imperial ritval reflected the greater sirength of the Safavid emperor’s legitimacy
and the greater force of his authority compared to that of his Mughal counterpart.



Bronwen Bledsoe, University of Chicago

Constructing Kingdoms: the Unity of Difference in the Kathmandu Valley

This asks the questions, “what makes a desh ? How in the Kathmandu Valley did
architecture help constitute the unity and difference between the three Malla
Kingdoms? And what role did architecture play in réconﬁguring space and

- populace in the ancient Kathmandu Valley?”

Michael Bowler, Syracuse University

25 Years of NGOs in Bangladesh ,

Any appraisal of Bangladesh after 25 years would be remiss if it
didn’t include a discussion of the main connection to many of
Bangladesh’s materially poor: nongovernmental organizations {NGOs} such
as BRAC, the Grameen Bank, and Proshika. That these NGOs have a visible
presence in rural areas is undeniable, now the focus is beginning to
shift to the rapldly growing urban population.

What is open for contestatiocn are the effects of NGOs upon the

rural poor. Have NGOs been a source of empowerment and J.ncome-generatn.on o

or have they only created marginal economic opportunities, while opening
the way for further capitalist penetration, dependence, and o
exploitation? The tensions between NGO advocates, government apologlsts,
and critical development theorists are evident in this debate.
Y

: This paper will necessarily be limited to brief summaries of ‘the
history of several Bangladeshi NGOs, their or1g1nal philosophical
diversity and their current programs. The majority of the paper will
focus on the historical convergence of NGO programs and an analysis of

local successes and failures. This will lead to a broader assessment of
these NGOs based on the aforementioned perspectives.



Jana Evans Braziel, University of Massachusetts-Amherst

"WOW": Bodily Inscriptions and Nomadic Subjectivites in Sammy and Rosie
Get Laid |

In this paper. I explore the intimate relationship between corporeality and language—
literally, the bodies of knowledge that construct identities in the postcolonial film Sammy and Rosie
(et Laid. 1interrogate not only the hegemonic production of knowledge and ideologv—spacificaily
sexual and national—on the discursive and epistemological site of the body, but also the possible,
insurrectional re-inscription of bodily meaning and knowledge as an act of cultural, linguistic. and
subjective transgression and redefinition.

My analysis will center primarily on female materia as a linguistic and corporeal site for
discourse and for subversive alterities: the famale bodies in this film confound the traditional
Cartesian split between the mind and the body. subjectivity and materiality. language and
corporeity. Utilizing the Spinozistic conceptions of the bodv as theorized first by Deleuze &
Guantari, then forwarded by the feminist critic Elizabeth Grosz. I will address the postcolonial
ramifications of this revaiuation of the bodv in the work of the writer Hanif Kureishi and the director
Stephen Frears.

Yigal Bronner, University of Chicago

Making Two Stories One: Kaviraja's Poetic Combination of the Two Sanskrit
Epics -

Shiesha, the poetic device of double entendre, is a major vehicle of the Sanskrit kavya
canon. It occupies a wide spectrum of practice which extends from single verses to
complete poems. On the farther end of this range lies the genre of dvisandhanakavyas:
poems that simuitaneously tell two narratives, In my paper I will discuss this unique poetic
genre, rarely described by Sanskrit poeticians, primarily through one representative, the
twelfth century Kaviraja's Raghavapandaviya, which combines the stories of the Ramayana
and the Mahabhax_‘até. Examining a number of examples from the poem, I will demonstrate
that Kaviraja carefully matches episodes of the two epics and that this matching amounts,
on the level of the work as a whole, to a combined, well- crafted, single notion of both
epics. I will claim that the way Kaviraja forces his audience to think the two epics together
s one important purpose of this genre which, like the practice of shlesha in general, has so
far been relegated to an anecdotal status by the study of Indology.



Robert P Brubaker, University of Michigan

Beyond Desci'iptive Types: Some Possible Social Implications of South Indian
Megalithic Cemeteries

Scholarly research on the megalithic cemeteries of South India began at least as early as the 19th
century. Despite this long tradition of interest, research on the megaliths in this region has, until
recently, focused overwhelmingly upon issues of description and classification. This paper moves
beyond such preoccupations to consider what megalithic cemeteries might reveal about the character
of Iron Age society in South India. Although the difficult issue of chronological control constitutes
a serious obstacle to understanding the development of Indian society in any but the broadest terms
during this long period, analysis of the geographic distribution of megaliths in South India provides
- some general clues about possible forms of sociopolitical organization in the region.

David Butz and Kenneth I MacDonald, Brock University and University of
Toronto

Serving Sahibs with Pony and Pen: The Discursive Uses of "Native
Authenticity"

In 1923 Ghulam Rassul Galwan, erstwhile caravan bashi, published “Servant of
Sahibs: A Book to be Read Aloud”, an autobiographical account of his service with various
English and American travellers. For two of Rassul’s employers, James Barrett who initiated
and edited the project, and Francis Younghusband who wrote the book"s inlroducn?n, the
autobiography authentically represents Himalayan natives’ views of tl':exr work', their world,
and especially their White employezs. According to Younghusband’s introduction the book
allowed readers to "see [natives’] ways of looking at things, and looking at us, and we
anderstand them better and find they are after all not so very different from what we were as
boys"; he is especially relieved to learn that “most wondcrfu'l of all, they are full of grasitude
to their employer when they leave his service”. Clearly, for its sponsors, thf: appeal (and
value) of Rassul’s account lay in its legitimation of sahibs’ self-representations. An
examination of the book’s content, and the conditions of its production, allows us to
deconstruct its "native authenticity”, and to situate the text as a carefully crafted (afxd edited)
public transcript, the main purpose of which was to legitimise and naturalise colonial labour

relations.



Timothy Cahill, University of Pennsylvania

Classifying the Poetic Universe: Typologies in Alamkarasastra Texts
One of the modifications presented in the Rasagangadhara to the Rasadhvani theory so

elegantly systematized by Mammata is a new classification of kavya. Anandavardhana's
system had three varieties: highest' (uttama), 'mi__cﬁle’ (madhyama), and 'lowest’ (adhama).
Jagannatha's well-known variation pesits a fourth class, adding the term uttamottama.
What exactly is meant by these three or four terms is the subject of the paper. Do these
terms mean the same for Jagannatha as for Anandavardhana? Does a difference in
typology merely involve a difference in evaluating the characteristics which underlie
various classifications or something more? Of particular interest here is an opinion offered
by D. H. H. Ingalls in his extensive and insightful introduction to the recent transtation of
the Dhvanyaloka. He traces the origin of the idea that madhyama is a pejorative
classification to a remark found in H. Jacobi's introduction to his German translation of the
Dhvanyaloka. Ingalls points out that Anandavardhana does not anywhere make such a
valuation. He goes on to aitribute this pejorative sense 1o Mammata. This paper will
consider the merit of such an attribution. I will argue that despite the seeming transparency
of the names themselves, the hierarchy involved in the classification of creative Literature is
best seen as applying to the process through which beauty is revealed.

Catherine Candy, Loyola University-Chicago

Delineating India: Margaret Cousins and the Configuration of Identity

This paper explores how “India” functioned in the configuration of the sexual identity and politics of
Margaret Cousins {1878-1954) from Cousins’ days in Ireland as the leader of the militant suffragist
movement, to her days with Annie Besant’s Theosophical Society in Madras, to her days as the
Founder and leader of the All India Women's Conference through the turbulent decade of the 1930's.
Selected orientalist images of woman in both Irish and Indian contexts were practically used to
combat as well as to advance a twentieth century international feminist ideology by Cousins and her
circle of Indian feminists; for example, popular notions of Ireland were redrawn by irish feministts
in terms of orientalist devotional myths of universal bisexuality (Ardhanariswara etc.) for suffrage

manifestos.



Lori J Cayton, University of Wisconsin-Madison

The Variations of Shape of the Buddhist mChod rTen: Doctrinal or Cultural?

Although the Buddhist mchod rten (stipa) is the symbolic representation of the
enlightenment mind, all aspects of its shape are not always uniform. There are some
scholars who assert that the variations in the mchod rten shape are an example of the
doctrinal changes which occurred in Buddhism. For example, the differences in the
shapes of the mchod rfen indicate the differences within the Buddhist tenets, such as in
the Lesser Vehicle vérsus the Greater Vehicle. Although there may be truth to this,
however, it is my belief that the various changes in the shape of the méhbd rten resuited

- from specific instructions of the Buddha; the differences in the shape of the mchod rten
may indicate the different path systems, but the specific changes were instructed by
Shakyamuni Buddha.

in my presentation 1 will explain which aspects of the shape of the mchod rten
existéd from the time of the Buddha and which aspects are the result of culturat
differences. First, the root shape of the mchod rten, as explained by the Buddha, will be
presented. This explanation will be followed by an analysis of whether the other
changes in the mchod rien shape are the result of the Buddha's instructions, or the

outcome of the influences of time and culture, etc.



Chaya Chandrasekhar, Ohio State University

dranath .
Rato N’II'I?S %]ot:i!iisattva Avalokite$vara, who has forsaken his own

nlightenment until all sentient beings are saved, is a primary fi&lty in the
gfepilf Valley. Ardent devotion to the Bodhisa_ttva has resulted in the §
development of a prominent cult. He is worshipped as red (rgto) and wh;ts
(seto) Macchendranath and associated with the Quddha. Amltabh.a., t?le
Buddha presiding over the present kappa or eon, is considered a sm.gm.ﬁ.cant
component of the meditational process of en]ight;ex.:ment. As an t_ambo.dlment
of absolute compassion, Macchendranath, along with the petsomﬁcatlon of
pure wisdom, is believed to lead cne to the ultlmat:e reahz_ahon.

However, despite the overwhelming popularity and Jmpgrtance of t.l.le
cult, schelarship regarding the subject is modest. The complexity of the faith
and its close almost inextricable connections with loca.l. {raditions am‘i
Hinduism has probably deterred scholars from conducting any extensive
research, Thus, the focus of this paper will be the Rato Macchendranath
Temple and the baha associated with the deity, in the city of Patan; Nepal. 1
will consider the ways in which the iconographic program of the temple
attempts to create the environment of absolute compassion and the ways by
which ritual and sacred space is used and defined by the devotees.

Nilanjana Chatterjee, Queens College, CUNY

Refugee Women and the Re-Working of Gender and Class in Postcolonial
~ West Bengal :

This paper uses displacement as a lens to examine the reproduction and reconstruction of the
categories of class and gender in post-partition Bengal--arguably the first such public
contestation since the 19th century. The division of British India into independent India and
Pakistan in 1947 led to the displacement of several million Muslims and Hindus across a
-newly mapped Bengal, and the predicament of East Bengali Hindus seeking refuge in West

Bengal came to be widely represented through the figure of the "public woman" ("wrenched
from seclusion”, "wage-earning"). The association of these images with social disorder
constructed East Bengali women not only as victims of displacement but also of their
"guardians”~the state and refugee men. Drawing on research conducted in 1994, 1 will

" explore refugee women's "work" towards rehabilitation, the discursive construction of work
they negotiated at the time and the impact of their work on the dominant ideology of
"womanhood". The refugees represented themselves as "respectable people”--a strongly
gendered construction of class which mediated female labor force participation. Therefore,
tempting though it is to apply metaphors of boundary-crossing to the experiences of refugee
women-—east to west, domestic to waged work, dependence to autonomy--what emerges is a
more contingent recoding of "woman" and “respectability” as refugee women both
manipulated and challenged the imbricaied formations of gender and class.



Rita Chattopadhay, Rabindra Bharati Universitj'

20th Century Sanskrit Dramas of India: Tradition & Innovation
The primary objective of the present paper is to bring into limelight the status of
Sanskrit Dramas produced in India in the later half of the 20th Century A.D

" In spite of the fact that the present day society, commercialized to a great extent,
along with its educational system, is highly hostile to the propagation and appreciation
of Sanskrit yet a number of devoted sanskrit scholars and sanskrit lovers as well are
trying their level best to sail against the tide and endeavouring to make us understand
that Sanskrit language can still be a force to reckon with.

The dramas may be classified into seven categories e.g.

1) Historical plays , 2) Biographical plays, 3) Plays based on Modemn Theme,
4) Plays based on Quasi-Historical episodes, 5) Plays based on Puranas etc,

6) Plays Adapted / Translated from other Languages, 7) Miscellaneous.

Here, the area of appreciation will encompass primarily the dramas belonging to
the third category. In this category experiments are made not only in theme, but also in
structure, technique and spirit as well. For instance the themes are as diverse as from
"the horror of the second world war" to " present humiliating condition of Sanskrit’;
from "Gherao" to "the Naxalite movement" etc.

The present researcher has carefully choesen, in this paper , a few dramas
produced in different parts of India (with a focus on Bengal ) to highlight the
commendable juxtaposition of "tradition and innovation" which is conspicuously found
in 20th Century Sanskrit Dramas of India.



Ambassador Anwarul K Choudhury, United Nations Children's Fund

SAARC and the UN

South Asian regional cooperation has made significant strides towards coordinated
overs1ght and management of policies in respect to criminal justice, drugs,
immigration, tourism and trade, among others. Coordination and management of
such activities has been done essentially through the SAARC Secretariat headed by
the Secretary General, appointed by rotation and for a limited term. The paper will
focus on the state of cooperation between the SAARC secretariat and selected
government/non-government agencies at the national and international levels,
particularly examining the present and prospective support system provided by the
UNCF. '

The paper is based on author's direct contact with the functionaries of SAARC and
UN agencies, dealing with regional cooperation for i:he alleviation of poverty and
dysfunctional confhcts

Daniel J Cohen, University of Virginia
The Neglected Guest: When an Ancestor Haunts You -

This paper is based upon ethnographic research conducted in Banaras, India. Specialized
ghost exorcists, called ojha, diagnose the sources of their afflicted clients' problems.
Sometimes the ojha determines that a client has an ancestor who was incorporated as a lineage deity
(kul devata) while in ghostly form (pretatma). However, for some considerable time- probably
for several generations- it has not received any offerings through regular household worship.
Forgotten long ago, this important household guest, a previously propitiated member of the
household pantheon, formerly protected the family and provided boons for the lineage.
In return, the ghostly deity received regular worship and was treated with hospitality appropriate for
any revered household deity. However, due to its long neglect, the ghostly ancestor is
angry, and expresses this by troubling living members of the lineage through ghost (bhut-pret)
afflictions.
To remedy such afflictions, according to ojhas, requires discovering which deceased relative
an afflicting ghost represents, and then convincing it to stop. Once such lineage -
ghosts are duly propitiated they may become proper family ancestors {pitr). They no longer represent
mistreated lineal relatives who might return and cause additional problems for
future generations of the family or lineage because of prior inhospitable treatment.



Stephen P Cohen, University of Hlinois

Towards a Peace Process in South Asia ?

The general
assumption of most outsiders is that South Azia is a war-prone region.

However, a comparison of South Asia with other regions, especially the Middle
East, indicates that many of the elements of a gradual and systematic movement
towards "real” peace are in place. There is scope for enhanced economic trade
and growth, a new generation of Indians and

Pakistana do not share the trauma of partition, and the possible presence of
nuclear weapons makes war almost unthinkable--although it may complicate a
peace process. Another difference may be the role of outsiders, which wasg ,
important and intrusive in the Middle East, but which can only be marginal and

Geoffrey Cook, International Institute of India Studies-Canada

The Visual and Poetic Picturesque of Bishop Heber

“ The second Anglican Bishop of Calcutta Reginald Heber (1783-1826) was--besides being a
substantial scholar and a seminal figure in the missionary project in India--a respected professional
poet and hymnist. He was, also, an amateur artist.

His drawings were transferred into engravings, and were published posthumously under the title

- of A Series of Engravings from the Drawings of Reginald Heber (1829) and an illustrative sequel -
- to his immensely popular classic of colonial discourse Narrative of a Journey Through the {pper- -
Provinces of India (1828).

During this same visitation he wrote an extended major Georgian Anglo-English Orientalist poem,
“An Evening Walk in Bengal.” The composition of this poem and the sketching of these drawings
are parallcl in time, place and authorship. Something that is very rare in history, and it would take
some rsearch to find other tri-paralle] visualfliterary examples during the Colonial period in India.

The object of this paper is to comparatively study out the visual and the textual to re-create the
Bishop’s perceived vision of an “India” as he was creating it while on his episcopal visitations. -



Darius Cooper, San Diego Mesa College

Satyajit Ray's Jalsaghar and Rasa

Satyajit Ray’s films are often accounted for in what he has leamt from the West. My aim i5 to
show how Ray’s films ace not difficult to account for in Indian zesthetic and critical terms as well.
Tn his early work, namely the Apu trilogy and Jalsaghar, the rasa intent and formulation is cleary
discernible, Rasa is an ancient Sanskrit theory of dramatic presentation dealing with eight
emotions: love, mirth, prief, energy, tervor, disgust, anger, and wonder; which are translated by
the skill and prathibha (imagination) of the artist into their relevant and corresponding moods or
rasas. My peper deals with the masterful skills essayed by Ray in establishing, consolidating, and
setting the stage for the dominant rasa of sorrow in his 1958 film Jalsaghar (The Music Room).
The paper examines mary rasa-related issues, such as. what are the conflict’s main sources and
what accompanying emotions do they give rise to? What important drvanis or suggestions are
manifested by Ray’s theatricalisation of space in his mise-en-scene? How is the rasa of sorrow
sustained by an intelligently maintained contrast with the subordinate emotion of fear? How is
rasa created by the juxtuposition of certain important signifiers like the river Padma, the haveli
_and the music room, the clash of a vanishing feudal India and a new Industrial India? By
 reasserting the Indianness in the film, I have tried to place Ray’s film within the Indian aesthetic
and critical tradition and give it an Indian validity and dignity it richly deserves.



John E Cort, Denison University

Museums, Texts, Doctrines, Practice, Religion

Scholars of religion tend to go to texts as sources of information in their research.
Much of the study of religion consists of the careful analysis and interpretation of written
sources, just as humanistic education in general has long been considered to be based
primarily upon a canon of classical texts. In this context, it is worth asking what a study of
religion would look like that took as its starting points not texts, but instead material
culture. If we look first at the objects, and base our attempts at understanding on them,
will we emerge from our study with a different view of the tradition?

These reflections are prompted by the exhibition of Jain art entitled The Peaceful
Liberators: Jain Art from India, an exhibit which was not in any literal sense a study of the
material culture of Jainism but an exhibit of fine art, on display at four museums which
view themselves as vehicles for the expression of the artistic and aesthetic values of
civilization and which are thus firmly located within the post-Renaissance tradition of
western art history. This exhibit may be used as a starting point to ask, “What does the
Jain wradition look like when viewed through the lens of a musem exhibition?” These
reflections are aimed at heightening our awareness of the strengths and limitations of
several media of presentation, both textual and art histerical, and raising questions
concerning what precisely constitutes the datd required for approximating an adeguate
understanding of something as complex as a cumnulative historical religious tradition.

Ann Cunningham, University of Chicago

Archaeological Settlements of "Time Immemorial" .
Settlement archaeology in historic India confronts a special obstacle: Persistent images of the
ancient Indian landscape as fragmented and vague and, therefore, easﬂ){ mythologized. Three
periods will be discussed during which ancient communities of rural In.dla h'ave been deﬁ-ned in
terms of modern.counterparts: (1) early British perceptions of the Indian _vﬂlage asa pnmc\{al
human community, arrested at an early stage of an Aryan evolution shared w1.th the west -- a relict
image against which an expanding empire could measure it§e1f§ (.2) efforts in the first half of the
twentieth century to resuscitate an ailing rural India and bring it into tl}e n'lode.:m post-war w(_)rld
by "reviving" ancient village institutions and values; apd 3) th'e @c}}nano’r'\ .of the ‘_raplud}y'
industrializing world of the late-twentieth century to perceive 'fconnnmty .al-‘ld tlrr:elessness n:
the rural Indian landscape. The serviceability of ancient Indian communities as "not mpdern |
indicates deeply held authoritative traditions that archaeology must counter when constructing the
past complexities of rural Indian settlements.



Shamita Dasgupta , Rutgers University

Bringing Up Baby: Raising "Third World" Children in the "First World"

As the second generation of Asian Indians are coming of age in the U.S., various complex
and potentially explosive issues are emerging within our communities. The majority of these
issues cluster around factors of identity formation and gender relations. For instance, the
development of an "authentic" ethnic identity has been bound to the unguestioning acceptance
of a monolithic, heterosexist, Hindu-centered, hierarchical, and conflict-free, mythical
“Indian culture” that immigrant parents have constructed for their children. Furthermore, this
identity often seems to rely heavily on an overtly patriarchal model of gender relationships
promoted in the immigrant community as the "true tradition” of India. Consequently, the
second generation and the young women in particular, feel obligated to play the passive,
unprotesting, ritval-bound gender-typed role to be considered a "good Indian." Women who
are politically engaged and social change activists are viewed by their compatriots as
western” and a traitor to the "culture.” These inter- and intra-gender oppositions have thus
created schisms which may foretell intergenerational and intergender discord. This paper
will explore some of the issues around rearing socially conscious children in an immigrant
culture from a participant observer’s point of view. '

Coralynn Davis, University of Michigan

Cross-Purposes of "Sisterhood": Solidarity and Fictive Kinship at a Women's
Development Project in Nepal '

In the Terai region of Nepal, overlapping caste and ethnic systems intersect with economic and
educational stratification to preduce configurations of positionality vis-a-vis the machinations
of modernization and development. Relationships of village women of the Terai to their
country's modernization and development most often have been mediated through male kin and
other village men. At the Janakpur Women's Development Center JWDC) in the Terai town
of Janakpur, a group of local women of various caste, class and ethnic backgrounds are now
intensely encountering "development” first hand through their participation as JWDC craft
producers and management personnel. One of JWDC's express and primary goals is
"women's empowerment”, and considerable time and effort is devoted to encouraging a
consciousness and activation of unity and solidarity among employees. In this paper, I explore
the problematic of group identification and solidarity among women involved in this
development project. I analyze the manipulation of tropes of "sisterhood” by parties
differently invested and positioned in the project — from international funders to planners to
management to craft producers. Women draw on both (Western) feminist-inspired and local
fictive kinship usages of "sisterhood" in efforts to align themselves in relations to others in the
project and to development and modernization discourses generally. I argue that these usages
at once reflect aspirations of gender identity and solidarity across class, caste.and ethnicity,
and also point to deep ambivalences about such a project.



Malathi de Alwis, University of Chicago

Motherhood as a Space of Protest: Women's Political Participation in Sri
Lanka | ‘

This paper seeks to explore how the Mothers’ Front, a grassroots women's
organisation protesting the 'disappearance’ of their male relatives, mobilise
the privatised and feminised category of 'motherhood’ to inaugurate a public
protest campaign against the state. While the state’s reprisals and
counter-rhetoric occupy the same discursive terrain as that of the Mothers'
Front's rhetoric, I argue that the Front's innovative use of feminised
strategies of protest such as tears and curses in the context of religious

rituals of resistance, should be understood in terms of their contingency
rather than being framed by a feminist discourse that requires us to choose
between maternalised and radicalized politics. |

Steve Derne, SUNY-Geneseo

Audiences at Play in Hindi-Film Reversals ,

This paper explores how hierarchies are reversed in recent Hindi films. While
in their day-to-day lives, most Indians seem to want to be guided by nurturing
authority, in the topsy-turvy world of film, autherities are often portrayed
as unworthy of respect. Filmmakers often reverse gender and age hierarchies.
Like Hansen’s study of folk theater, Raheja and Gold‘s study of women’s oral
traditions, and Alter’s study of wrestling, this study of popular films
reveals an arena that challenges the notion.that Indians embrace age, status,
and gender hierarchies. While cinematic messages help some Indians find ways
to buck social hierarchies, my ethnographic study of male filmgoers suggests
that viewers often reject cinematic reversals as a guide in their day-to-day
lives, and instead savor filmgoing as a Timinal period in which they can play
with social hierarchies. -



Manisha Desai, Hobart and Smith Colleges

Sisterhood is Global? Globalization and the Women's Movement in India
When northem feminists declared the universality of sisterhood
at the start of the Interational Women's Decade, southern
feminists were skepticat about feminism as well as global
sisterhood. At the end of the decade, the skepticism had, for

the most part, been transformed into solidarities of differences.
-Such global solidarities have, however, accompanied the
increasing unequal integration of southern economies into the
world market place. In this paper, | reflect upon the such
contradictions based on the women's movements in India. In
particular, | analyze the movements’ discourses at the NGO Forum
in Huairou in Aug. 1995 and at the Indian Women's Studies
Association's seventh conference in Jaipur in Dec. 1995, | will
show that the discussions reveal a complex interrelationship
between the localiregional and international networks of women's
‘movements and their responses to india’s economic globalization.
My focus will be to understand these relationships and their

implications for the movements in general and women in
particular.

Ramesh C Dhussa, Drake University

Fictional Bhagalpur: A Run Away City

“Gone are the days when Bhagalpur was a glorious city. This was the
prestigious center of Anga Pradesh of Mahabharata. Yuga .Ganga waters
washed and watered the Ghats of this city. The city was famed for its
world famous Tasar silk industries. It had the pride of being associated
with famous literary figures such as Sarat Chandra Chatterji, Dr. Balai
Chandra Mukherji ‘Banaphul’, and the Nobel laureate Rabindra Nath
Tagore. Many other brilliant feathers adomed this ancient city. But, as the -
name of the city appropriately suggests good qualities and elite
personalities  of this metropolis are all running away from here.
(Translated in English the name Bhagalpur will closely read ‘A Run Away
city’). This presentation will explore Dr. Bechan’s writing in order to get

literary glimpses of this once glamorous but now decaying city of
Bhagalpur.



Sarah Diamond, University of Pennéylvani_a

Let This Dirty Work End With Me: Accommodation and Resistance By
Female Performers in India

Thi xamines the experiences and practices of professional female performers of
mg:tﬁ: a folk dance oiP South India .pMore particularly, I examine how the dancers both .
accommodate and resist domination both through their performances and in their daily lives. This
paper is based on dissertation fieldwork I conducted in Tamil Nadu, South India during 1995.
Karagattam performances take place in a wide range of social settings including temple festivals,
funerals, and National Day celebrations. Both men and women, mostly from lower castes and
classes, perform in professional troupes. Performing is their primary source of livelihood. My
conversations with female Karagattam performers and observations of their performances revea:led
to me contradictions between normative constructions of Indian womanhood and these women's
life experiences. To view their performances only in terms of resistance to the dominant culture,
common in much of performance theory, would be to vastly oversimplify the power relations
which effect their lives. As the title of this paper indicates, [ will explore these contradictions and

- power relations by considering the female performers' ambivalent attitudes toward their work and
toward other aspects of their lives.

Sara Dickey, Bowdoin College

"They Exploit Us": Indian Women's Construction of Class Images Through
Domestic Service '

This paper examines the increasingly salient identities of class in urban India through the lens
of domestic service in the city of Madurai. Domestic service in this southern city is heavily
dominated by women, both as workers and as employers. Most middle- and upper-class
households hire lower-class servants, and domestic service interactions generally constitute the
most intense, sustained contact with members of other classes that its participants encounter.
Based on research carried out in 1991-92, I examine interview narratives to discern how
servants and employers build images of the other's class, and in the process construct largely
oppositional porfrayals of their own. These narratives reveal the range of symbolic markers
that women see as distinguishing classes, and the moral basis of their judgments, They also
point to local definitions and models of class. Together these issues help provide an
understanding of what "class” means to women in different socioeconomic positions, and how
women use their work experiences to construct the images they invoke. This paper aims to

produce a more thorough understanding of the production of class ideologies by attending to
women's roles in their construction. :



Anuradha Dingwaney and Lawrence Needham, Oberlin College

Who (or What) Speaks for India and for Whom?: On the Reception of
Diasporic Indian Poets Writing in English

One of the more significant debates in post-colonial studies on India
revolves around the issue of who speaks for, and what constitutes, an
"authentic" or "representative” India or Indianness. This debate often pits
the formulations by diasporic Indians located in the west (mostly US and
UK) against those by resident Indians, who claim (and are granted by
many) their right to speak for India on the basis of their actual, phys_xcgl
location within India. In our presentation, we will address this contentious
issue by examining some of the stated and unstated assumptions that inform
such views of authenticity/representativeness. We will also argue for a
more complicated account of location (assumed, bug often' unart_lculated) by
looking specifically at the work in English of two diasporic Ind{an' poets,
A.K. Ramanujan and Agha Shahid Ali, who have been differentially
assessed, in some critical writings in the west and in India, as "auﬂ%entlc"
and "cosmopolitan” (read "inauthentic" because "western") respectively.

Ishita Banerjee Dube, El Colegio de Mexico

Contestations and Confermities: Frontiers of Hinduism in Eastern India
This paper explores the dynamic relationship between dissent

and domination, margins and centers within Hinduism by focusing on

the career of Mahima Dharma, a sectarian movement of Orissa

primarly drawn from low caste and tribal groups. In the

nineteenth century Mahima Dharma challenged and questioned the

double authority of the Brahman and the Raja. Its contestatory

activity peaked in a higly charged moment in 1881, when a handful .

of Mahima Dharmis entered the temple of Jagannath in Puri to take

out and burn the images of the Jagannath trinity. From the

beginning of the twentieth century, however, the sect has

undergone mutations and changes, and in a large measure

contestation has given way to containment. Complex processes of

the institutionalization of the sacred have brought authoritative

protagonists of Mahima Dharma close to Advaita Vedanta tradition

of Hinduism. Nonetheless, interrogations and the redreawing of

boundaries continue through other modes, in other arenas.



Saurabh Dube, El Colegio de Mexico

Recasting Margins: Interrogating 'Hinduismf in Central India

This paper explores the multiple negotiations and
interrogations, reworkings and contestations of Hinduism and Hindu
identities in the nineteenth and twentieth centuries by drawing
upon the pasts of an untouchable and heretical group, who combine
the features of a caste and a sect, the Satnamis of Chhatisgarh.
From the theories of the nature of power in the caste order to the
dominant conceptions of the relationship between caste and sect in
Hinduism, from the changes in the constructions of ‘otherness’
within Hindu communities between 1820’s and the 1990s to the

- various efforts toward the fashioning of homogenized caste

identities (particularly since the late nineteenth century), from

the ordering of contestatory pasts in myths and oral testimonies

to the construction of ‘authoritative’ Hindu histories inscribed

with the power of writing, from gendered Brahmanical blueprints
that recast(e) the Satnamis to the group’s ewn refashioningof
Hindu symbols of authority, the perspectives form the past of an -
untouchable greup reveal the many meanings of ‘Hinduism’ and the
place of ‘Hindu’ identities as a negotiated, reworked and

contested resource. ' '

Richarﬂ M Eaton, University of Arizona

The Iqta from Iran to the Deccan

From the establishment of Turko-Persian power in northern India, we hear of the
iqta -- a wage collected directly at source, without mediation of state treasury. Though
the institution apparently had no precedent in pre-Turkish India, under Turko- Persian
rule, and possibly even beyond such rule, it flourished mightily. My paper will trace the
evolution of the term from 10th century Iran under the Buyids to the Seljik, Ghaznawid,
and Ghorid Turks, and ask: to what degree did the term appropriate existing practices,
and to what degree was it entirely new? The paper also traces the term's diffusion into the
14th c. Deccan. By using both epigraphic and literary data (for 13th c. North India,
Juzjani; for mid-14th c. Deccan, “Isami; for late 15th ¢. Deccan, Mahmud Gawan; and for
early 16th ¢. Deccan, Firishta and Tabataba'i), I explore who got igta and under what
terms. Other questions include: how did Persian sources refer to land assignments in the -
Deccan beyond the rule of the Bahmanis or their successors? How "portable” or generic
was the term "igta” before its arrival in Deccan, and how might it have been extended to
usages beyond domains of Turko-Persian rule? ‘



James Egge, University of Chicago
Discourse on Merit in Early Theravada Buddhist Literature

Most references to pusisia, or merit, in early Theravada literature show a high degree of
uniformity in how they conceptualize and describe pufiria, so that we may usefully talk ahout them
as constituting a discrete and coherent discourse on merit. In this discourse pudiia refers to the
proximate effect of good action (and not to the actions themselves). Merit and demeuit

(apufifia, papa) condition rebirth but are not its primary cause. Merits lead one to heaven and

" demerits to hell, but this discourse does not present other realms of rebirth as places of karmic ..
retribution. One makes merit paradigmatically by giving to religious, a theme developed through
the idiom of sacrifice. These characteristics all suggest a relatively early understanding of karma,
and raise questions about the rel ationship of this discourse to other treatments of karma. A study
of the literary forms in which this discourse appears also indicates its integrity as a distinct body of

literature, and shows the place this literature may have held in the life of early Buddhist communi-
ties.

DeWitt Ellinwood, University at Albany (SUNY)

Two Masculine Worlds: The Army Cantonment and Jaipur Rajput Male
Society

In considering social life in early twentieth century India, we
observe that one of the juxtapositions was that of British-
dominated cantonment communities and princely~aristocratic _
Indlan-~dominated communities. Both were predominantly masculine
worlds in a colonial context. We can view them together through
the experiences and diary of Amar Singh, a Jaipur Rajput
aristocrat who was one of the first Indian commissioned officers.
These social settings were similar in terms of their
overwhelmingly male character and male dominance; their emphasis
on sports, horses and hunting; emphasis on the importance of
horior and status; their hierarchical character; and in the
peripheral position of women.: They differed in these ways when
viewed through Amar Singh's experiences: British dominance in the
cantonment and Rajput dominance in Jaipur; more extensive
interaction of Amar Singh with Indians in Jaipur; purdah in
Jaipur and a limited but ope